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AboutlT'hisBook

Events ofrecentdecades have pushed the subject ofthe
doctrine ofthe sanctuary and the investigativejudgment into
the forefront ofinterest and discussion as neverbefore. Some
have charged that Seventh-day Adventists did not derive it
from Scripture,but from the writings ofEllen White.

Elder Paul Gordon has investigated this charge, and
convincingly shows that such Adventist pioneers as J. N.
Andrews.,James White, and Uriah Smith based the sanctuary
doctrine on a consensus reached after theyhad done diligent
Bible study. The distinctive sanctuarydoctrine does not rest
on the writings of Ellen White, as some have mistakenly
assumed., but is the result of a long period of careful
searching and wrestling with Scripture in light of the 1844
experience. The evidence simplydoes not support the charge
that Ellen White originated the present sanctuarydoctrine.

But the author does not intend that the reader consider
his book a full and complete account of how the pioneers
developed andreachedtheir consensus. Rather, Gordon takes
up his study mainly at the point where they have largely
come to their consensus. The author doesn't intend his book
to prevent further research into how the pioneers grappled
withthe scripturalissues ofthe sanctuary andjudgment. Nor
doeshe claim thathe has fullyand exhaustivelypresentedthe
current consensus.

The author has let the pioneers speak for themselves as
far as possible. He felt thatit was the fairest way ofdepicting

what the pioneers thought and taught.

Review andHeraldPublishingAssociation, OriginalPublisher
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ThePurpose ofThisBook

The year was 1905, and Ellen White was 77 years old.
Settled in her home, Elmshaven,in California,busy preparing
books, she did not know whether she wanted to cross the
United States to attend the General Conference session in
Washington.D. C. As the time neared. however, she wrote,"If
I have to bear the burden ofthe perplexities here at home,
and must write constantly to the brethren assembled, I feel
that I wouldprefer to be on the field of battle rather than
where it takes two weeks to write and receive a reply."—
Letter 111, 1905. Andso.havingmade the decision to go, she
boardeda train in northern California for the six-daytrip.

At the session,during a series ofearly-morninghearings
before a committee oftwenty-five appointed by the General
Conference, a minister by the name of Albion F. Ballenger
presentedhis new views on the sanctuary. He maintainedthat
the holy place ministryin the sanctuarywas an OldTestament
experience. On May21,Ballenger summed uphis position on
the sanctuaryin nine theses. He then concluded that "when
you allow the first apartment work to represent the plan of
salvation from creation to the cross, everythingis a perfectfit,
and all seems beautiful and harmonious."—Partial transcript
ofmeetingbefore committee of25.

He also held that when Christ ascended to heaven after
His resurrection, He went to the Most HolyPlace and began
His ministrythere as our High Priest. Such conclusions obvi
ously did not harmonize with the historic position of the

Seventh-dayAdventist Church—believed and taught from its



beginningdays—thatiesus entered the holy place in heaven's
sanctuary at His ascension, and the Most Holy Place on
October 22, 1844, to begin an investigativejudgment.

Ellen White didnot agree ecither with Ballenger's methods
or with his message. "The L.ordhas instructed me that he has
misinterpreted texts of Scripture, and given them a wrong
application."—Manuscript 145, 1905. Her instructor in vision,
she said, wanted her to tell him, "You are bringingin confu
sion and perplexity by your interpretation of the
Scriptures."—Manuscript 62, 1905. "I am bidden." she
continued., '"to say in the name of the Lord that Elder
Ballenger is following a false light. The Lord has not given
him the message that he is bearing regarding the sanctuary
service."—Ibid.

To church leaders at the General Conference session she
proclaimed, "In clear, plain language I am to say to those in
attendance at this conference that Brother Ballengerhas been
allowinghis mind to receive and believe specious error.'—
Ibid.

The nextyear, writing again of Ballenger's teaching, she
said, "Brother Ballenger's position is not according to the
word ofGod. .. - He misapplies scriptures. Theories ofthe
kindthathe has been presenting, we havehadto meet again
and again."—I etter 50, 1906.

Not long after the 1905 General Conference, Ballenger
separated from the Seventh-dayAdventist Church. Buthe was
neither the first nor the last to disagree with the sanctuary
teaching ofthe church. B. F. Snook and W. H. Brinkerhoff,
conference officials in Ilowa,broke awayfrom the church in
the middle 1860s. D. M. Canright departedin 1887. Dr.John
HarveyKelloggleft at about the same time as Ballenger. L. R.
Conradi, a leadingEuropean church administrator,became a

Seventh DayBaptistin 1932. Andwe couldadd others to the



list. All ofthem made the sanctuarydoctrine a point ofoppo
sition. And, not surprisingly, questioning ofthe inspiration of
Ellen White almost always accompanied their rejection, for
they could not reconcile her statements with their position.

At the time ofthe 1905 General Conference, Ellen White
gave specific advice as to how to meet Ballenger's arguments
against the historic position ofthe AdventistChurchregarding
the sanctuary. "Let the aged men who were pioneers in our
work speakplainly, and let those who are dead speak also,
by the reprinting of their articles in our periodicals."—
Manuscript62, 1905.

In our official churchpublication she wrote that "we are
to repeat the words ofthe pioneers in our work, who knew
what it cost to search for the truth as forhidden treasure, and
who labored to lay the foundation ofour work. . .. The word
given me is,Letthatwhichthese menhave written in the past
be reproduced."—The Advent Review and Sabbath Herald,
May?25, 1905.1

To a prominent minister she stated, "The standard-bearers
who have fallen in death are to speak through the reprinting
oftheir writings."—I etter329, 1905.

In addition, the church should consider her writings
important as well. "The Lordwouldhave us at this time bring
in the testimony written bythose who are now dead, to speak
in behalf of heavenly things. The Holy Spirit has given
instructionfor us in these lastdays. We are to repeat the testi
monies that God has given His pecople [her statements], the
testimonies thatpresent clear conceptions ofthe truths ofthe
sanctuary, and that show the relation ofChrist to the truths of
the sanctuary so clearly brought to view."—Manuscript 75,
190s5.

Ballenger's theories did notlimit themselves, however, to

theological differences on the sanctuary. He was involved



with some aspects of the pantheistic teachings of Dr.John
HarveyKellogg, and the "holyflesh" fanaticism centering in
Indiana. Bothtendedto emphasize immediate human perfec

tion.here and now. Ellen White warned both Ballenger and
Kellogg that their theories minimized the importance ofthe
Sabbath, Christ's second coming, and other foundation
doctrines ofthe church. She told them that what they taught
was a modern application ofthe evil servant ofthe parable,
who said., "My Lord delayeth His coming'(Manuscript 62,
1905).

That Ellen White urged reprinting of doctrinalpresenta
tions seems evident from her repeated reference to doctrinal
errors. After quotingJesus' warning against false prophets
(Matt. 7:15-27)she said, "Let the simple doctrines ofthe Word
shine forth in their true bearing."—Ibid.

Speaking at the 1905 General Conference session, she
stated. "We want solidpillars for the building. Not one pin is
to be removed from that which the Lord has established. The
enemy will bring in false theories, such as the doctrine that
there is no sanctuary."—RH, May25, 1905.

At the same time she wrote ofthose "who present strange
doctrines, givingthe Scriptures a wrongmeaning." Continuing,
she said: "The doctrines that Elder Ballenger adwvances, if
received, would unsettle our faith in the sanctuary question."
Ellen White cautioned that we are not to listen to '"the
doctrines ofmen" or "doctrines thatdenied the truth which in
the past had been advocated'" [Manuscript 145, 1905].

In 1906 Ellen White again spoke ofthose who "take texts
of Scripture, and misapply them in order to make their
doctrines appear as truth. The theories that Elder Ballenger
advocated, whichremove the sanctuarytruth," she said, "are
just such as the enemy wouldbring . . . to shake us from our

foundation offaith."—ILetter40, 1906.



Mrs. White repeatedly emphasized the continuity ofthe
sanctuarydoctrine for "fiftyyears." One shouldremember this
when some charge that Ellen White made substantial changes
in her later years on the sanctuarydoctrine(See Manuscript
Release 760, the Ellen G. White Estate.)

The purpose of this study, however, is not primarily to
refute Ballenger or Kellogg, or any other attack on the sanc
tuarydoctrine, past, present, or future. Itis, rather, to let the
pioneers speak. Even this purpose cannot encompass every
issue or minorpoint. Ofthe manyhundreds ofpages oftheir
writings to consider, we will focus on those points that
seemedto come up mostfrequently, andthathavebeenbasic
to the Adventistposition.

Our examination ofthe pioneers willlargelyfocus on arti
cles that appeared in The Present Truth and The Advent
Review and Sabbath Herald from 1849 to 1905, when Ellen
White urged such a study. More than four hundred articles
related to the subjectduringthose years. Although we notice
disagreements at times on lesser points, we also find a
remarkable general unity.

Certain early writers emerge as spokesmen for the posi
tion ofthe church. Three stand out above all others—J. N.
Andrews., James White, and Uriah Smith. They were the major
presenters of our beliefs and authored almost 65 percent of
the articles on the sanctuary.

Todayit might seem to Adventists—and others——that the
sanctuaryteachings ofthe Seventh-dayAdventistChurchhave
largelydeveloped from the writings ofEllen White. For many
years we havehadher witness easilyavailable on the subject.
But her voice was one ofmany on this subject, as well as on
other doctrines. True, we have considered it a special voice
under the direction ofthe HolySpiritin visions.butit was not

the only one speaking.



The author earnestlyhopes that a renewedunderstanding
ofourbackgrounds willstrengthen faith in the divine leading
ofthe Advent Movement. I believe you willdiscover that the
pioneers had something to say worth considering., and that
they built those conclusions on careful exposition of the
Bible.

Because her books are readily available, this book will
give references onlyfor Ellen White's comments at the end of
the major chapters. There we will also list those articles from
the pioneers we have quoted. The appendix provides the
largerbibliography ofmajor articles from 1844to 1905. Plans
are being made to reproduce them in total for the student of

Adventisthistory.

Paul A. Gordon
Ellen G. White Estate
Washington,D.C.

Silver Spring, Maryland

1 Hereafter abbreviatedas RH.



Historical Prologue

The preaching ofChrist's secondcomingin 1844beganin
such widely scatteredplaces as England, Europe, Asia, India,
Russia, Africa, South America, and the United States. Daniel
8:3-27and9:20-27 formedthe major basis ofthatpreaching.

James White closely tied the parable ofthe ten virgins,
found in Matthew 25, to the expectation ofChrist's return to
ecarth. L.ookingback.he said, "When we take the view ofthis
parable thathas been taken by the Adventbody, a harmony
will be seen. The ten virgins represent those who partici
pated, more orless,in the Advent movement. The goingforth
with lamps represents the movement of 1843, occasioned by
the study andproclamation ofthe Word. '"Thy word is a lamp'
(Ps. 119:105). The tarrying followed, with the slumbering
time. The midnight cryin the parable represents the powerful

andglorious movement, and work of God on the hearts of

His people, in the autumn of1844."—RH, April 14, 1853.

The Millerites

The Adventists—orMillerites, as they were often calledin
the United States because oftheir mostprominent preacher,
William Miller—were a loosely connected group. Miller
himselfwas a Baptist,but those who followed hisleadrepre
sented many churches.

At first Miller believed that the cleansing spoken ofin



Daniel 8:14 represented the removal ofsin from the church.
But continued studydrew him to the conclusion that the text
referredboth to the cleansing ofthe churchfrom sin., andthe
purification ofthe earth by fire at Christ's secondcoming. The
Millerites actually experienced two disappointments—the
first, in the spring of 1844 without a specific date, and the
second, on October 22, 1844. The latter one was the more
devastating by far to those who went through it. The failure
ofJesus to come as expected was a shattering experience. In
confusion and uncertainty, many weeping bitterly, they

asked., "Where are we now?"

Millerites Disperse

The Millerites in the United States then went in at least
five directions. 1. Some abandoned any kind of religious
beliefaltogether. 2. Others returnedto their former churches.
3. Another group. quite small in number, maintained that
Jesus had returned as expected.but that it had been a spiri
tual comingin His saints. Theybecame known as '"spiritual
izers." Within ten years they had virtually disappeared(We
must not confuse them with the spiritualism oftable rappings
and seances.)4. The largest segment continued to expect the
imminent return of Christ. They became distinguished for

"

"time setting," and clung to the idea that the earth was the
sanctuarytobe cleansed. The AdventChristian Church, today
numbering some thirty thousand members, traces its roots
back to them. 5. The smallest ofthe groups—mno more than
fifty to one hundred in number—strongly resisted organiza
tion for nearly twenty years.James White early called them
"the scatteredflock." Seventh-day Adventists have their spiri
tual ancestryin them. At the time ofthe organization ofthe
General Conference in 1863 they still numbered only about

3.500. By 1982 they had increased a thousandfold to more



than 3.5 million members around the world, with more than

eighty percent outside the United States. 1

Seventh-dayAdventist Roots

From the beginning ofits life the smallband that was the
forerunner of the Seventh-day Adventist Church struggled
with enemies committed to its destruction. Some tried to
ridicule it into silence. Others determined to prove it false
through what they considered to be Biblical answers to the
claim for a new understanding ofthe cleansing ofthe sanc
tuary. Others, who had participated in Millerite preaching,
simply refused to accept a new understanding ofthe events
of1844.

The fact that the forerunners ofthe Seventh-dayAdventist
Church believedtheyhad someone with the prophetic giftin
their ranks seemedonlyto fuel the fires ofopposition further.
Some opponents claimed that the explanations of the
Disappointment and new interpretations of 1844 had come
from Ellen White's visions. The historical record clearly

refutes such a claim.

The InvestigativeJudgment and ShutDoor

A new perception of the events of 1844 did not burst
upon the sight ofAdventists suddenly. For example, from the
beginning, manybelievedin an understanding ofa judgment
before Christ's second coming, though it was a decade and
more before the actual term "investigative judgment"
appearedin Adventistpublications. Andthough, at the begin
ning, there was some confusion regarding the "shut door,"
only a few years passed before Adventists generally agreed
that the door ofimercyfor the worldstill stoodopen for those
who had not clearly rejected the Advent message. They saw

another shutdoor—thedoor ofthefirstapartmentin heaven's



sanctuary—andan open one into the MostHolyPlace, where

Christhad entered in 1844.

The ShutDoor Changes Meaning

The parable ofthe ten virgins formed the basis ofthe use
of the term "shut door" at the beginning. The Millerites
applied the parable to the close ofprobation for the world at
Christ's return. For a short time afterthe 1844disappointment
many Adventists, includingEllen White, continued to hold a

similarbelief. But not forlong. Writingin 1883, she said:

For a time after the disappointmentin 1844,1 didhold,
in common with the advent body, that the door of mercy
was then forever closed to the world. This position was
taken before myfirst vision was given me. It was the light
given me of God that corrected our error, and enabled us
to see the true position.

I am stilla believer in the shut-door theory.but not in
the sense in which we at first employed the term or in
whichitis employed by my opponents.

There was a shutdoorin Noah'sday. There was at that
time a withdrawal ofthe Spirit of God from the sinful race
thatperished in the waters ofthe Flood. God Himselfzave
the shut-door message to Noah:

"My spirit shall not always strive with man. for that he
also is flesh: yet his days shall be an hundred and twenty
years'(Gen. 6:3).

There was a shutdoor in the days of Abraham. Mercy
ceased to pleadwith the inhabitants ofSodom, and all but
Lot, with his wife and two daughters, were consumed by
the fire sentdown from heaven.

There was a shutdoor in Christ'sday. The son ofGod
declared to the unbelievinglews ofthatgeneration, "Your
house is left unto you desolate'(Matt. 23:38).

ILookingdown the stream oftime to the lastdays, the

same infinite power claimed throughlJohn:



"These things saith he that is holy, he thatis true, he
that hath the key of David, he that openeth, and no man
shutteth; and shutteth, and no man openeth'(Rev. 3:7).

I was shown in vision, andl stillbelieve,that there was
a shutdoorin 1844. All who saw the light ofthe first and
secondangels'messages andrejectedthatlight, were leftin
darkness. Andthose who acceptedit andreceivedthe Holy
Spiritwhichattended the proclamation ofthe message from
heaven, and who afterward renounced their faith and
pronounced their experience aa delusion, thereby rejected
the Spirit ofGod, and it no longer pleaded with them.

Those who did not see the light, had not the guilt of
its rejection. It was only the class who had despised the
light from heaven that the Spirit ofGodcouldnot reach.—

SelectedMessages,book 1,pp. 63.,64.

Observe that Ellen White, before a vision corrected her,
believed thatprobation had ended for the world. Remember,
she had been a Millerite who acceptedsuch an interpretation
alongwith others in the movement. But we findevidence that
she soon changedher position. In March, 1849, Ellen White
corresponded with the Hastings family, close Adventist
friends. She spoke ofa "Brother Stowell"” who was "wavering
upon the shut door."” With her husband.James., she decided
to visit the Stowells, and spent a week with them. The results
were good. "Brother Stowell was establishedin the shutdoor
and all the present truth he had doubted."—L.etter5, 1849.

Whatdoes Ellen White mean when she refers to ""the shut
door"? Further on in the sameletter shedescribes a vision she
had on Sabbath, March 24, justprior to visiting the Stowells.

"I saw the commandments of God and shut door could
not be separated. I saw the time for the commandments of
God to shine out to His people was when the door was
opened in the inner apartment ofthe heavenly sanctuaryin

1844. ThenJesus rose up andshut the door in the outer apart-



ment andopened the doorin the inner apartment andpassed
into the Most HolyPlace, and the faith oflsrael now reaches
within the secondvailwhereJesus now standsbythe ark."—
Ibid.

The description ofher vision in the letter closely parallels
an accountin ThePresentTruthofAugust, 1849, andin Early

Writings, pages 42-45. Observe that Ellen White applied the

v

term ""shutdoor'" not to the close ofprobation,but rather to

the shut door ofthe first apartment ofheaven's sanctuary.
In 1851 James White revealed a transition of under
standing among the Adventist pioneers regarding the '"shut

door." He began by quotingRevelation3:7:

"Behold I set before thee an open door.” This door
Christ opens, while He shuts another. As the Philadelphia
church applies to no other period than the time of the
termination ofthe 2300days. when Christ closed His work
for the world in the Holy, and opened the door of the
"Holiest of all,” the conclusion seems irresistible that the
open and shut door of Revelation 3:7, 8, refers to the
change in the position andworkofourgreat HighPriestin
the heavenly sanctuary. He then closed the work or "door"
ofthe daily ministration in the Holy, and opened the door
of the Most Holy. "The tabernacle ofthe testimony' was
then opened;butbefore this could be done, the "door," or
work ofChrist's continualmediationin the Holy.,had to be
closed. This may well be "likened" to the shutdoor in the
parable.

The idea that the door ofGod's mercyis closedor ever
was to be closed to those who do not reject the offers of
mercyis not found in the Bible. No suchdooris mentioned
in Scripture. But that there everhas been a point.beyond
which men may go, where, accordingto the plan ofsalva
tion, the intercession of Christ could not benefit them is

evident.—RH_ June 9, 1851.



Later White spoke ofthe parable ofthe ten virgins and the

application ofthe term "shutdoor'":

But what is represented by the shut door in the
parable? We have shown the absurdity ofapplyingit to the
Second Advent. We can see no other application ofthe shut
door that will harmonize with other parts of the parable,
and with other scriptures, than to our High Priest entering
upon the antitype ofthe ancient tenth day ofthe seventh
month atonement, at the end of the 2300 days, in the
autumn of 1844. His work, performingthe antitype ofthe
daily ministration.then must cease in the HolyPlace ofthe
true tabernacle. in order for him to enter the Most Holy
Place to cleanse the sanctuary. And as His work closedin
the Holy, it commmenced in the Most Holy.—RH, April 14,
1853.

SanctuaryFoundation Beliefs

Adventist belief early established certain positions or

understandings. Regarding the sanctuary, they include the

following:

The year-day principle ofprophetic interpretation applies
to the seventy weeks and 2300 days ofDaniel 8 and 9.
Daniel 8:14speaks ofthe cleansingofheaven's sanctuary.
The seventy weeks and 2300daysbeganin 457 B.C. and
the entire period ended in 1844.

The date, October 22, 1844, marks the moving of Christ,
our High Priest, from His work in the holy place in
heaven's sanctuaryto the Most HolyPlace.

The purification ofthe sanctuary on earth was a shadow
ofthe cleansing ofheaven's sanctuaryby Christ.

The cleansingincludes(1) an investigativejudgment of
all who have claimed to accept the death of Christ as

payment for their sins(2) the applying ofthe merits of



Christ's atonement in a final reaffirmation ofthe faith of
the genuine believer, and(3) the blotting out of the
records ofpardonedsins.

7. The investigative judgment begins with the professed
righteous who have alreadydied and concludes with the
avowed followers of God who are still alive. When the
task is completed, probationforthe worldends andlesus
prepares immmediatelyto return to earth as King ofkings.

8. The Seventh-day Adventist Church has come on the
scene at the right time to preach the last message the
world willreceive while probation lasts.

9. The message ofthe first angel of Revelation 14 that "the
hour ofhisjudgment is come" is an integralpart ofthe
"everlasting gospel."”

10. The sense that we are livingin the time ofthejudgment
withprobation about to close gives us a special urgency
as we look soberly at being found ready for Christ's
return, and at the same time makes usjoyfulin anticipa

tion ofthatgreat event.

Our examination will focus on the preceding aspects.

The SanctuaryRelated to Other Beliefs

The pioneers among Sabbathkeeping Adventists early
developed what they considered to be a system of truth.
"Such is the connection, relation and dependence of one
great truth upon another,” Uriah Smith wrote, "that every
additional evidence upon one, proportionably strengthens all
the rest; and thus, by this reciprocal strength which each
point furnishes to the others, the great platform oftruth is
established, on which God's people will finally be found
standing, and which will abide the test ofthe greatday."—

RH.,July25, 1854.



Smith went on to demonstrate the connection between
the Sabbath and the sanctuary. "Itbecomes then the duty of
all those who by faithunderstand the work ofour great High
Priest in the heavenly sanctuary; who follow Him into the
MostHoly, where He performs the last act ofHis ministration;
whobehold there the ark before which He ministers, and the
immutable law which it contains—itbecomes the duty ofall
such to restore the breach which has been made by
Antichrist, and keep the commandments according to the
requirements of God. All who believe and understand this
work will do this. Thus we see that the subjects ofthe sanc
tuary and the Sabbath are inseparably connected."—Ibid.

More than twenty years later, he connected the sanctuary
with another doctrine. This time it involved the second

coming o fChrist:

The cleansingofthe sanctuaryleads us into a series of
subjects of the most important and timely character,
subjects which explain some statements of the Scriptures
which are otherwise obscure, harmonizelines ofprophecy
otherwisedisconnected, and answer some otherwise unan
swerable queries which arise concerningevents connected
with that crowning ofall events, the second coming ofour
L ordJesus Christ.

For instance, when Christ comes a change passes
instantaneously upon the people ofGod., andall others are
passed by. The righteous who are in theirgraves are raised
in power, glory, and immortality, and the rest ofthe dead
are left in their graves for a thousandyears, and the right
cous who are livingare changed from mortality to immor
tality., while the rest of the living are given over to perish
under thejudgments ofthe Almighty. And this change for
God's people is wrought instantaneously at the last trump.
Butbefore this change can be wroughtit mustbe decided

who are the people of God, and who are the incorrigibly



wicked. This point mustbedecidedbefore the Lord comes;
for there is no time then for investigation and decision of
character. But this work ofdecision is a work ofjudgment;

and such a work ofjudgment must transpire before the

Lordcomes —RH,Aug. 17, 1876.

Roswell F. Cottrell also recognized the close relationship
ofthe sanctuary to the Ten Commandments, especially the
Sabbath: "Wefindnot onlythat the sanctuaryin heavenis the
grandcenter ofthe Christian system, as the earthlywas ofthe
typical, but that this subject is the center and citadel of
present truth. And since our temple is in heaven, and in that
temple, 'the ark ofhis testament,' containing 'the command
ments ofGod.' andin the verymidst ofthese commandments,
the Sabbath of the Lord, fenced around by nine moral
precepts that cannot be overthrown, it is no wonder that the
enemies ofthe Sabbath should not only strive to abolish the
ten commandments but to demolish the true sanctuary in
whichtheyaredepositedbeneath the mercy seat—the throne
ofGod."—RH.,Dec. 15, 1863.

Even D. M. Canright, who later left the denomination,
connected the judgment in heaven's sanctuary with the
doctrine ofnonimmortality. "All believers in the mortality of
man and the sleep ofthe dead agree thatitis a great absur
dity to teach that the righteous are taken to heaven at death,
and the wickedsent to hell, and then afterhundreds ofjyears
are called back, the saints from heaven, and the wicked from
hell, tobejudged! What canbe the use ofsuch ajudgment?Is
there danger that God has made a mistake in taking some to
heaven who ought not tohavegone there, andhas sent others
to hell who ought to havebeen in heaven? Such ajudgment
mustbe only a mockery. Hence we say., That theory mustbe
false. God will not reward men till He hasjudged them to

ascertain what each should have."—RH_ Jan. 19, 1869.
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Events during recent
decades have brought the
doctrine of the sanctuary and
the investigative judgment to
the forefront as never before.
Voices both within and outside
the church have charged that
Seventh-day Adventists did not
derive this teaching from
Scripture, but rather from the
writings of Ellen White.

Elder Paul Gordon decided
to investigate this charge. This
book, a condensation of a
larger study, convincingly
demonstrates that such
pioneer Adventist leaders and
thinkers as J. N. Andrews,
James White, and Uriah Smith
based the sanctuary doctrine
on the consensus they had
reached as a result of a long
period of Bible study in the
light of the 1844 experience.
Nor did the pioneers quote
Ellen White as authority for
the teaching. The sanctuary
concept, they firmly believed,
was clearly based on Scripture
itself.

This book reaffirms the
Seventh-day Adventist
Church’s faith in its pioneers
as people devoted to the study
of Scripture.





