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From humble beginnings represented by the first Adventist medi 
cal institution, the Western Health Reform Institute, established in 
1866 (inset), Advehtist health evangelisnfchas developed to its pres 
ent worldwide outreach represented by Loma Linda University 
Medical Center, pictured above. (See pages 24 to 33.) f
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LOMA LINDA UNIVERSITY School 
of Medicine is interested in and dedi 
cated to the objectives and goals of the 
Seventh-day Adventist Church. Hun 
dreds of its alumni have served or are 
serving the church at home and abroad. 
Such activities as the recent heart-team 
program in Saudi Arabia have been a 
great blessing to our work.

The Alumni Association has a stand 
ing committee devoted to augmenting 
the carrying of the gospel to all the 
world. Known as the medical evangel 
ism council, it is a subsidiary body of the 
Alumni Association of Loma Linda 
University School of Medicine. One of 
its duties is to work for the improve 
ment of the situation of association 
members in foreign mission service.

Led by Council Chairman Carl L. 
Bauer, M.D., an internist at Loma Linda 
University, the council consists of eight 
physicians who are regularly appointed 
members and hold four-year terms. All 
veteran missionaries, these men repre 
sent a combined total of 44 years of 
mission service.

editorials

Loma
Linda
Alumni
Take
Second
Lookat
"Bight
Arm" 
Concept

In addition to these members, there 
are a number of ex-officio councilmen 
who meet with the group, including of 
ficials of the General Conference De 
partment of Health, a representative 
from the student-missions organization 
on campus, and former General Confer 
ence Associate Secretary Donald W. 
Hunter, who is now serving as the Loma 
Linda University campus representa 
tive for the General Conference.

Dr. Bauer and his committee will be 
submitting features that will appear in 
subsequent issues of THE MINISTRY, 
designed to keep our readers informed 
on the latest developments in this all- 
important area of service.

This month's article by Dr. Bauer is 
used to introduce a careful second look 
at God's plan for using the "right arm" 
(medical missionary work) as He in 
tended it to be used. Every Seventh-day 
Adventist pastor needs to prayerfully 
consider the program God has outlined 
for medical missionary outreach and 
determine to implement it as God 
leads. j. w. MCF.

WE CAN'T escape the fact that many 
about us today are disillusioned. People 
are disillusioned with war, and, un 
doubtedly, it's good that they are. For a 
long period of earth's history war was 
viewed as a means of solving the prob 
lems that faced mankind a patriotic 
way of purging the world of evil and as 
serting the righteousness of the cause of 
those nations waging war. During the 
Vietnam conflict, however, the people 
who remained at home were carried by 
means of television to the battlefield 
itself, and they began to recognize how 
dreadful and evil war really is.

In America we seem to be disillu 
sioned with politicians, and there are 
evidences that this may have been true 
for even a longer period of time in some 
other countries. Politicians here have 
always been suspect, but now our sus 
picions have been more than confirmed. 
And I'm not talking only about Water 
gate. Our disenchantment is based on 
revelations that go back to Teddy Roose 
velt and the sinking of the Maine and 
to the part that Churchill is said to have 
played in not preventing the sinking of 
the Lusitania.

Minister^ 
ingtothe
Uisillit- 
sioned

We are disillusioned also with sci 
ence, the great god of the twentieth cen 
tury in which we have placed so much 
hope and faith. It's not that science 
hasn't done wonders. The recent tech 
nological miracle of landing on Mars is 
evidence enough that wonders are still 
being performed. Yet we have come to 
expect so much more of science. During 
the past several years, however, we 
have become more aware of the limita 
tions of science. How often have you 
heard someone say, "Well, scientists 
may be able to put a man on the moon, 
but they can't cure the common cold"? 
And, of course, there is nothing at all 
that science is able to do to cure the 
deep spiritual ailments that beset man 
kind.

We could go on in our chronicle of dis 
illusionment, but that is not the point 
we want to make in this editorial. What 
we are concerned with is, what has 
caused this disillusionment? As indi 
cated above, television has been one of 
the factors not that the medium is evil 
in itself. It has just seemed to make us 
more aware of the evil that is inherent
in man.
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According to Marshall McLuhan, the 
technological revolution that accom 
panied the invention of movable type 
changed Western civilization from an 
"oral" to a "visual" culture. In a sense, 
at least, this was one of the major fac 
tors that brought about the Protestant 
Reformation.

Is it not likely that the "global vil 
lage" created by the advent of television 
and, actually prior to that, by the de 
velopment of moving pictures will result 
in such a great cultural shock to the en 
tire world that a new reformation must 
follow?

Just as the printed word published 
widely in the vernacular brought a 
clearer vision of the meaning of salva 
tion by faith in Christ to the sixteenth- 
century world, may not the visual im 
pact of Christ, the Word, incarnated in 
those fully yielded to Him, bring a shat 
tering new concept of God at work in 
men's lives in our world today? Isn't it 
time to put psychoanalyzed, dichoto 
mized, subjectivized man back together 
again and to begin to deal with him as 
an integrated whole?

This, of course, demands ministers

who have it all together in their own 
lives. More than all else, the Christian 
community demands one thing of the 
ministry in this age of disillusionment, 
that is, that we "practice what we 
preach." They have seen too great a 
disparity between claims and practices 
on the part of Christians. Can we blame 
them for expecting men of God to be just 
that men of God? Disillusioned man 
will settle for nothing else and today 
can spot a sham ten miles away.

In an age turned off by church coun 
cils and pronouncements, it is becoming 
apparent that the individual pastor 
counts more than ever. If the minister 
is to adequately meet the needs pre 
sented by disillusioned man he must do 
more than ape institutional methods 
and depend on ecclesiastical authority 
for his authenticity. Unless he prac 
tices what he preaches, he will not suc 
ceed in filling the vacuum created by the 
growing disillusionment discussed here. 
More than ever before, the pew is saying 
to the pulpit, "We would see Jesus." 
Only the preacher who has a deep per 
sonal relationship with Christ can 
adequately meet this need. L. R. v. D.

Brings Spiritual Joy
I must express my spiritual joy in THE 

MINISTRY, which I immediately scamper 
through upon receiving to "spy out the land" 
and then settle down to devour wholesale. 
The format and range of articles would 
please even the most avid gourmet of gos 
pel journals. This was firmly indicated by 
the reaction from pastors in other churches 
to your free copy ... a most brilliant idea. I 
read with delight their letters to you; a "few 
grumbled," but they would have complained 
about the "manna in the wilderness."

LOUIS R. GOODGAME

Crescent City, California

Minor Corrections
Thanks for the helpful June article about 

hymns.
Two minor corrections: Annie Smith 

was 27 when she died. (And, incidentally, 
if we keep saying that "it is believed" that 
her pretty picture is a self-portrait will we 
proceed in making a fact out of a supposi 
tion?)

James White's initial hymnbook was not 
published in 1849 but in 1850. The title 
page does bear the date 1849 leading to the 
misapprehension. Correspondence by the
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feedback Whites at the time and references in the 
Present Truth for December, 1849, and es 
pecially in March, 1850 ("the hymn book is 
now ready"), indicate that it did not appear 
until 1850. Apparently the printer set the 
type and struck off the first signature within 
the year 1849, but the work was held up 
when the third signature was not completed 
until early the following year, thus delaying 
actual publication. James White was urging 
the believers to send in their favorite hymns 
for inclusion in the book, and either he was 
too busy to get them edited or they were too 
slow in sending them.

C. MEEVYN MAXWELL 
Berrien Springs, Michigan

Time Is Short
I am a regular reader of THE MINISTRY 

magazine, and thank God for the fearless 
ministry of the printed page.

Time is short, and it is the sacred duty of 
talented men who have the ability to write 
to place before the people the need to get 
ready for the closing events of this earth's 
history and for the soon coming of our Lord.

The July issue is just received and thanks 
for the wonderful articles.

V. RAJU 
Poona, India



Adventist
Education
and
the Finishing
oftheWarh

ONE OF the primary emphases de 
manded of Adventist education is what 
might be summarized in the "city of 
refuge" concept the salvation of the 
souls of the children and youth of the 
church for the church. Schools have not 
failed in this, for approximately 10 per 
cent of world baptisms come from the 
Seventh-day Adventist school system. 
Of these, the larger proportion are from 
the elementary schools.

But training in methods of soul-sav 
ing outreach is also a principal objective 
of our teachers. "True education is the 
preparation of the physical, mental, and 
moral powers for the performance of 
every duty; it is the training of body, 
mind, and soul for divine service. This is 
the education that will endure unto 
eternal life" Christ's Object Lessons, p. 
330. "The great object of education is to 
enable us to use the powers which God 
has given us in such a manner as will 
best represent the religion of the Bible 
and promote the glory of God" Funda 
mentals of Christian Education, p. 45. 
This is the commitment that has led 
Seventh-day Adventist educators to 
place high priority on the training of the 
youth to win souls by teaching them 
how to do it, and then going out with 
them and putting the instruction given 
into practice. During recent years 
hundreds, even thousands, have been 
won to the truth through these efforts.

Seventh-day Adventist schools en 
deavor to meet the grand objective of 
evangelism by striving to maintain a 
deeply spiritual atmosphere on their 
campuses and grounds; by placing the 
Bible and the Biblical world view at the 
center of all study, teaching, and activi 
ties; by maintaining a high quality of

WALTON J. 
BROWN

Walton J. Brown, 
Ph.D., is director 
of the Education 
Department of the 
General 
Conference of 
Seventh-day 
Adventists.

instruction, with emphasis on independ 
ent thinking; by developing physical 
powers through a program of study bal 
anced with useful exercise; by providing 
the basis for Christian homes; and, 
above all, by developing a personal 
commitment of the capacities and 
strength of youth to the service of God.

Is It Worth the Cost?
This is a costly program! It consumes 

vast amounts of money and demands 
much sacrifice on the part of parents, 
students, and the church. For this rea 
son it sometimes runs into strong oppo 
sition. Yet Ellen White instructs: "No 
other work committed to us is so impor 
tant as the training of the youth, and 
every outlay demanded for its right ac 
complishment is means well spent."  
Education, p. 218. Note what she is 
particularly referring to: "The objection 
most often urged against industrial 
training in the schools is the large out 
lay involved. But the object to be gained 
is worthy of its cost." Ibid.

The secret of accomplishing this God- 
directed task does not lie in the con 
struction of attractive though func 
tional buildings, or in lawns, shrubs, 
and flowers that will impress students 
and visitors alike with their beauty. 
Neither will it be met by the collection 
of large faculties composed of erudite 
scholars with arrays of recognized de 
grees. Though these are all worthy and 
often necessary factors, basic to the 
reaching of the goal of soul winning is 
the individual the educator himself. 
Teachers are needed who, with like- 
minded companions, "catch the bright 
rays of the Sun of Righteousness and 
reflect these precious beams upon the 
children and youth whom they are edu 
cating" (Fundamentals of Christian 
Education, p. 268). "The cause of God 
needs teachers who have high moral 
qualities and can be trusted with the 
education of others, men who are sound 
in the faith and have tact and patience, 
who walk with God and abstain from 
the very appearance of evil, who stand 
so closely connected with God that they 
can be channels of light." Testimonies, 
vol. 5, p. 583.

A singleness of purpose is demanded 
on the part of the teacher if this objec 
tive is to be met. There must be an 
intense interest in the individual stu 
dents, a burning desire for doing all in 
his power for the salvation of their 
souls. "The true educator, keeping in 
view what his pupils may become, will
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recognize the value of the material upon 
which he is working. He will take a 
personal interest in each pupil and will 
seek to develop all his powers." Edu 
cation, p. 232. "He [the teacher] will 
carry these children and youth upon his 
heart. How to secure for them the no 
blest standard of attainment will be his 
constant study and effort." Ibid., p. 
281.

Christ-centered education not only 
involves sermons preached from the 
pulpit of the school church or chapel, it 
also includes the formal teaching of the 
Bible by the most qualified instructors 
in the denomination. But even this is 
not all. It comprehends the constant use 
of prayer as an integral part of student 
Christian living. But that is not all. The 
uniqueness of Seventh-day Adventist 
education embraces more than this. 
Subjects taught may often be the same 
as those taught in secular institutions, 
but how the content is presented makes 
the difference.

Christ at the Center
The Spirit of Prophecy tells us that 

these schools "must have the mold of 
God in every department [and, I might 
add, in every activity!]. Jesus and His 
love should be interwoven with all the 
education given, as the very best knowl 
edge the students can have. ... Bring the 
Prince of life into every plan, every or 
ganization. You cannot have too much 
of Jesus or of Scripture history in your 
school." Testimonies, vol. 5, p. 587. A 
true Seventh-day Adventist school, in 
asmuch as its teachers focus on the sav 
ing of souls, will include references to 
the Bible and to the Spirit of Prophecy 
in all its classes. And it need not apolo 
gize to anyone, whether a government 
inspector or a secular evaluation com 
mittee, for doing so.

Religious permeation need not be evi 
denced in an overt or blatant manner. It 
does not require that a teacher an 
nounce, "Since this is a Seventh-day 
Adventist school, let us pray." It does 
not necessarily involve a teacher's tap 
ping a student on the shoulder as the 
latter rushes to meet an appointment 
across the campus in order to talk to him 
about his soul, although there may be 
times when this will probably happen. It 
does not imply breaking into the middle 
of the algebra class to have a testimony 
service, though under special circum 
stances this might take place. On the 
other hand, the history teacher will not 
hesitate in dedicating time to a spiritual
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Subjects 
taught in 
Adventist 
institutions 
may often be 
the same as 
those taught 
in secular 
schools, but 
how the 
content is 
presented 
makes the 
difference.

This article is 
taken from a 
devotional talk 
given at Annual 
Council on 
October 21, 1976.

discussion if a favorable opportunity 
presents itself.

Christ-centered teaching impresses 
students when it is presented in a way 
that relates to natural living. It is reli 
gion shining everywhere in a natural, 
not a forced,- way that leaves a mark on 
students, who in this way assimilate 
Christlikeness by a process of osmosis.

A Teacher I Couldn't Fire
Some time ago, when I was asked to 

assume the responsibility for one of our 
schools, I was told by the board that 
there was one teacher who for the sake 
of the image of the school should be 
transferred elsewhere. I found that 
what they said about him was true. He 
was a very fine Christian, but at the 
same time he was almost a caricature of 
the absent-minded professor. He would 
come to class with a white sock on one 
foot and a red one on the other. He often 
forgot to shave, and his students could 
not miss the blanket fuzz caught in his 
whiskers. When his suspenders gave 
way he used pieces of string to keep his 
trousers in the appropriate position. 
When he forgot to eat breakfast he 
stuffed soda crackers into his pockets 
and ate them as he taught, sprinkling 
crumbs on shirt and floor. When asked 
by students why he had tied an extra 
knot in his necktie he answered, "My 
wife asked me to bring a loaf of bread 
for dinner. The knot is so I won't forget."

Although it is absolutely true that "it 
is a law both of the intellectual and the 
spiritual nature that by beholding we 
become changed" (The Great Contro 
versy, p. 555), and that as the teacher is, 
so will the students be, our professor 
was so far-out that students enjoyed 
laughing at him, were proud of him, but 
certainly would not imitate him.

He was a walking encyclopedia not 
only about his forte, science, but also 
about other subjects music, mathema 
tics, you name it, he knew it. He was a 
researcher. His splotched skin gave tes 
timony to an experiment that had mis 
fired.

He was not the best devotional 
speaker in that part of the world either, 
as I discovered when I assigned him 
regular vesper-service turns. His first 
subject was a scientific explanation of 
the relationship of the poplar, hazel, and 
chestnut rods to the birth of ring- 
straked, spotted, brown, and speckled 
goats and sheep. His next devotional 
was a philippic against meat eating. 
Both were interesting and, in their



place, valuable, but I somehow felt that 
they were not apropos to a Friday night 
devotional. So when he came to my of 
fice and offered to carry a heavier 
teaching load if I would excuse him from 
those church assignments, I accepted 
with alacrity.

He was impractical, as was demon 
strated when during the summer non- 
vacation period I asked him to join two 
other teachers to work in the carpenter 
shop, repairing school equipment. After 
the first evening his two companions 
begged me to send him back to his labo 
ratory. They had wasted the entire time 
keeping him from hurting himself on 
the machinery and from causing more 
damage to the equipment.

And yet, in spite of all this, added to 
the pressures from outside the school to 
transfer him to some other activity, I 
was happy to keep him on all the years I 
was there. Why? As a part of my pro 
gram I tried to visit my teachers from 
time to time as they taught, and so came 
the day that I sat through his class, 
observing from the back row of the 
science room. His appearance when he 
entered provoked the usual titters, in 
which I carefully refrained from join 
ing, so as not to set the wrong example.

The subject for the day was flowers. 
To illustrate, he brought with him two 
red poppies. As he launched into his 
presentation, I, together with the stu 
dents, completely forgot his laughable 
appearance, his peculiar mannerisms. 
There was active participation and in 
terest on the part of the students as he 
gradually took one of those poppies 
apart and with the help of students drew 
a diagram of the parts of flowers on the 
blackboard, occasionally interspersing 
the Latin names of the flowers' cousins, 
uncles, and nieces. It was a masterpiece 
of good teaching. He calculated his time 
well too, for he concluded the subject 
presentation just about a minute before 
the bell sounded for ending the class. 
Then he picked up the perfect red poppy 
lying on the table, held it before the 
silent class, and while gazing at it, 
quietly said, "And to think, dear stu 
dents this flower was made by God for 
our pleasure. He planned it for us, and 
placed it where we could enjoy it." How 
could I dismiss a teacher whose attitude 
in a botany class typified what we are 
talking about when we speak of Chris 
tian Seventh-day Adventist education?

The result of educational evangelism 
is not always readily evident. It 
gradually takes place through the

"Little by 
little, perhaps 
unconsciously 
to the receiver 
[and, might I 
add, to the 
doer], impres 
sions are 
made that 
tend to draw 
the soul to 
Christ."  
The Desire of 
Ages, p. 172.

teacher's association with the youth, 
through the attitudes manifested in ev 
eryday life and work. Ellen White put it 
this way: "The true teacher can impart 
to his pupils few gifts so valuable as the 
gift of his own companionship. ... To 
strengthen the tie of sympathy between 
teacher and student there are few 
means that count so much as pleasant 
association together outside the school 
room." Education, p. 212. "The youth 
need your labor. . . . Devote a portion of 
the time ... to personal labor for the 
youth who need your help. Teach them 
the claims of God are upon them; pray 
with them." Testimonies, vol. 5, p. 589. 
If teachers "are connected with Christ, 
if the gifts of the Spirit are theirs, the 
poorest and most ignorant of His disci 
ples will have a power that will tell upon 
hearts. God makes them the channel for 
the outworking of the highest influence 
in the universe." Christ's Object Les 
sons, p. 328.

Unconscious Influence
Ellen White speaks of the "uncon 

scious influence" by which "thousands 
may be blessed" (Ibid., p. 340). "By an 
agency as unseen as the wind, Christ is 
constantly working upon the heart. Lit 
tle by little, perhaps unconsciously to 
the receiver [and, might I add, to the 
doer], impressions are made that tend to 
draw the soul to Christ." The Desire of 
Ages, p. 172.

An experience that I had some time 
ago illustrates this. A youth congress 
was being held in a district about 
twenty miles from the college campus. 
About twenty-five students had asked 
permission to attend the meeting on 
Sabbath afternoon. Since I had been 
asked to announce a song, or something 
equally earth shaking, I went too. 
Theodore Lucas, of the General Confer 
ence Missionary Volunteer Department, 
was the main speaker, and I sat next to 
him on the platform.

Just before his time for speaking, an 
other youth leader gave a short talk. 
One of his statements had to do with the 
crowns of the redeemed. These would 
have stars, each star representing a soul 
saved by the wearer. He then added that 
nobody would enter heaven without 
having at least one star on his crown! 
Upon which I muttered sotto voce, "That 
does it. I don't think I'll make it." For in 
my work as the head of a school I didn't 
know of any one person that I felt I 
could claim as a star, forgetting two 
people won in a series of meetings con- 
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ducted in Texas with a fellow church 
school teacher. I didn't realize that Ted 
Lucas had heard me.

When he got up to speak he started off 
with: "Just a couple of minutes ago 
Pastor Brown, sitting next to me, stated 
that he felt that he had no star for his 
crown. This raised a question in my 
mind." As he went on I became more and 
more nervous and so embarrassed that I 
wished I could find a crack to crawl into 
and hide from the audience. "There are 
several students from his school in at 
tendance here this afternoon. I would 
like to ask a question: Is there any stu 
dent present who can say that because 
of something that Brother Brown did or 
said he or she had changed his or her 
life, has accepted Jesus, and can say 
that he or she may be a star in his 
crown?"

I was mortified, for I was certain that 
there was no one. After an instant of 
silence a young man in the front row of 
the rear gallery stood up. He said, "I will 
be a star in Brother Brown's crown."

Pastor Lucas smiled. "How did this 
happen?"

John answered, "I went into Elder 
Brown's office one day. He talked, coun 
seled, and prayed with me, and what he 
said and did changed my life."

John sat down, and Pastor Lucas con 
tinued with his sermon. But I sat there 
and gazed up at John. For the life of me, 
I couldn't think of when he had come 
into my office or of anything that I had 
done or said that might have changed 
his life. I still don't, but the fact remains 
that I exerted an unconscious influence, 
as so many of my fellow teachers and 
educators do. Out of curiosity, a few 
weeks ago I opened the 1976 Yearbook 
to see if there had been a follow-up 
result. There, to my pleasure, I found 
the name of John X, a pastor in one of 
the conferences in the area where I pre 
viously worked. Will I have a share in 
the stars that he has earned directly for 
himself since that time?

All of this points out the role of Sev 
enth-day Adventist education, its spe 
cific part in the accomplishment of the 
task of evangelizing the world in this 
generation. It underlines the recom 
pense of being a teacher, a trainer of 
youth. It makes it easy to understand 
the statement made by Meade Mc- 
Guire, a late, great denominational 
leader, who said, "I would rather be an 
instrument in the hand of God to save a 
little boy than be president of a confer 
ence." II
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A Seed in My Heart
RICHARD SCHULEMAN

AS I hold a kernel of corn in my hand 
I note that on the tip there is a small 
dark spot called the germ, or embryo. 
In this part is the potential for a plant, 
with a root system that will penetrate 
into the soil three feet, a stalk that will 
grow about nine feet tall and produce 
good-sized ears of corn. It is obviously a 
miracle. As I observe it further I ask 
whether it is dead, alive, or in a state of 
suspended animation (dormant). If it is 
dead it has perhaps no real useful pur 
pose. If it is alive, perhaps if I wait long 
enough it will grow in my hand or my 
pocket into a beautiful productive 
plant. However, if it is in a state of sus 
pended animation it would seem appro 
priate to put it in the proper environ 
ment, which is well-prepared soil.

It takes a great amount of faith to 
put that seed in the ground, because 
there is considerable expense connected 
with it. For example, it costs a farmer 
about $180 an acre to prepare the soil 
and apply fertilizer, herbicides, and 
insecticides. Certainly it would be folly 
to prepare a seed bed at such expense 
for dead seed. It also takes a lot of faith 
to believe the claims of the breeder, who 
says that the seed I hold has certain out 
standing characteristics such as 95 
per cent germination; disease, insect, 
and drought resistance; adaptability to 
high population; and outstanding 
yield. I wish I could take that seed apart 
to know for certain whether these 
claims are true, but I cannot. If I do I 
will obviously destroy it.

There is an obvious spiritual parallel. 
In Luke 8:11 we are told that "the seed 
is the word of God." What potential it 
can perform for us! It can enhance our 
spiritual, moral, and intellectual devel 
opment. Yet if by faith we implant the 
seed in the receptive soil of our heart, 
the sunshine of His love and the rain of 
the Holy Spirit bring growth, develop 
ment, and the ultimate harvest.

As you behold the seed (the Word of 
God) is it dead, alive, or in a dormant 
stage? If it is dead it might as well be 
thrown away, or it might be left on the 
shelf or table to make a good impres 
sion on the minister when he visits. If it 
is alive perhaps it will do all the psalm 
ist claims in Psalm 19:7-9, with no ef 
fort on our part. On the other hand, if it 
is in a state of suspended animation it 
would be appropriate to put it in the 
proper environment, which the Holy 
Spirit has prepared in our hearts and 
minds to receive it.



What Is 
Righteousness

IN RECENT months there has been a 
healthy revival in studying righteous 
ness by faith in the Seventh-day Ad- 
ventist Church. This is good. Every 
worker and member in the church 
should not only understand this impor 
tant topic as the prime doctrine of the 
church but also as an essential experi 
ence in the individual life. Doctrine is 
not enough a living experience it must 
be.

The Seventh-day Adventist Encyclope 
dia sets forth the Adventist position on 
this topic very succinctly. Under the 
heading "Righteousness by Faith" we 
read:

"In SDA terminology, the instanta 
neous experience of conversion through 
faith in Christ, often spoken of as 'jus 
tification by faith,' and the lifelong ex 
perience of Christian living, also 
through faith in Christ.

"SDA's believe that the new birth, im 
portant as it is, is only the beginning of 
a lifelong experience of growing up into 
Christ, of conforming one's life, point by 
point, to the perfect example set for the 
Christian in the life of Christ. The SDA 
emphasis is on the fact that the same 
Christ who saves a man through his 
exercise of faith will also enable him to 
develop a Christian character, likewise 
through faith; that righteousness by 
faith in Christ is a continuing process. 
SDA teaching clearly recognizes and 
stresses that the ability to live a Chris 
tian life comes from God, not from man's 
own works or from compliance even 
with God's moral law." Page 1085.

From these words it is clear that the 
Seventh-day Adventist Church accepts 
the two phases or steps in the experience
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of righteousness by faith. One is the 
"instantaneous experience," known as 
justification, when in a moment the im 
puted righteousness of Jesus provides 
the repentant sinner a standing before 
God as though he had never sinned, and 
the resultant peace and joy in Christ 
that provide the greatest possible mo 
tive and yearning to be like Him.

The second phase is a "lifelong expe 
rience of Christian living," when mo 
ment by moment the imparted right 
eousness of Jesus provides grace and 
strength through the gracious ministry 
of the Holy Spirit for the struggling 
saint to overcome sin and become more 
and more like his divine Master.

We dare not minimize either justifi 
cation or sanctification. Both are of the 
utmost import to the Christian life and 
experience. As Ellen White declares, 
"The first is our title to heaven, the 
second is our fitness for heaven." Mes 
sages to Young People, p. 35.

In both the justification and the sanc 
tification experiences it must be all of 
Christ and none of self. "We are depen 
dent on Christ, first for justification 
from our past offenses, and, secondly, 
for grace whereby to render acceptable 
obedience to His holy law in time to 
come." Signs of the Times, June 4, 
1874.

"Although we are justified by the 
merits of the blood of Christ and 
through the instrument of faith, it is 
also true that works of loving obedience 
are the evidence of saving faith," a 
group of concerned leaders stated in 
1976. "In the last judgment our works of 
faith and love testify to the reality of 
justifying faith and our union with 
Christ; we are still saved by justifica 
tion through Christ without any works 
of law, that is, without any meritorious 
works." "Christ Our Righteousness," 
Review and Herald, May 27, 1976, p. 4.

L. E. Froom sums it up nicely in 
Movement of Destiny: "Righteousness by 
Faith is not a mere segment or aspect of 
the Faith. It is the Faith in its en 
tirety the full faith of Jesus. Ponder its 
scope. It takes in the entire sweep of 
salvation. It constitutes the heart of re 
deeming grace, the essence of the Ever 
lasting Gospel. ... It is the master key 
that unlocks heaven. ... It is the spring 
of all true service, the joy of all Chris 
tian life and effective witness." Page 
668.

Thank God for such an all-sufficient 
Saviour, who cares for our yesterdays, 
our todays, and our tomorrows! II
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Keys to City 
Evangelism

THE GREATEST challenge to evan 
gelism is the unwarned cities. In the 
past century a shift has taken place in 
the center of the United States popula 
tion. Before 1870 most Americans lived 
in rural areas, but with the dawn of the 
industrial revolution, thousands mi 
grated to the cities. These giant meg 
alopolises present a complex and for 
midable challenge for evangelism. How 
will the 10 million plus inhabitants of 
New York City, or the more than 3 mil 
lion in Chicago, or the 2 million in Phil 
adelphia, Los Angeles, and Detroit be 
warned? Seventh-day Adventists have 
the unique and distinctive responsibility 
of not simply making accessions to the 
church but of heralding the three an 
gels' messages to every man.

The challenge of the cities is not a new 
challenge. When God led Israel out of 
Egypt, they too faced the challenge of 
conquering the cities before entering 
into the Promised Land. The great 
walled cities were inhabited by unre- 
generate pagans. From all appearances 
Israel's defeat appeared certain. Large 
and well-trained armies prepared to 
resist their approach. Nevertheless, 
neither mighty giants, walled cities, 
armed hosts, or rocky fortresses could 
stand before the Captain of the Lord's 
host. One city after another fell before 
the armies of Israel. Gilead, Bashan, 
and Jericho were conquered.

The book Patriarchs and Prophets 
strikingly states, "This experience 
[conquest of the cities] has a lesson for 
us. The mighty God of Israel is our God. 
In Him we may trust, and if we obey 
His requirements He will work for us in 
as signal a manner as He did for His 
ancient people." Page 437.

Obedience to God's instructions is the 
key to working the cities. Writing about 
evangelizing New York City in 1901, 
Ellen White admonished, "Our manner 
of working must be after God's order.
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The work that is done for God in our 
large cities must not be according to 
man's devisings." Evangelism, p. 385. 
A careful study of the Spirit of Proph 
ecy writings reveals five key principles 
in effectively working the cities. These 
principles may be applied in a variety of 
ways through workers with varying 
talents and abilities. They are the un- 
dergirding structure of a finished work 
in the great metropolitan areas. Beau 
tiful in their simplicity yet profound in 
their implications they are God's smooth 
stones to slay the giants that stand be 
fore us.

1. A Revived Church
Repeatedly Ellen White calls for re 

vival and reformation as a prerequisite 
for successful evangelism. We must face 
the fact that although God is blessing the 
efforts of our able evangelists, too often 
the condition of the church limits His 
power. A familiar statement bears this 
out: "The Lord does not now work to 
bring many souls into the truth, because 
of the church members who have never 
been converted and those who were once 
converted but who have backslidden." 
 Testimonies, vol. 6, p. 371.

When the Holy Spirit fell upon the dis 
ciples at Pentecost in response to earnest 
prayer, heartfelt confession, genuine 
repentance, and a sincere desire to wit 
ness, three thousand souls were baptized 
in a day. A genuine church revival pre 
ceded their evangelistic effort. Every 
pastor contemplating public evangelism 
must raise this question weeks before 
the meetings, "Has my ministry led my 
church into a spiritual revival and a 
corresponding reformation? Can God 
safely bring new members into this 
church?" Likewise, every evangelist 
must query, "Have I spent enough time 
with the church and pastor in initiating, 
sustaining, and fostering church re 
vival?"

2. A Trained Church
There are basically two approaches 

that guide in the church's relationship 
to public evangelistic meetings. The first 
is our traditional approach. The local 
church members are expected to help 
the meetings by attending, supporting 
financially, and, if possible, bringing 
their friends. The members feel that they 
are helping the evangelist. The second 
approach, although it includes all of the 
elements of the first, goes far beyond. 
Weeks before the meetings begin the 
church is organized and trained for



service. Witnessing bands are formed. 
Instructional classes held. The church is 
thus mobilized for service.

The responsibility for a successful 
series is placed squarely upon the shoul 
ders of the local church. The prophet 
writes, "The work of God in this earth 
can never be finished until the men and 
women comprising our church member 
ship rally to the work and unite their 
efforts with those of ministers and 
church officers." Ibid., vol. 9, p. 117. 
The work will never be finished until the 
church is organized, trained, and led 
into service.

The training of the church necessi 
tates an approach which utilizes the tal 
ents of each church member. Gospel- 
medical evangelism is divinely designed 
to achieve this goal.

3. Gospel-Medical Evangelism
There are three distinct advantages 

of gospel-medical evangelism. First of 
all, it utilizes a variety of church mem 
bers. The very nature of the program 
(Five-Day Plans, Wa-Rite weight-control 
programs, cooking schools, Heartbeat, 
Home-Help, fitness, testing, et cetera) 
calls for more than simply the involve 
ment of the pastor or evangelist. Since 
"strength ... is best gained by aggres 
sive service" (The Acts of the Apostles, 
p. 105), gospel-medical evangelism leads 
not only to involvement but also to re 
vival.

Second, gospel-medical evangelism is 
intensely practical in its thrust and 
deals with life-style. Thus it reaches 
many who would not otherwise be in 
terested in a straight-on religious ap 
proach.

Third, since the physical nature of 
man is intimately related to his spiritual 
nature, gospel-medical evangelism pre 
pares the mind for the reception of di 
vine truth. Evangelism, page 513, puts 
it this way, "Nothing will open doors for 
the truth like evangelistic medical mis 
sionary work." Medical Ministry, pages 
26, 27, adds, "Successful evangelistic 
work can be done in connection with 
medical missionary work. It is as these 
lines of work are united that we may ex 
pect to gather the most precious fruit for 
the Lord."

Each Seventh-day Adventist church, 
pulsating with the power of the Holy 
Ghost, surcharged with fire from heaven, 
is to be a trained, medical-missionary 
unit to reach out to the lost in the com 
munity. What a privilege! Yet what a 
challenge! How can it be done?
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4. A Multifaceted Team Approach
One of the most striking presentations 

on city evangelism ever given by the 
Lord, came during the night of February 
27, 1910. Writing of this vision the 
prophet stated, "I was plainly instructed 
that there should be a decided change 
from past methods of working. For 
months the situation has been impressed 
on my mind, and I urge that companies 
be organized and diligently trained to 
labor in our important cities." Manu 
script 21, 1910. The call for trained com 
panies to work the major metropolitan 
areas came repeatedly.

As Jesus trained a gospel-medical mis 
sionary team (His twelve disciples) to 
work with the church (the seventy) to 
reach the world, so an evangelist work 
ing with a company of workers is to train 
the church to reach the community. 
Probably one of the most successful ex 
periments in team evangelism in this de 
nomination is Elder S. N. Haskell's 
work in New York City from 1899 to 
1901. Elder Haskell and his wife rented 
an apartment in a strategic location and 
enlisted a group of Bible workers, nurses, 
colporteurs, and gospel students who 
formed a nucleus for the work in New 
York City. In a very short period of time 
(two years plus) Elder Haskell and his 
workers raised up four churches. 
Throughout his ministry from Portland, 
Maine, to San Francisco, Haskell was a 
promoter of team evangelism.

Seventh-day Adventist evangelists 
today are faced with some challenging 
questions. "How can I develop a self- 
supporting gospel-medical missionary 
company to work the cities?" Since the 
prophet calls for the "organization of 
companies," "How can I carry out this 
appeal in my work?" "Where can I find 
Bible workers, colporteurs, nurses, and 
dedicated youth who will form such a 
company?"

5. A Country Base
The last great principle in working 

the cities is a call for these gospel-medi 
cal companies to work the cities from a 
country base. "We are to be wise as ser 
pents and harmless as doves in our 
efforts to secure country properties at 
a low figure, and from these outposts to 
work the cities." Evangelism, p. 77.

After presenting these basic princi 
ples the logical question is raised, can 
they be carried out? We are convinced 
that all God's "biddings are enablings" 
and that everything He asks us to do He
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gives us power to do. A year and a half 
ago, I received a call from the Southern 
New England Conference to do city evan 
gelistic work. After first discovering the 
five keys mentioned above we developed 
the following plan:

Our program in Southern New Eng 
land consists of a three-month evan 
gelistic thrust in each area, with an addi 
tional period for follow-up. As we arrive 
in a district we begin soul-winning 
classes almost immediately. These 
classes present basic principles of wit 
nessing and are carefully designed to 
produce a spiritual renewal in the hearts 
and minds of the church members as well 
as equip them to witness.

Throughout the classes individuality 
is emphasized, and each church member 
is encouraged to understand that God 
has given him unique talents to reach 
someone else. He has the key to some 
heart.

For the field work we divide the church 
into witnessing bands, with a local lay 
leader in charge of territory and one of 
our team members in charge of instruct 
ing the band in the utilization of a door- 
to-door health and Bible survey. The 
survey deals with questions people are 
asking today on the occult, the home, 
money, and health. In each church that 
we have used this approach, we have 
had baptisms as a result.

After two weeks of intensive soul- 
winning classes and field work the ma 
jority of our team attempts to develop a 
solid list of Bible-study interests and at 
the same time work closely with the 
members of their band in Bible work. 
We have discovered that no one method 
is a panacea for reaching a city. It takes 
a multifaceted approach, utilizing men 
and women of varying talents in a vari 
ety of programs. To organize a church 
and provide a variety of witnessing op 
portunities takes a trained team. The 
evangelistic company provides such a 
team.

Although we encourage each church 
member to participate, there are some 
who do not feel comfortable in the door- 
to-door survey work. We encourage these 
to help us in some facet of medical mis 
sionary work. In our Five-Day Plans 
and nutrition classes we need a solid 
core of helpers. Our basic philosophy is 
"Everyone cannot do everything, but 
everyone can do something."

Our health approach might begin 
with radio and TV interviews or news 
paper articles. It may feature booths in 
large malls on smoking and health, or
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lectures to civic groups or in local schools. 
After this, we follow with a Five-Day 
Plan and nutrition class. This past year 
we held nine Five-Day Plans and seven 
nutrition classes. More than 550 persons 
attended our Five-Day Plans, and more 
than 600 attended our nutrition classes. 
All of the health programs are conducted 
under the auspices of the Radiant Living 
Seminar. This unified approach, con 
solidating all of our programs under one 
heading, prepares the community to at 
tend the health and Bible lecture series 
conducted under the same heading. 
Health evangelism not only breaks 
down prejudice in the news media and 
is a valuable public relations tool but it 
also reaches scores who are not attracted 
to a conventional religious approach.

Throughout the year we have had 
from six to ten people on our team. The 
conference provides a small food and 
gas allowance and my wife and I take 
the full responsibility for food and lodg 
ing. Each young person donates his time 
for a year. Some stay longer. Both Brad 
and Tony are in their second year with 
our team. We usually work in the city 
five days a week and spend two days at 
our country home in Sterling, Massa 
chusetts. This gives our youth one day 
to rest and work around the home and 
another day to earn money for personal 
expenses. It is our conviction that there 
are scores of youth who are willing to do 
nate at least a year of their time to evan 
gelism.

Our country home is centrally situ 
ated in the conference on two and one- 
half acres of land. It provides a retreat 
from the exhausting labor in the city and 
serves as a country outpost.

After our initial six-week thrust of 
training classes, health outreach pro 
grams and personal work, we begin the 
Radiant Living Seminar Lecture Series. 
This six-week series begins each eve 
ning at seven-fifteen with a nutrition 
demonstration, health film or talk, or a 
presentation on the family. This intro 
ductory feature is followed by a short 
song service, and then a full-scale 
prophetic Bible lecture. Our Bible lec 
ture series is based on Revelation 14: 
6-12 and presents twenty-two messages 
focusing on the prophecies of Daniel 
and Revelation. In a year and one-half 
more than 125 were baptized. We are 
thrilled with the prospects of gospel- 
medical evangelism. We believe that it 
is the wave of the future in Adventist 
evangelism. Truly medical-missionary 
team evangelism is Heaven ordained. II



THEOLOGY students at River Plate 
College, Argentina, dissatisfied with the 
traditional delay in getting field experi 
ence in evangelism and pastoral work 
until after graduation, decided in 1973 
to try a new plan. Led by Aecio Cairus, 
then a student, they drew up a design 
for a "student mission," which was pat 
terned after the conference organiza 
tional structure but was to be staffed by 
students. Their territory included 
nearby Adventist churches and towns 
lacking congregations. With the ap 
proval of the faculty and staff the stu 
dents elected a president, a secretary, a 
treasurer, and some departmental 
secretaries to direct the different kinds 
of work. They called their organization 
La Mision Estudiantil del Plata ("River 
Plate Student Mission"), or La MEP for 
short. The college administration co 
operated by giving the students aca 
demic credit for their work, and thus 
made it possible for them to have some 
time free from their classes.

The inspiration for this project came 
partly from Ellen White's statement in 
Christian Service: "It is necessary to 
their complete education that students 
be given time to do missionary work  
time to become acquainted with the 
spiritual needs of the families in the 
community around them. They should 
not be so loaded down with studies that 
they have no time to use the knowledge 
they have acquired. . . . Whenever pos 
sible, students should, during the school 
year, engage in city mission work. . . . 
They can form themselves into bands to 
do Christian help work." Pages 64, 65.

Administrators of the Central Argen 
tine Conference also cooperated with 
the students' plan, assigning them three 
churches and appropriating funds to 
support the project.

Once the plan was put into operation 
the students, in the role of "mission 
administrators," learned what it was 
like to deal with the needs of a territory 
and try to accomplish all the aims of 
church workers. At first they concen 
trated on pastoring the three churches 
and winning converts in the unchurched 
towns. Small groups of students took on 
various assignments and learned to 
work as "mission committees." Church 
members from the college community 
were enlisted to aid with their automo 
biles on weekends. During the first year 
of this project the students won 31 con 
verts, in the second year 46, and in the 
third year almost 70. Meanwhile their 
"territory" expanded as the local con-
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ference added three more churches to 
their "mission," and some twenty new 
groups were incorporated, totaling 
many hundreds of people.

At first evangelism was carried on by 
small teams of students who would look 
for a hall where they could preach. 
Sometimes suitable places were hard to 
come by. When the school administra 
tion decided to capitalize on this student 
enthusiasm they called to their faculty 
one of the ablest evangelists in the 
Austral Union Conference, Daniel Bel 
vedere, who developed a plan for an 
annual large-scale evangelistic cam 
paign in a nearby big city. This was 
followed by smaller campaigns in 
neighboring towns, put on by students 
who had participated in the first one. 
The more mature of these students su 
pervised teams of others, who assisted 
in the campaigns.

The evangelist for the city campaign 
was able to get radio coverage in ad 
vance of the opening date, and for a 
whole month he broadcast daily devo 
tional talks. On the opening night of the 
meetings the standing crowd exceeded 
the seated group in size, and double serv 
ices had to be held that night and every 
night thereafter. As a result of the 
series and the enthusiasm generated in 
the local church, 97 new members were 
added. Other converts brought in by 
subsequent work may raise the stu 
dent-mission baptismal total for 1976 to 
more than 200.

The students' experiences have been 
thrilling as they have worked together 
in their own program of pastoral and 
evangelistic work. In one town about 50 
miles from the college there was no Ad 
ventist work at all up to Easter week 
end, 1975. A group was formed by the 
"mission committee" to hold a series of 
meetings on Easter weekend in the town 
of Hernandez.

When I went to the next-to-the-last 
meeting of the series to see how things 
were going I found our youth holding 
meetings in a building separated into 
two rooms by a low divider, about 7 feet 
high. On one side, competing with our 
youth, was a billiard hall, with billiard 
tables, a bar, and the wild, hot music 
that goes with that kind of environ 
ment. But, on "our side" of the divider 
were some 50 persons straining to hear 
the gospel message above the din of loud 
voices and coarse laughter that came 
from the other side.

When asked why he had chosen such a 
spot for religious meetings, Rigoberto
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Yefilaf, group leader, responded, "There 
was nothing else, Pastor!" With the dil 
igence of youth and the special inter 
vention of Providence, we now have an 
attractive chapel in this small town, all 
paid for, with some 50 people in at 

tendance, faithfully worshiping each 
Sabbath.

One of the side benefits of this pro 
gram is that the faculty and staff of the 
school have noticed a remarkable in 
crease in spiritual vitality on campus.

A FEW YEARS ago the South Amer 
ican Division issued a call for the evan 
gelization of the 1,031 cities and vil 
lages where through 1974 we had no 
organized work. Let's take a panoramic 
view of what has been accomplished.

Our autumn evangelism, which 
begins with Holy Week or a little before, 
is the key to our efforts. Campaigns 
have been held in theaters, churches, 
schools, courtyards, markets, tents, 
homes, and even in buses! Reports from 
Peru indicate that in Lima alone 208 
campaigns were conducted.

In the South Brazil Union, 30 of the 
84 districts in the Sao Paulo Confer 
ence reported that 244 campaigns were 
started just before Holy Week. A 
"Hundred Club" was organized, made 
up of 100 lay evangelists who are wholly 
supported by the field, which is invest 
ing an amount equal to 176 salaries to 
be used in preparatory courses, materi 
als, and equipment, and in the cam 
paigns themselves. Unfortunately, the 
club now has only 99 members since one 
of their number was mysteriously mur 
dered after one of his evangelistic 
meetings. He was found the following 
morning, his Bible and slide projector 
still by his side.

From Chile we received a letter that 
told of the work of groups of young peo 
ple who are enthusiastically leading out
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in Holy Week campaigns.
In Argentina the owner of a bus, who 

could not find a place in which to hold 
meetings, organized a campaign in his 
vehicle and so was able to preach to a 
group that met regularly.

The trend that began in the 1940's, 
when tents broke out like mushrooms in 
South America, is being repeated. The 
difference is that now we are using air 
tents. One of them lasted 16 years and 
was, until a few hours before it was 
destroyed by a storm, completely filled 
for a series of meetings held by the 
writer in Rio de Janeiro in 1974. The 
most recent acquisition is an air tent 
with a capacity of 500 seats, owned by 
the River Plate student mission.

A veteran evangelist, Geraldo de Oli- 
veira, has exclusive use of a huge tent 
owned by the Sao Paulo Conference. He 
annually leads out in two series of 
meetings of approximately four months 
each in places where our message has 
not been preached before.

Many other tents of various kinds are 
being used. They belong to churches, 
conferences, and even to individual 
workers! The Uruguay Mission owns a 
tent with a capacity of 160, which is 
used in four districts each year on a 
rotating plan. In 1975 this tent experi 
enced a three-act drama. Since the 
canvas was badly worn from constant 
use, Pastor Ruben Arn purchased a 
new canvas, and the church members 
did the necessary sewing. The tent was 
then set up in a suburb of the city of 
Montevideo. After a few days it was 
burned by enemy hands. Faced with the 
smoldering ruins of the tent, the iron 
framework of which was intact, the 
evangelist decided to use the old canvas 
that had been discarded. After looking it 
over he put it back on the framework. 
Only one meeting was lost, and the 
campaign continued.

Seeking to "lengthen the cords," 
evangelists are being urged to work in 
unentered areas. In 1975, work was 
started in Jujuy, Argentina, where



today we have a church of more than 
300 members. The local pastor recently 
wrote: "Last night I finished ten consec 
utive nights of preaching in the church 
while the lay workers were doing the 
same in eight places in surrounding 
areas. It was marvelous to have the 
church filled every night. Last Friday 
we had a record-breaking attendance of 
421. On Sabbath 370 people took part in 
the Lord's Supper. In response to a call I 
made Sunday night, the entire church 
pledged fidelity to the Lord in carrying 
the gospel to the entire province. Fifty- 
two responded to the call for baptism." 
Thirteen months ago only a small group 
of believers met here in a room 16 by 19 
feet in size.

The last unentered provincial capital, 
Rio Gallegos, in the extreme south of 
Argentina, was entered last September. 
Field Evangelist Juan C. Sicalo, with a 
group of workers, defied the southern 
cold, and many victories were won.

San Miguel, a prosperous city in the 
Province of Buenos Aires, received a 
union air tent for an evangelistic cam 
paign through which 300 persons came 
to know the Advent message.

Itabuna, Bahia, Brazil, received the 
help of the union evangelist, Rolf Belz, 
who conducted two campaigns simul 
taneously. A new church of 215 
members was organized as the result of 
one of the campaigns, and the Central 
church in the same city received 110 
new members as a result of the other 
campaign.

In the East Conference of the East 
Brazil Union, Evangelist Jose Cava- 
lieri set out to win Pinheiros, a difficult 
place, where after severe struggles he 
baptized 95 people and built a church.

Itabuna and Pinheiros in Brazil, Co- 
piapo in Chile, and many other cities, 
villages, and suburbs have been taken 
off the list of 1,031 unentered places.

Pastor Jose Bessa, South Brazil 
Union evangelist, reports that through 
the end of June, 1976, more than 100 
cities and suburbs had been entered for 
the first time.

The plan of moving missionary fami 
lies to areas not yet evangelized is also 
yielding extraordinary results. The 
operation will be intensified because of 
the urgency to enter new areas.

South America views the immediate 
future with optimism. There are battles 
to fight, needs to fill, and victories to be 
won. We believe in the presence and 
help of Jesus, and for this reason we say: 
NOW IS THE TIME. M

seminary news
Schedule of Course Offerings for the 
Doctor of Ministry Program

Qualified ordained ministers who hold the M.Div. degree or its 
equivalent may now complete the major portion of course re 
quirements for the Doctor of Ministry degree at Andrews Uni 
versity in three-week sessions. The program employs AU- 
campus-based intensive modules at six-month intervals, plus a 
final spring residency quarter.

Advance reading and postsession project reports and/or papers 
are required. Six to ten credits may be earned in these sessions 
which cover three of the four core areas. To supplement the 
6-credit core courses italicized below, 2-credit courses are offered. 
Seminars meet 5 days weekly (8:30 A.M.-12:30 P.M.); courses meet 
two hours three times weekly in the afternoon or evening. A 
minimum of 48 credits is required for the degree, including the 
doctoral project report for which 8 credits is earned.

A full-time residency program is also available in which 
course requirements are completed in four or five quarters. Below 
is a schedule pertaining to these three-week sessions:

1977

Feb. 21-March 10
Seminar CHMN710 Word and Worship, 6 credits 
Course Preaching From the Psalms, 2 credits 
CHMN790 Project Seminar, 2 credits (a total of 4 credits in 

Project Seminar is required)

August 8-25
CHMN727 Leadership for Church Growth, 6 credits 
CHMN728 Managing Church Business Through Group

Procedures, 2 credits 
CHMN790 Project Seminar, 2 credits

1978

Feb. 20-March 9
CHMN755 Church and Society, 6 credits 
CHMN790 Project Seminar, 2 credits 

Course to be announced, 2 credits

August 7-24
CHMN727 Leadership for Church Growth, 6 credits 
CHMN728 Managing Church Business Through Group

Procedures, 2 credits 
CHMN790 Project Seminar, 2 credits

1979

Feb. 19-March 8
CHMN710 Word and Worship, 6 credits 
CHMN790 Project Seminar, 2 credits 

Course to be announced

1977, 1978 FINAL QUARTER (Spring quarter) 
Full quarter residency required 
CHMN740 Pastoral Nurture and Religious Education, 6

credits
CHMN750 Advanced Practicum in Pastoral Care, 4 credits 
MSSN600 Seminar in Church Growth, 2 credits

For further information write: Director
Doctor of Ministry Program 
SDA Theological Seminary 
Andrews University 
Berrien Springs, Mich. 49104
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Aduentists and
OUR AGE has been one of earth- 

shaking change. This climate of change 
has deeply affected our theological way 
of thinking. New points of view, less 
easily identifiable with established pat 
terns, have been clamoring for recogni 
tion. All the Christian churches, with 
out exception, have been confronted by 
anxious questioning.

Perhaps it can be said that this doc 
trinal crisis has been especially acute 
within Roman Catholicism, a body that 
has in the past maintained a high de 
gree of certainty on a wide spectrum of 
issues. In the past decade, especially 
since the end of Vatican II, the time- 
tested uniformity of Roman Catholicism 
has shown signs of disintegration. 
Priests are leaving the ministry for the 
sake of matrimony, notwithstanding the 
efforts of pope and bishops to enforce the 
rule of celibacy. Large numbers of sis 
ters are leaving the convent. A great 
many lay members are confused by the 
new liturgical forms, and others are 
paying less and less attention to the 
voice of authority of their bishops.

This climate of change has also left a 
mark on Protestant churches, cutting 
across denominational lines and affect 
ing both conservative and liberal

churches. Some of the most fundamen 
tal theological principles and categories 
have been subjected to radical challenge 
not just from outsiders but also from 
some who stand within the mainstream 
of the Christian heritage. The history of 
the Lutheran Church, Missouri Synod, 
is a clear case in point. We Adventists 
find ourselves facing the same issue and 
challenge of change, confronted as we 
are with the presuppositions, concerns, 
thought forms, life-styles, and technical 
possibilities offered by the contem 
porary world. But how shall we react to 
the call for modernization?

I am not concerned here with finding 
specific answers to particular questions, 
but rather with establishing some 
guidelines, articulating a context in 
which such questions might be fruit 
fully approached. My aim is to foster a 
clearer understanding of the interpene- 
tration between stability and change, 
fidelity and initiative, in the areas of 
faith and religious truth.

Although I cannot here discuss the 
total problem of religious truth and its 
expression, certain presuppositions need 
to be set forth. I assume, for instance, 
that God exists and that He has chosen 
to reveal Himself "in many and various

Doctrinal Change
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ways ... by the prophets," and pre 
eminently in Jesus Christ, His Son, 
through whom He also created the world 
(Heb. 1:1, 2, R.S.V.). I also take for 
granted that revelation necessarily has 
to do with the salvation or redemption of 
mankind and of the world. The true 
content of revelation cannot possibly be 
merely historical or scientific informa 
tion considered in itself. I presuppos^, 
moreover, that when a prophet commu 
nicates that which God has revealed to 
him, he necessarily has to use concepts 
and terms drawn from his personal ex 
perience. The saving mysteries revealed 
by God are communicated with the help 
of ideas and terminology supplied by the 
culture in which the inspired human 
instrument lives.

Thus Ellen White remarks, "The 
Bible must be given in the language of 
men. Everything that is human is im 
perfect." 1 More explicitly she states, 
"The Lord gave His word in just the way 
He wanted it to come. He gave it 
through different writers, each having 
his own individuality, though going 
over the same history." 2 Of these Bibli 
cal writers she adds, "Each dwells on 
particular points which his constitution 
and education have fitted him to appre 
ciate." 3

In other words, when we go to the 
Scriptures to discover God's revealed 
will we are confronted with statements 
that are marked by the historical con 
text and concrete situation from which 
the prophet wrote, and in which God's 
people lived. He used the literary con 
ventions and figures of speech that were 
employed in his concrete situation. It is 
therefore necessary for us to discover 
the full connotation of the terms as they 
are employed by the Biblical writers in 
conveying the mysteries revealed to 
them. What questions were in their 
minds when they thus prophesied, and 
how do such questions differ from those 
that confront us today?

This emphasis may seem excessively 
negative, but my intention is to clear 
the way for a more positive appreciation 
of the Biblical heritage. To acknowledge 
the shortcomings of historical state 
ments is not to fall prey to relativism, 
but rather to escape imprisonment 
within the historical dimensions of any 
one cultural period. Each prophetic ex 
pression of the truth must reach us 
through human formulas, for otherwise 
it could not reach us where we are.

As we take up the task of restating 
the Christian message to contemporary
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man, we face, at least schematically, 
three main positions. On the right are 
the archaists, those who see no reason 
for reconsidering and restudying the 
doctrines we have preached for the last 
hundred and some years. On the left are 
the evolutionists, who maintain that 
any and every doctrine is always re- 
formable since the church is continually 
confronted with new environments and 
is always approaching the Scriptures 
with new tools. In the center are those 
who hold that there is such a thing as 
the genuineness of the faith committed 
to the saints, but wish to make room for 
the possibility of re-examination and 
restudy of the doctrines we hold, and 
this in a spirit of faithfulness to the 
Adventist heritage.

The first of these three positions the 
no-examination attitude is frequently 
defended on the ground that faith is 
knowledge and as such cannot be sepa 
rated from the propositions in which it 
is expressed. To change even the formu 
lation and terminology, it is argued, 
would inevitably change the content, 
and hence do away with the affirmation 
itself. This view overlooks the intrinsic 
connections not only between concepts 
and forms of speech but also between 
concepts and their time relatedness. 
Likewise, this attitude tends to ignore 
Ellen White's remark: "When God's 
people are at ease and satisfied with 
their present enlightenment, we may be 
sure that He [God] will not favor them. 
It is His will that they should be ever 
moving forward to receive the increased 
and ever-increasing light which is shin 
ing for them. The present attitude of the 
church is not pleasing to God. There has 
come in a self-confidence that has led 
them to feel no necessity for more truth 
and greater light." 4
An Evolutionary Theory of Knowl 
edge

The second position mentioned claims 
on the basis of an evolutionary theory of 
knowledge that the notion of uncondi 
tionally binding propositions, either in 
Scripture or in church doctrines, is to 
tally unacceptable to modern man. 
Truths of the past, they argue, are the 
product of very specific and unrepeat 
able contingencies. They are merely 
relative propositions brought about by 
the free and personal response of God to 
human history.

I fully concur that propositions ex 
pressing the Seventh-day Adventist 
Church's faith ought to be the object of
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diligent restudy and searching, and 
should even be restated when not firmly 
founded on the Word of God. At the 
same time, however, I cannot see light 
in considering all doctrinal statements 
as merely pragmatic instruments ena 
bling the believer to deal effectively 
with successive situations in his own 
experience or to keep pace with the evo 
lution of human consciousness under 
the impact of various historical situa 
tions. I believe, on the contrary, that 
scriptural concepts, for instance, have 
an authentically cognitive role. They 
enable one to achieve conceptual insight 
into the realities to which they refer 
that otherwise would be unknowable. 

When believers proclaim that Jesus is 
the Incarnate Word or that He rose from 
the dead, they do not simply seek to 
intensify their faith experience. On the 
contrary, they refer to and insist on the 
historical reality of the events to which 
their faith makes reference. There are, 
therefore, such things as trustworthy 
statements of faith, statements that 
could not be denied without loss of the 
substance of Christianity. The evolu 
tionary theory of Christian knowledge 
is unsatisfactory because it does not 
make room for such.

Truths of Revelation
Having rejected the first and second 

positions, we are left with the third  
the position that affirms that God re 
veals Himself, and truths about Himself 
through divine relevation, and that 
those truths are trustworthy, yet open to 
reformulation if need be.

In human knowledge, even about God, 
there is a paradoxical combination of 
the absolute and relative. Man knows 
and understands only from a restricted 
point of view, on the basis of his own 
experiences and contacts. He cannot ex 
press himself or what he knows except 
in terms of the conceptual categories 
derived from his limited experience. As 
Ellen White explains, "The Bible is 
written by inspired men, but it is not 
God's mode of thought and expression." 5 
And again, "The writers of the Bible had 
to express their ideas in human lan 
guage." 6

However, under the guidance of the 
Holy Spirit the inspired prophet tran 
scends the objective content of his own 
knowledge. Guided by God in under 
standing and conveying that which is 
being revealed to him, he is conscious of 
the relativity and conceptual limitation 
of his own affirmations, circumscribed,
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as they must needs be, by the culture in 
which he lives. It would be a mistake, 
however, to imagine that because his 
statements are so deeply indebted to 
" 'his power of perception and apprecia 
tion'" 7 they are, therefore, mere sym 
bolic utterances expressing and com 
municating the prophet's subjective 
experience and that they do not fairly 
approximate the reality of that to which 
they refer. On the contrary, these are 
propositions that make definite pro 
nouncements about definite realities, as 
is evident from the words of the proph 
ets themselves.

Should Seventh-day Adventists be 
prepared to go back to the drawing 
board, take a new look at the revealed 
data, and seek to find out whether or not 
the truths we hold are firmly estab 
lished on Biblical foundation? Do we 
need to restudy the truths that have 
made us a people, such as belief in an 
infallible Bible or in a creation week of 
six literal twenty-four-hour days? 
Ought we still to believe that there is a 
sanctuary in heaven?

Ellen White makes clear that God re 
quires of His people "continual ad 
vancement in the knowledge of the 
truth, and in the way of holiness," 8 that 
He "has precious light to come to His 
people at this very time," and that we 
should strive earnestly in our "investi 
gations to aim at nothing less than a 
thorough knowledge of every point of 
truth." 9

"Heavenly Origin" of Message
Certainly the times in which we live 

demand of us that we adapt to new 
vistas, that we keep abreast of the fast- 
moving world about us, that we speak 
directly to the deepest concerns of our 
contemporaries. In this kind of context 
the doctrines of the church must be con 
stantly tested by the Scriptures and 
thus kept open for review, revision, and, 
if need be, repeal. "In every age there is 
a new development of truth, a message 
of God to the people of that genera 
tion." 10 There will be new perceptions of 
truth to explore.

Yet, at the same time, who can forget 
that what has happened in our past was 
endowed with a supernatural and sacred 
quality? The message that God has 
given this people "is of heavenly origin" 
and was "searched for as for hidden 
treasure." u It has been dug out through 
much prayer and careful searching of 
the Scriptures. The great doctrines that 
make us a separate people will stand the



test of time, and "no line of truth that 
has made the Seventh-day Adventist 
people what they are is to be 
weakened." 12

Unquestionably there are many im 
plications of the original revelation that 
remain to be discovered by further re 
flection, influenced not only by the Holy 
Spirit but also by the new kinds of reli 
gious and secular experience and 
knowledge that become available as 
mankind enters new stages of cultural 
growth. This, however, does not detract 
from the plenitude of the original reve 
lation on which truth is founded. On the 
contrary, it gives it greater and fuller 
value. "The old truths are all essential; 
new truth is not independent of the old, 
but an unfolding of it," comments Ellen 
White, who then adds, "It is only as the 
old truths are understood that we can 
comprehend the new." 13

The religious and theological renewal 
that God has in mind for us is not to be 
conceived of as an accelerated process of 
dissolution, but rather as a process of 
continual improvement, an attempt to 
interpret anew in a spirit of fidelity to 
what God has been doing for us in the 
past.

The Challenge of Change
It might be good also to remember 

that in the history of God's church ours 
is not the only generation that has been 
confronted with the challenge of 
change. Paul, for instance, warned early 
Christians against those who would 
"create dissensions ... in opposition to 
the doctrine" that they had been taught 
(Rom. 16:17, R.S.V.), "peddlers of God's 
word" (2 Cor. 2:17, R.S.V.), leading peo 
ple away "from a sincere and pure de 
votion to Christ" (chap. 11:3, R.S.V.). 
And John, a few years later, wrote in 
the same vein to second and third gen 
eration Christian believers who, chal 
lenged by the predominant world views 
of the time, seem to have begun to lose 
sight of the uniqueness of the gospel in 
their desire to make the word of Christ 
more relevant to the concerns of their 
contemporaries. He exhorted them like 
wise to remain faithful to the word of 
God after the pattern of Christ and to 
keep walking in the light they already 
knew. (See 1 John 2:7, 8, Phillips.)

The abiding appeal of John's first 
Epistle consists in its declaration of the 
responsibilities of the life of Christian 
fellowship. These responsibilities are 
those of light and love. Once the light 
shines it must be obeyed wherever it

We can live 
at peace with 
one another 
irrespective of 
divergent 
views in 
peripheral 
matters.

This is a con 
densed version of a 
talk given at a 
seminary chapel 
program, Andrews 
University, Ber- 
rien Springs, 
Michigan.

leads and at whatever cost. Yet the re 
sponsibilities of this life of Christian 
fellowship must also be tested by love. 
Members of the church of God have no 
right to be so broad in their church fel 
lowship as to receive men who deny 
Christ as He is presented in the Chris 
tian gospel and as He has accomplished 
His victory in the lives of men.

The implications are obvious and, in 
fact, clearly expressed. It is a remark 
able fact that in this Epistle of the 
apostle of love we find such stern words 
as to the necessity for loyalty to truth. 
This Epistle underscores some of the 
basic landmarks of the Christian faith, 
"always new and always true" (1 John 
2:8, Phillips) 14 : the cleansing power of 
Christ's blood, Christ's mediatorial 
ministry in heaven, separation from the 
world, love for the brethren, the Second 
Advent, the impeccability of the incar 
nate Christ, Christian growth, and the 
abiding claims of God's commandments. 
These are timeless verities.

Likewise, in God's church today there 
will always be peripheral areas where 
unanimity of opinion may not and will 
not be reached. We can live at peace 
with one another irrespective of diver 
gent views in such matters. But on the 
essentials we can only stand united, for 
just as in the days of John, time has not 
changed the old landmarks. The great 
fundamentals of the Advent message 
are "always new and always true." Ellen 
White observes, "The truths of redemp 
tion are capable of constant develop 
ment and expansion. Though old, they 
are ever new, constantly revealing to 
the seeker for truth a greater glory and 
a mightier power." 15

Far from being regrettable, re-exami 
nation of the formulation and interpre 
tation of scriptural truth is necessary to 
the continuity, vitality, and renewal of 
the Advent Movement. It is demanded 
by unswerving faithfulness to the truth 
and should be pursued in a spirit of 
unequivocal commitment to the Chris 
tian revelation. M

, p. 20.1 Selected Messages, book 1,
2 Ibid., p. 21. 
a Ibid., p. 22.
4 Testimonies, vol. 5, pp. 708, 709.
5 Selected Messages, book I, p. 21.
e Ibid., p. 19.
7 Ibid., p. 25.
a Testimonies, vol. 1, p. 345.
9 Counsels on Sabbath School Work, p. 32.

10 Christ's Object Lessons, p. 127.
11 Testimonies, vol. 3, p. 447. 
1S Ibid., vol. 6, p. 17.
13 Christ's Object Lessons, p. 127.
14 From J. B. Phillips, Letters to Young Churches, p. 216, 

Copyright 1947, by The Macmillan Company. Used by permis 
sion.

15 Christ's Object Lessons, p. 127.
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science and religton
Sponsored by Robert H. Brown 
Geoscience Research Institute

The World of Science feature for this 
month first appeared as IMPACT Series 
no. 38, published by the Institute for 
Creation Research, 2716 Madison Ave 
nue, San Diego, California 92116. Dr. 
Morris is the director of the Institute 
for Creation Research and needs no in 
troduction as the most widely known 
and most prolific writer in the contem 
porary Creation movement. Additional 
copies of IMPACT Series no. 38 may be 
obtained from the Institute for Creation 
Research.

ONE OF the surprising developments 
of the past decade has been the resur 
gence of catastrophism in geological in 
terpretation. Although the great men 
who were the real founders of geology 
(Steno, Woodward, et al.) were not only 
catastrophists but believed in the 
Noachic Flood as the most important 
geologic event in earth history, the 
principle of uniformitarianism has 
dominated geological thinking for the 
past 150 years. The Scottish agricultur 
alist James Hutton, and then the Brit 
ish lawyer Charles Lyell, persuaded 
their contemporaries to reject the Bibli 
cal chronology and its cataclysmic del 
uge in favor of very slow processes act 
ing through aeons of time. In his widely 
used textbook, Zumberge stated as re 
cently as 1963:

"Opposed to this line of thinking was 
Sir Charles Lyell (1797-1875), a con 
temporary of Cuvier, who held that 
earth changes were gradual, taking 
place at the same uniform slowness that 
they are today. Lyell is thus credited 
with the propagation of the premise that 
more or less has guided geological 
thought ever since, namely, that the 
present is the key to the past. In essence, 
Lyell's doctrine of uniformitarianism 
stated that past geological processes 
operated in the same manner and at the 
same rate they do today." l
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Nevertheless, the evidence for catas 
trophism was there in the rocks and it 
could not be ignored indefinitely. Uni 
formitarianism was proving sterile  
present processes operating at present 
rates simply could not explain the great 
geological formations and structures in 
the earth's crust, not to mention its vast 
fossil graveyards. Zumberge noted: 
"From a purely scientific point of view, 
it is unwise to accept uniformitarianism 
as unalterable dogma. . . . [One] should 
never close his mind to the possibility 
that conditions in past geological time 
were different than today. . . ." 2

A few geologists (Krynine, Bretz, Da- 
chille, et al.) had even earlier begun to 
call attention to certain strong geologi 
cal evidences of more than normal ca 
tastrophism in the geologic column. 
Even Lyell, of course, had recognized 
the significance of local floods, volcanic 
eruptions, et cetera, but had included 
these in his over-all uniformitarian 
framework. Such phenomena as the 
"scabland" areas of Washington and the 
earth's many meteoritic scars, however, 
had begun to convince some geologists 
that even "ordinary" catastrophes were 
not the whole story.

The New Catastrophism
The recent revival of catastrophism 

seems to have been associated with a 
number of brilliant papers by Stephen 
Jay Gould, a geologist and historian of 
science with impeccable credentials. 
Gould first stressed the necessity to dis 
tinguish between uniformity of natural 
laws and uniformity of process rates.

"Uniformitarianism is a dual concept. 
Substantive uniformitarianism (a test 
able theory of geologic change postulat 
ing uniformity of rates of material con 
ditions) is false and stifling to 
hypothesis formation. Methodological 
uniformitarianism (a procedural princi 
ple asserting spatial and temporal in- 
variance of natural laws) belongs to the 
definition of science and is not unique to 
geology." 3

It is interesting to note that writers on 
Biblical catastrophism have always 
stressed that they are only rejecting the 
concept of uniform rates, not that of 
uniformity in natural laws. Gould was 
merely repeating what catastrophists 
had long emphasized.

More recently, Gould has recognized 
this fact, while also calling attention to 
the devious methods by which Lyell and 
others in the nineteenth century had 
persuaded their contemporaries to reject



Biblical catastrophism in favor of uni- 
formitarianism:

"Charles Lyell was a lawyer by pro 
fession, and his book is one of the most 
brilliant briefs ever published by an ad 
vocate. . . . Lyell relied upon two bits of 
cunning to establish his uniformitarian 
view as the only true geology. First, he 
set up a straw man to demolish. ... In 
fact, the catastrophists were much more 
empirically minded than Lyell. The 
geologic record does seem to require ca 
tastrophes: rocks are fractured and con 
torted; whole faunas are wiped out. . . . 
To circumvent this literal appearance, 
Lyell imposed his imagination upon the 
evidence. The geologic record, he ar 
gued, is extremely imperfect and we 
must interpolate into it what we can 
reasonably infer but cannot see. The 
catastrophists were the hardnosed em 
piricists of their day, not the blinded 
theological apologists." 4

Lest anyone misunderstand, it should 
be emphasized that Gould is neither a 
creationist nor a Biblical catastrophist. 
In fact he and other modern geological 
quasi-catastrophists are confident that 
their battle with the Bible has been won 
and that they can now safely and openly 
revert to catastrophism in their geologi 
cal interpretations without the danger 
of appearing to support Biblical super- 
naturalism. Gould had said, for exam 
ple:

"As a special term, methodological 
uniformitarianism was useful only 
when science was debating the status of 
supernatural in its realm, for if God 
intervenes, then laws are not invariant 
and induction becomes invalid. . . . The 
term today is an anachronism. . . ." 5

Similarly, another modern writer 
criticizing uniformitarianism explains 
why the principle is nevertheless useful 
in argumentation.

"Frequently the doctrine of uniformi 
tarianism is used fruitfully to explain 
the anti-catastrophist viewpoint of his 
tory. . . ." 6 The author of a recent book 
promoting geological catastrophism 
feels it necessary to hedge his conclu 
sions with the following caution:

"It is both easy and tempting ... to 
adapt a neocatastrophist attitude to the 
fossil record. . . . This is a heady wine 
and has intoxicated paleontologists 
since the day when they could blame it 
all on Noah's flood. In fact, books are 
still being published by the lunatic 
fringe with the same explanation. In 
case this book should be read by some 
fundamentalist searching for straws to

More and more 
it has become 
apparent thai 
the present is 
not the key to 
the past, as far 
as process rates 
are concerned.

prop up his prejudice, let me state 
categorically that all my experience 
(such as it is) has led me to an unquali 
fied acceptance of evolution by natural 
selection as a sufficient explanation for 
what I have seen in the fossil record. I 
find divine creation, or several such cre 
ations, a completely unnecessary hy 
pothesis. Nevertheless this is not to 
deny that there are some very curious 
features about the fossil record." 7

Another recent book 8 documents that 
the modern approach to geomorphology 
(which stresses erosion by hydraulic 
processes) was originally established by 
Woodward and was believed by them to 
be perfectly consistent with the Biblical 
history of the earth under the divine 
curse. This true empirical approach to 
geology had been retarded by Hutton 
and other deists with their principle of 
uniformitarianism, and a steady-state 
earth. A reviewer of this book makes the 
following interesting comment:

"With the Mosaic chronology finally 
discredited and denudation again theo 
logically respectable [that is, by Hut- 
ton's rationalizations author], nine 
teenth-century British geologists could 
return to the issue of fluvialism." 9

Uniformitarian Catastrophism

Creationist writers have been saying 
for years 10 that uniformitarianism was 
inadequate to explain any of the impor 
tant types of geologic formations. It is 
not only that uniformitarianism does 
not explain everything the fact is, it 
explains nothing! More and more, it has 
become apparent that the present is not 
the key (not even a key) to the past, as 
far as process rates are concerned.

This important fact, categorically de 
nied for so long by evolutionists and 
uniformitarians, is now being ac 
knowledged more and more openly by 
both. Typical of this modern trend is the 
important book by Derek Ager, The Na 
ture of the Stratigraphical Record, men 
tioned earlier. Although Ager insists he 
is an evolutionist and uniformitarian, 
the theme of his book is that every type 
of geologic formation and structure was 
formed by some kind of catastrophe. He 
does not believe they were all formed by 
the same catastrophe, of course, but by 
many different catastrophes, separated 
from each other in a typical uniformi 
tarian framework of billions of years of 
time a sort of "uniformitarian catas 
trophism," in other words.

Dr. Ager discusses in detail all the 
various types of geologic formations,
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even those traditionally believed to 
have been formed very slowly, conclud 
ing that all must have been formed rap- 
idly.

"The hurricane, the flood, or the tsu 
nami may do more in an hour or a day 
than the ordinary processes of nature 
have achieved in a thousand years." 11

This assessment by Ager almost 
sounds Biblical "one day is with a ca 
tastrophe as a thousand years!" As a 
matter of fact, the famous verse in 2 
Peter 3:8, though commonly misinter 
preted to teach that the "days" of cre 
ation were "thousands of years" long, 
really means exactly what Ager im 
plied. God is not limited to uniformi- 
tarian rates to accomplish His work. He 
can do in one day what uniformitarian 
assumptions indicate would require a 
thousand years. Ager continues:

"Given all the millennia we have to 
play with in the stratigraphical record, 
we can expect our periodic catastrophes 
to do all the work we want of them." 12

The conclusion of Ager's book, after 
examining all the evidence, is as fol 
lows:

"In other words, the history of any one 
part of the earth, like the life of a sol 
dier, consists of long periods of boredom 
and short periods of terror." 13

That is, everything we can actually 
see in the geologic strata is the product 
of catastrophism. The intervening 
periods, which supposedly totaled bil 
lions of years, presumably left no record 
in the rocks. Individual formations were 
deposited rapidly; the "unconformities" 
between formations were periods of ei 
ther erosion or inactivity.

One or Many?
The question remaining is whether 

these really do represent a myriad of 
individual catastrophes or whether they 
might possibly all be parts of the same 
catastrophe. If it is true, as Ager and 
others are contending, that we cannot 
really see the evidences of the ages be 
tween the various catastrophes, then it 
is legitimate to ask how we know such 
ages really occurred. There is nothing 
remaining there to measure!

"But I maintain that a far more accu 
rate picture of the stratigraphical record 
is of one long gap with only very occa 
sional sedimentation." 14 How long does 
it take to form a gap?

The only real reason for imposing a 
billion-year time frame on the catastro 
phes is the necessity to provide time for 
evolution. As a matter of fact, the strata
22/The Ministry/February, 1977

Uniformi- 
tarianism has 
proved utterly 
sterile, so 
modern 
geologists are 
now being 
forced to rely 
increasingly 
on neocatas- 
trophism.

themselves show evidence of being a 
complex of interconnected and continu 
ous regional catastrophes combining to 
comprise a global cataclysm.

In the first place, the rocks of all 
"ages" look the same. That is, there are 
rocks of all kinds, minerals of all kinds, 
structures of all kinds, in rocks of all 
ages.

Secondly, every formation grades, 
somewhere, up into another formation 
continuously without a time break. This 
follows from the fact that there is no 
worldwide "unconformity." An uncon 
formity is a supposed erosional surface 
between two adjacent rock formations, 
representing a time break of unknown 
duration between deposition periods. It 
was once believed that such unconformi 
ties were, indeed, worldwide:

"In the early history of stratigraphy, 
unconformities were overestimated in 
that they were believed to represent 
coeval distrophism over areas of infi 
nitely wide extent." 15

It is now known, however, that all 
such unconformity-bounded units are 
considered to be chrono-stratigraphic 
units in spite of the fact that uncon 
formity surfaces inevitably cut across 
isochronous horizons and hence cannot 
be true chronostratigraphic bounda 
ries." 1S

From these facts, a simple syllogistic 
line of reasoning can proceed as follows: 
(1) since every formation was produced 
rapidly and catastrophically; and (2) 
since every such formation somewhere 
grades into another above it without an 
interruption in the deposition process; 
and (3) since the whole (of the geologic 
column) is the sum of its parts; therefore 
(4) the entire geologic column was 
formed continuously and rapidly, in a 
worldwide interconnected complex of 
catastrophes.

The Geological Quandary
The above discussion is very abbre 

viated and inadequate, but it does point 
up the dilemma confronting modern ge 
ologists. Having rejected the Biblical 
record of creation and the flood as the 
true key to earth history, geologists for 
a hundred years relied on uniformi- 
tarianism as their rule of interpreta 
tion. This system has proved utterly 
sterile, so that they are now being forced 
to rely increasingly on neocatastro- 
phism in their current thinking.

However, if all the geologic forma 
tions must be explained by catastrophic 
phenomena which are inaccessible to



observation or measurement, and which 
are incommensurate with present pro 
cesses, then historical geology is not 
science, but speculation.

"Of late there has been a serious re 
juvenation of catastrophism in geologic 
thought. This defies logic; there is no 
science of singularities. If catastrophe is 
not a uniform process, there is no ra 
tional basis for understanding the past. 
For those who would return us to our 
Babylonian heritage of 'science' by rev 
elation and possibility, we must insist 
that the only justifiable key to the past 
is probability and orderliness of natural 
process; if uniformity is not the key, 
there is no key in the rational sense, and 
we should pack up our boots and go 
home." 17

This lament would, in fact, be realis 
tic if we were limited to naturalistic and 
speculative catastrophism for our inter 
pretations of earth history, for that 
would be even worse than uniformi- 
tarianism! There would remain no pos 
sibility at all of acquiring real knowl 
edge about the origin and early history 
of the world.

But when all else fails, read the in 
structions! The rocks do bear witness 
everywhere to a worldwide hydraulic 
cataclysm. The causes, nature, duration, 
and effects of that cataclysm are re 
corded accurately, by infallible divine 
inspiration, in the Holy Scriptures, and 
all the actual facts of geology can be

All the facts of 
geology can be 
correlated 
perfectly with 
the record of 
the Holy 
Scriptures.

correlated perfectly with that record. 
The founders of the science of geology 
believed that, and it is time for their 
latterday intellectual children to return 
to the faith of their fathers. (Used by 
permission.) M

1 James H. Zumberge, Elements of Geology (New York, 2d 
ed., John Wiley and Sons, 1963), p. 200. Zumberge and the 
writer were graduate students together at the University of 
Minnesota, in the period 1946-1950, in its Department of Geol 
ogy- He was more favorably inclined toward Biblical catastro 
phism than were others in the Geology Department and we had 
a number of good discussions and seemed to have much in 
common at that time.

2 Ibid., p. 201.
3 Stephen Jay Gould, "Is Uniformitarianism Necessary?" 

American Journal of Science, vol. 263, March 1965, p. 223. This 
same point had been stressed earlier by the writer (The Twi 
light of Evolution, Philadelphia, Presbyterian and Reformed 
Publishing Company, 1963, pp. 59-64). Gould has been on the 
geology faculty at Columbia University and is currently Pro 
fessor of Geology at Harvard.

4 Stephen Jay Gould, "Catastrophes and Steady State 
Earth," Natural History, February, 1975, pp. 15-17.

5 Stephen Jay Gould, "Is Uniformitarianism Necessary?" p. 
227.

6 James W. Valentine, "The Present Is the Key to the Pres 
ent," Journal of Geological Education, Vol. XIV, April, 1966, p. 
60.

7 Derek V. Ager, The Nature of the Stratigraphical Record 
(New York, John Wiley and Sons, 1973), p. 19. Ager is Professor 
and Head of the Department of Geology and Oceanography at 
the University College of Swansea, Wales.

8 Gordon L. Davies, The Earth in Decay a History of British 
Geomorphology, 1578-1878 (New York, American Elsevier, 
1970), 370 pp.

9 R. H. Dott, Jr., Review of "The Earth in Decay," Journal of 
Geology, vol. 79, September, 1971, p. 633.

10 See, for example, The Genesis Flood, by John C. Whitcomb 
and Henry M. Morris (Philadelphia, Presbyterian and Re 
formed, 1961), pp. 200-203, etc., as well as still earlier writings 
by George McCready Price, Harold W. Clark, and others.

11 D. V. Ager, op. cit., p. 49.
12 Ibid.
13 Ibid., p. 100.
14 Ibid., p. 34.
15 K. Hong Chang, "Unconformity-bounded Stratigraphic 

Units," Bulletin, Geological Society of America, vol. 86, No 
vember, 1975, p. 1545.

16 Ibid., p. 1544.
17 B. W. Brown, "Induction, Deduction, and Irrationality in 

Geologic Reasoning," Geology, vol. 2, September, 1974, p. 456.



Heating the 
RhjhtArm

"WHEREVER he went in villages 
and cities, and out on the farms they 
laid the sick in the market plazas and 
streets, and begged him to let them at 
least touch the fringes of his clothes; 
and as many as touched him were 
healed" (Mark 6:56, T.L.B.).* "As always 
there were the crowds; and as usual he 
taught them" (chap. 10:1, T.L.B.).

In the 2,000 years since the Great 
Physician personally healed and taught 
men, the needs of humanity have not 
changed. The masses still need healing 
and teaching. Understanding this, the 
pioneers of our church launched an ex 
tensive medical program with the guid 
ance of inspiration. Seventh-day Ad- 
ventist physicians have given concerned 
Christlike attention to the medical 
needs of the people in scores of countries 
around the world and have brought 
stature to the church and honor to the 
name Christian. Recently, however, a 
succession of mission hospital closures 
has raised the question, "Is the right 
arm withering?" It is hard to believe 
that God's plan includes a retreat from 
the medical frontiers of the church. So 
we must pose the question, "What can 
be done to heal the right arm?" We are 
convinced it can be strengthened and its 
full evangelistic potential realized.

The medical evangelism council of the 
Loma Linda University School of Medi 
cine Alumni Association feels a respon 
sibility to contribute what we can to the 
success of the medical work. A series of 
articles is planned to study the cur 
rent problems that have appeared to 
threaten this important part of the good 
news and to outline some proposed 
solutions toward which all of us physi 
cians, pastors, and administrators can 
work in a cooperative effort.

Among the needs that alumni serving 
abroad have perceived are the following:

1. Clearly stated objectives for the 
medical program in all its aspects and 
an ongoing evaluation of success in 
meeting them.

2. A Medical Department organiza 
tion that has authority to coordinate
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long-range planning, to assure continu 
ity and consistency in medical mission 
programs.

3. The development and/or affiliation 
with local training programs for na 
tional workers in medical fields such as 
health education, nurse practitioners, 
and dietitions, in addition to physicians 
and dentists.

4. Emphasis on preventive programs, 
while continuing appropriate acute 
clinical-care facilities where practical.

5. More cooperation between medical 
workers, pastors, and laymen in pro 
moting medical evangelism and inte 
grating all evangelistic efforts.

6. A more efficient recruitment pro 
gram for medical workers.

7. An administrative and financing 
structure that recognizes medical work 
as true evangelism (not necessarily 
self-supporting).

8. Improved morale among medical 
workers, which would result, at least in 
part, when the above needs are met.

9. Recruitment, placement, and con 
tinued encouragement of more national 
workers in medical areas both within 
and without the institutions of the 
church.

10. Expert advice and evaluation in 
the implementation of medical pro 
grams, including consultation with na 
tional departments of health, founda 
tions, and universities, including Loma 
Linda.

Although this list is not exhaustive, 
the most urgent areas of concern can 
probably be grouped in the above ten 
categories. From a human standpoint, 
resolution of these needs may appear 
unattainable. Yet the inspired writings 
promise wonderful results for our medi 
cal work when the guidelines are fol 
lowed. It would seem that in this critical 
time for our medical work a restudy of 
the inspired objectives detailed in such 
books as The Ministry of Healing and 
Medical Ministry could be the basis for 
finding solutions to seemingly insur 
mountable problems.

There is no question but that our pri 
mary purpose is the salvation of men. 
This was Christ's purpose, and it is to be 
ours, as is so frequently emphasized by 
the pen of inspiration. To achieve that 
all-encompassing purpose requires the 
full application of the work of the Spirit 
in our lives and the use of the talents 
that Christ has given us. When sending 
out the twelve disciples, Christ gave 
them explicit instructions on how to 
deal with the people, how to plan the



day's work, and when to abandon a 
project and move on to other areas. Our 
Example in medical missionary work 
felt it important that detailed plans be 
laid to bring the good news to all men. 
We can do no less.

Objectives to guide us in reaching the 
ultimate goal of bringing the news of 
salvation to all men need to be clearly 
outlined and frequently reviewed so 
that our work will be constantly tending 
in the direction of the goal. Fortunately, 
we have divine guidance in identifying 
and understanding these objectives, and 
we have exhibit A, that of Christ's min 
istry, to demonstrate their practicality.

The Ministry of Healing, page 17, in 
dicates that Christ came to give men 
"health and peace and perfection of 
character." Here is the mandate for us 
to provide healing for those who are 
physically ill, emotionally unsettled, 
and morally corrupt. As is emphasized 
in so many places, the physically ill, 
feeling their helplessness, are ready to 
be led to their understanding of Christ 
and His power of healing for body and 
mind, which they would not accept 
under other circumstances. This man 
date for caring for the physical diseases 
of men includes a work for the soul. 
"The Saviour made each work of healing 
an occasion for implanting divine prin 
ciples." Ibid., p. 20. We need to con 
tinue to study and share in this divine 
approach for reaching men's souls. It is 
an evangelistic art that must be 
learned, practiced, and perfected by all 
of the healing team.

A second objective in our work is 
found in The Ministry of Healing, page 
22. Christ came "that He might meet 
men where they were" to bring them the 
good news. Only a small percentage of 
those sick of mind and body need a hos 
pital. We need to go out in the pathways 
of life where people are and meet them 
among their familiar associations, as 
did Christ. "He accepted their invita 
tions, attended their feasts, made Him 
self familiar with their interests and 
occupations, that He might gain access 
to their hearts, and reveal to them the 
imperishable riches." Ibid., pp. 24, 25. 
If we follow Christ's example, the major 
emphasis of our healing work will be 
that of finding individuals where they 
are and meeting their felt needs. When 
people understand that we are inter 
ested in them as persons rather than as 
one more body in an institution or or 
ganization, they will appreciate that the 
message brought to them is important

"Christ came 
to give men 
'health and 
peace and 
perfection of 
character.'"

and will accept our overtures in the 
spirit in which they are intended, that of 
brotherly love.

Third, Christ brought "a lesson ap 
propriate to the time and the circum 
stances" (ibid., pp. 25, 26). To perceive 
the most important needs of a person 
and endeavor to meet them takes time, 
patience, and much effort. Occasionally 
the needs are not felt by the individual, 
and so the effort must begin with what 
he does understand. It has been a ten 
dency for us to apply a program suc 
cessful in one area to all other areas. If 
time and circumstances are carefully 
considered, our primary thrust might 
result in a program of infant care and 
nutrition in Africa, a campaign to re 
duce sugar intake in the Orient, or the 
promotion of reduced animal-fat intake 
in Australasia.

Working from our acute-care hospi 
tals as a base of operations, we can ex 
tend the influence and effectiveness of 
medical work for hundreds of miles 
around if these lessons "appropriate to 
the time and the circumstances" are ap 
plied by skillful medical workers in 
small towns, villages, and individual 
homes. This might require a whole new 
contingent of health educators and 
nurses working side by side with the 
physicians.

Evaluation
A periodic review of the objectives of 

our work and our success in meeting 
them requires planned methods of eval 
uation. We are not told much of how 
Christ evaluated His work and its suc 
cess. However, from a human stand 
point He had very little statistical proof 
of success when He ended His earthly 
work. (A church roll of twelve minus 
nine minus three.) The condemnation 
David received in his attempt to bring a 
good statistical report is further evi 
dence that heaven is much less inter 
ested in statistics than we humans are. 
Evaluation of the success of our medical 
programs needs to lie more in the spirit 
engendered by our work, the gratitude 
of those served, our rapport with na 
tional governments, and the attitudes of 
the people when they hear the name 
Christian. This type of evaluation is not 
easy, and further study of this impor 
tant area is urgently needed and will be 
developed on these pages. M

* Bible texts credited to T.L.B. are from The Living Bible, 
Paraphrased (Wheaton: Tyndale House Publishers, 1971). 
Used by permission.
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Following God9s Plan 
in Medical Missionary Work

And God saw . . .
this world full of disease, pain, deform 

ity, heartbreak, and death, in an 
ever-increasing downward spiral. A 
world on the fringes of eternity and so 
incredibly few preparing for it.

And God said . . .
/ have a plan. It is time for it to be 

carried out. I will rebuild man from 
within out. I will implant new life in 
him. I will help him to prepare for My 
soon coming so that I may take him 
home to live with Me forever. I will send 
My messengers to every town and ham 
let every village in all the world. They 
will announce My plan to every ac 
countable person. They will penetrate 
the jungles of the tropics and of the 
ghetto, the frozen wastes of Siberia and 
of Tierra del Fuego. They will teach My 
children how to live so that they can 
receive the unfathomable blessings I 
long so much to give them. My sheep 
will hear My voice and follow where I 
lead. Now is the time.

So God sent .. .
special instructions detailing His plan 

to Ellen White and told her to write 
them in the books.
And God said . . .

This is the purpose of My plan: It will 
be the right arm of My body, My church 
(8T 77), opening doors for My truth to 
enter (Ev 513) and making ready a peo 
ple prepared for the Lord (6T 233). No 
other work will be so successful in new 
fields (MM 239). It will thus be both the 
pioneer work of My gospel (CH 497), 
sowing seeds of truth, and the reaper of 
the harvest of My gospel (MM 240). It 
will be as the river of life for the irriga 
tion of My church (ChS 133, 134).

These are the messengers who will 
teach My plan: My ministers are to co 
operate with (MM 241; CH 543) and, as 
far as possible, participate in My plan 
(MM 250; Ev 520-525). In fact, their 
work will be twice as successful if they 
understand how to treat disease (MM
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245), and this will soon be the only way 
they can minister (CH 533). My confer 
ence leaders should recognize and sup 
port it (Ev 521). Every member of My 
church should take hold of this work (7T 
62), but especially should My colpor 
teurs (9T 34), nurses (CT 468; CH 541), 
physicians (CH 504, 540; MM 44), and 
students (CH 541, 542; CT 469, 470) be 
prepared.

My true missionary physicians are to 
be sacredly set apart for this work by 
the laying on of hands, and tithe may be 
used to finance true medical mission 
aries (MM 245).

In order to do this work successfully 
My messengers must be converted (8T 
203), cleansed, and refined (WM 254, 
255), practice My Word in their daily 
lives (MM 254), and be guided by My 
Holy Spirit (8T 206).

My plan is to be operative wherever 
people are, in their homes, as My mes 
sengers go from house to house in search 
of them (CH 497). There are to be treat 
ment rooms in rented quarters (7T 60) 
in every city where My people have 
churches (6T 113), and there should be 
restaurants connected with many of 
these treatment rooms (7T 60). In the 
country (7T 80, 86, 89; MM 232), con 
veniently close, should be a place for My 
city workers to live (MM 308), where 
successful medical and surgical works 
can be done (MM 26), where the sick can 
be treated with hygienic methods (Te 
88), where they can learn how to live so 
that they can prevent further illness (IT 
489), and where such wonderful results 
will be achieved that the medical prac 
tice of physicians will be reformed (MM 
27).

Especially should the workers in My 
medical institutions have as their high 
est aim the spiritual health of the pa 
tients (MM 26). They should carefully 
live My plan themselves (CH 261; MM 
199, 212; 4T 556) in fact, this power of 
example is so great that if they do not, 
they should reform or be separated from



the institution (4T 582). They should 
honor My Sabbath (MM 160; 7T 106), 
dress simply, modestly, and neatly (4T 
571; CH 292), avoid a spirit of flirtation 
(MM 141) or frivolity (MM 173), and 
give their treatments and other service 
in a delicate and reverential way (MM 
190). While My workers should receive 
reasonble wages (CH 314), in fact, be 
well paid (3T 178), no one should be 
allowed to remain as a helper who does 
his work simply for pay (IT 640).

The financial support for My plan is 
as sound as My government, and is to be 
patterned after the financing of the 
building of My tabernacle in the wil 
derness (RH Jan. 4, 1906). There should 
be equity in wages paid physicians and 
ministers and various workers in My 
institutions (CH 302, 303, 314; IT 640; 
MM 128), and in My institutions the 
charges made are to be proportionate to 
the work done. Charges made by other 
practicing physicians are not to be the 
criterion. My medical missionary work 
needs cleansing, for the methods speci 
fied in Isaiah 58 are to be followed. 
When a time comes that My medical 
practitioners cannot keep religious 
principles clear and untarnished, truth 
paramount in their practice and their 
influence as a means of cleansing souls 
by healing beams of the Sun of Right 
eousness, I would have no more medical 
institutions established among My peo 
ple. I will surely turn aside any advan 
tage gained by selfish, unjust dealing 
(MM 121-135).

I Am Coming Soon . . .
sooner than My people realize. Many 

of My people should obtain a speedy 
preparation. You cannot afford to spend 
years in preparation. Soon doors now 
open to the truth will be forever closed. 
Carry the message now. Do not wait,
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allowing the enemy to take possession of 
the fields now open before you (9T 172).

My physicians will need a more thor 
ough preparation. They should not be 
deficient in any respect. Study of My 
Word is to have first place in their edu 
cation (CT 422; 6T 131). They must be 
diligent students, intellectually strong, 
and must have both scientific knowledge 
and the knowledge of My will and ways 
(4T 566, 567). They should study dili 
gently to be well qualified, ever seeking 
increased knowledge, greater skill, and 
deeper discernment (MH 116), and are 
to rise to the highest point of excellence 
(8T 168).

My nurses should be given a thorough 
education in health reform (7T 74). My 
school at Loma Linda should be espe 
cially strong in the education of nurses 
(9T 174).

My medical missionary nurses and 
physicians are to be educated from the 
standpoint of conscience, and the less 
dependent My teachers are upon 
worldly methods of education, the better 
it will be for the students. Special in 
struction should be given in the art of 
treating the sick without the use of poi 
sonous drugs and in harmony with the 
light I have given (9T 175). The system 
of healing that I most approve uses My 
remedies, the simple agencies of nature, 
that do not tax or debilitate the system 
through their powerful properties (5T 
443). My workers are ever to remember 
that I have provided that nature shall 
work to restore exhausted powers. The 
power is of Me. I am the great Healer. I 
will renew every organ of the body that 
My servants may work acceptably and 
successfully (MM 11, 12).

This is My plan—what are you doing 
to follow it?

As the result of a vision given to Ellen 
White at Rochester, New York, on De 
cember 25, 1865, the first Seventh-day 
Adventist health-care institution was 
established in Battle Creek, Michigan, 
on September 5, 1866. First known as 
the Western Health Reform Institute, it 
later became world renowned as the 
Battle Creek Sanitarium.

From this humble beginning, health- 
care institutions have increased until 
the Seventh-day Adventist Church now 
owns and operates more than 140

2.
in His
Medical 
insti 
tutions

around the world. In addition, there are 
many more owned and operated by Sev 
enth-day Adventists as self-supporting 
institutions.

With success come both danger and 
opportunity. If a successful pattern ap 
pears to have been established, there is 
a temptation simply to keep a good 
thing going. Certainly there is a temp 
tation today to consider institutions as 
ends in themselves rather than as hav 
ing goals and objectives that are much 
larger than the institutions themselves.
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We live in a world of change, and our 
medical institutions must constantly 
adapt to ever-changing circumstances. 
An example is the conversion of sani 
tariums to acute-care hositals. The 
danger is that this may move our insti 
tutions away from their original goals 
and objectives. On the other hand, may 
it constitute an opportunity to reorgan 
ize and move more closely to the original 
objectives?

As we face new problems we need 
divine guidance in making decisions. 
The current "health-care crisis" recog 
nizes that the skyrocketing costs of 
medical care are largely the result of the 
increased cost in operating acute-care 
hospitals. The financial burden placed 
on individuals and on nations is re 
flected in political moves that lead to 
increased government control. Seventh- 
day Adventist institutions must either 
decide to resist this control, go along 
with it, or seek to take the initiative  
our goals and objectives being clear  
adapting or supplementing our program 
in ways that cooperate with the intent of 
control. For example, the government 
seeks to decrease the cost of health care. 
We can cooperate with this objective by 
placing greater emphasis on home- 
health-care and preventive-care pro 
grams in hospitals and their communi 
ties.
Objectives Should Be Clear

It seems that as a church we need 
to have a clear vision of the goals 
and objectives of our health-care insti 
tutions. There is no place for an institu 
tion whose major goal is simply to keep 
operating. Fortunately for the Seventh- 
day Adventist Church, the inspiration 
that began our medical network has set 
forth basic principles that can and must 
be adopted, and these will assure suc 
cess even in these troublous times.

"He [the Lord] desires our health in 
stitutions to stand as witnesses for the 
truth. They are to give character to the 
work which must be carried forward in 
these last days in restoring man 
through a reformation of the habits, ap 
petites, and passions. Seventh-day Ad- 
ventists are to be represented to the 
world by the advance principles of 
health reform which God has given us. 
Still greater truths are unfolding for 
this people as we draw near the close of 
time, and God designs that we shall 
everywhere establish institutions where 
those who are in darkness in regard to 
the needs of the human organism may
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be educated, that they in their turn may 
lead others into the light of health re 
form" Medical Ministry, p. 187 (1899).

Goals and Objectives
What are the basic goals and objec 

tives of Seventh-day Adventist health 
institutions? They can be summarized 
under five headings:

1. Seventh-day Adventist health-care 
institutions should be unique and dif 
ferent from all others in the world. To 
imitate and directly compete is not God's 
plan.

"We never proposed to establish sani 
tariums to have them run in nearly the 
same grooves as other institutions. If we 
do not have a sanitarium which is, in 
many things, decidedly contrary to 
other institutions, we can see nothing 
gained." Letter 72, 1896.

"The Lord years ago gave me special 
light in regard to the establishment of a 
health institution where the sick could 
be treated on altogether different lines 
from those followed in any other insti 
tution in our world." Testimonies, vol. 
6, p. 223 (1900).

"These institutions [sanitariums] are 
the Lord's agencies for the revival of a 
pure, elevated morality. We do not es 
tablish them as a speculative business, 
but to help men and women to follow 
right habits of living." Counsels on 
Health, p. 249 (1912).

"Sanitariums are needed, in which 
successful medical and surgical work 
can be done." Medical Ministry, p. 26 
(1903).

2. Seventh-day Adventist health-care 
institutions are designed to be primarily 
educational centers. People are to be 
taught how to reason from cause to effect 
and to understand that the laws of na 
ture are the laws of God.

"God desires suffering human beings 
to be taught how to avoid sickness by 
the practice of correct habits of eating, 
drinking, and dressing. Many are suf 
fering under the oppressive power of 
sinful practices, who might be restored 
to health by an intelligent observance of 
the laws of life and health, by cooperat 
ing with Him who died that they might 
have eternal life. . . . This is the work 
that is to be done in our sanitarium."  
Counsels on Health, p. 221.

"There is a great work to be done for 
suffering humanity in relieving their 
sufferings by the use of the natural 
agencies that God has provided and in 
teaching them how to prevent sickness 
by the regulation of the appetites and



passions. The people should be taught 
that transgression of the laws of nature 
is transgression of the laws of God. . . . 
Our sanitariums are an education power 
to teach the people in these lines."  
Testimonies, vol. 6, pp. 224, 225(1900).

"In all our medical institutions, pa 
tients should be systematically and 
carefully instructed how to prevent dis 
ease by a wise course of action. Through 
lectures, and the consistent practice of 
the principles of healthful living on the 
part of consecrated physicians and 
nurses, the blinded understanding of 
many will be opened, and truths never 
before thought of will be fastened on the 
mind. Many of the patients will be led to 
keep the body in the most healthy con 
dition possible, because it is the Lord's 
purchased possession." Counsels on 
Health, p. 470 (1908).

"I saw that the reason why God did 
not hear the prayers of His servants for 
the sick among us more fully was that 
He could not be glorified in so doing 
while they were violating the laws of 
health. And I also saw that He designed 
the health reform and Health Institute 
to prepare the way for the prayer of 
faith to be fully answered." Ibid., p. 
247.

3. Seventh-day Adventist health-care 
institutions should be more than public 
relations organizations. Like every other 
branch of the church, they are to save 
souls and provide a strong spiritual wit 
ness.

"Let every means be devised to bring 
about the saving of souls in our medical 
institutions. This is our work." Medi 
cal Ministry, p. 191 (1902).

"Our sanitariums are to be an agency 
for bringing peace and rest to the trou 
bled minds." Ibid., p. 109 (1905).

"The conversion of souls is the one 
great object to be sought for in our 
medical institutions. It is for this that 
these institutions are established."  
Evangelism, p. 537 (1902).

4. Recognizing the high calling of 
Seventh-day Adventist health-care insti 
tutions, it is understandable that they 
should be strongly denominational in 
character and operated by those who 
know and understand the goals and ob 
jectives of the church.

"A special effort should be made to 
secure the services of conscientious, 
Christian workers. It is the purpose of 
God that a health institution should be 
organized and controlled exclusively by 
Seventh-day Adventists; and when un 
believers are brought in to occupy re-
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sponsible positions, an influence is pre 
siding there that will tell with great 
weight against the sanitarium." Testi 
monies, vol. 4, p. 556 (1881).

"If those connected with the sani 
tarium are not in every respect correct 
representatives of the truths of health 
reform, decided reformation must make 
them what they should be, or they must 
be separated from the institution."  
Ibid., p. 582 (1881).

"It is of utmost importance that har 
mony exist in our institutions. Better 
for the work to go crippled than for 
workers who are not fully devoted to be 
employed." Medical Ministry, p. 207 
(1903).

5. God's design for Seventh-day Ad 
ventist health-care institutions involves 
having many institutions in many 
places, preferably in rural locations. 
They are not only to treat the sick and 
provide health education but also to 
train medical missionary workers to 
lead others into the light of health re 
form.

"It is that thirsting souls may be led to 
the living water that we plead for sani 
tariums, not expensive, mammoth sani 
tariums, but homelike institutions, in 
pleasant places. . . . The sick are to be 
reached, not by massive buildings, but 
by the establishment of many small 
sanitariums, which are to be as lights 
shining in a dark place." Ibid., p. 323 
(1905).

"It is the Lord's will that these insti 
tutions shall be established outside the 
city. They should be situated in the 
country, in the midst of surroundings as 
attractive as possible." Counsels on 
Health, p. 265.

"The proclamation of the truth in all 
parts of the world calls for small sani 
tariums in many places, not in the heart 
of cities, but in places where city influ 
ences will be as little felt as possi 
ble."  Medical Ministry, p. 159 (1903).

"Every sanitarium established by 
Seventh-day Adventists is to be con 
ducted on educational lines. . . . All our 
institutions are to be training schools. 
Especially is this true with regard to our 
sanitariums." Ibid., p. 175 (1902).

"There should be sanitariums near all 
our large cities. ... In these institutions 
men and women are to be taught how to 
care for their own bodies, and at the 
same time how to become sound in the 
faith." Ibid., p. 324 (1905).

Application of these principles or ob 
jectives is not always easy. As they are 
kept clearly in mind, however, current

The Ministry/February, 1977/29



opportunities for implementation are 
apparent. The increasing recognition 
that health and disease are the result of 
life-style gives Seventh-day Adventist 
health-care institutions the incentive 
and opportunity to fulfill their intended 
educational and reformatory role. As 
the live-in programs to produce behav 
ior change gain increased support, such 
programs need to be added to present 
institutions, as satellites to existing in 
stitutions, or new institutions need to be 
developed. It may be necessary in some 
instances to change completely or con 
vert some institutions.

The strong national push in the 
United States to reorganize health care 
as an attempt to reduce its cost suggests 
opportunities for organizing new non 
commercial forms of medical missionary 
work that train and utilize volunteers

Tokyo Sanitarium 
and Hospital, 
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to provide education and simple health 
care as an outreach of a church or insti 
tution. The ecology emphasis encour 
ages the use of hot and cold and other 
rational forms of hydrotherapy that 
fight infection by increasing host de 
fenses without promoting the develop 
ment of resistant organisms. Especially 
does an increasingly drug-oriented soci 
ety need to understand that health of 
body and mind comes from following the 
laws of nature and not from chemicals. 

Never was there a time when there 
was a greater desire or a greater need 
for bringing peace and rest to troubled 
minds. Only a strong, practical spiritual 
approach can provide this. Truly the op 
portunities for emphasizing the unique 
goals and objectives of Seventh-day Ad 
ventist health-care institutions are tre 
mendous!

"Why did God do this to us?" the dis 
traught mother of five blurted out. 
"Why would He take Charles away just 
when his family needed him the most?"

Charles, age 42, had suddenly 
dropped dead from a heart attack. His 
wife had considered him in good health, 
as Charles had never missed a day's 
work due to illness.

"Maybe it wasn't God's fault," I told 
her. "Maybe there were other underly 
ing reasons for this tragedy." An ap 
pointment was made to call back in 
three weeks after the shock and the 
pressures of making funeral arrange 
ments were off her shoulders.

In the meantime I visited the local 
Heart Association and picked up some 
brochures on the basic causes of heart 
attacks. My appointment with the wid 
owed mother three weeks later re 
vealed that Charles had been a heavy 
smoker (three packs daily), grossly 
overweight, consumed a high-fat diet, 
did not exercise, and his favorite hobby 
was watching television in the evening. 
Charles was apparently not under any 
stress. But still he had been committing 
suicide on the installment plan, with his 
wife's help.

This incident in Pocatello, Idaho, in 
1965, completely changed my ministry. 
I began to think about health education, 
ordered a series of slides on the preven 
tive life-style from the School of Health 
at Loma Linda University, and began 
educating my own church. As a result, I
30/The Ministry/February, 1977
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discovered a new outreach to the com 
munity and was invited to make health 
presentations in the local service clubs, 
schools, parent-teacher associations, 
and even at Idaho State University. In 
combining health education with my 
evangelism I discovered I could reach a 
class of people we hadn't even touched 
before.

Then I began to discover concepts in 
personal Bible study that I'd been over 
looking. For instance, Jesus practiced a 
threefold ministry of preaching, teach 
ing, healing (Matt. 9:35). "During His 
ministry, Jesus devoted more time to 
healing the sick than to preaching."  
The Ministry of Healing, p. 19. "Nothing 
will open doors for the truth like evan 
gelistic medical missionary work."  
Evangelism, p. 513. "The gospel of 
health is to be firmly linked with the 
ministry of the Word." Ibid., p. 515. 
"Medical missionary work and the gos 
pel ministry are to be bound together as 
the message is given to the world."  
Ibid., p. 517. "You will never be minis 
ters after the gospel order till you show 
a decided interest in medical missionary 
work." Ibid., p. 523. "Every gospel 
worker should feel that to teach the 
principles of healthful living is a part of 
his appointed work." Ibid., p. 526. As 
a minister, I couldn't avoid the implica 
tions of this straight testimony.

Should health education be a concern 
of the dedicated pastor? Absolutely! Not 
just as a public relations project for the



church (although well-planned health 
education does enhance the image of the 
church immensely), not just as a gim 
mick to win souls, but health education 
should be part of the pastor's program 
because only through this means can he

minister to the whole man body, soul, 
and spirit thus preparing both church 
members and nonmembers to be ready 
to meet their God. After all, this is what 
the ministry is all about, to prepare 
people for the soon return of the Master.

The local church should be the focal 
point for health-evangelism activities in 
any community. Regardless of the insti 
tutional setting in which one's interest 
in health and spiritual matters is awak 
ened, it is finally the local congregation 
that provides the spiritual home in 
which our neighbors find fellowship. It 
is the quality of the experience and 
labor of church members that will sus 
tain or extinguish the process of total 
restoration, which for many begins in a 
program of health evangelism.

For optimum success, any program of 
health evangelism, whether based in a 
hospital, urban living center, or rural 
conditioning center, should be tied very 
closely to a local church and its 
members. Ideally, most health-evangel 
ism programs should be conducted for 
the most part by the trained member 
ship of the local church. I believe the 
following steps are essential in develop 
ing a successful soul-winning program 
of health evangelism in a church and 
that the sequence in which the steps are 
taken is critical.

1. Get close to God. Health-evan 
gelism programs can be cleverly de 
signed, widely advertised, well at 
tended, and favorably received by the 
community without being successful in 
God's estimation. Only working with 
God will bring the kind of success He 
promises (see The Desire of Ages, p. 
362).

2. Get close to the members of the 
team. If the health professionals in the 
church and the pastor are not com 
pletely united in conducting health pro 
grams, division will arise in the church. 
"I want to tell you that when the gospel 
ministers and medical missionary 
workers are not united, there is placed 
on our churches the worst evil that can 
be placed there." Medical Ministry, p. 
241. Whenever discord and misappre 
hension arise there is loss of souls.

3. Get close to church members 
and train them. As leaders, learn the 
needs, fears, and the quality of the 
Christian experience of the church
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members. Study ways of reaching out to 
friends, relatives, and neighbors in the 
community. Pray together. Practice 
doing the simple things that are so often 
neglected. Share your successes and 
failures. Give your church members 
sufficient technical and scientific infor 
mation to help them understand 
thoroughly the health material that will 
be presented in the public program. This 
will motivate them to practice right 
principles themselves and prepare them 
to explain poorly understood points to 
participants in the program.

But remember that the value of a 
church member's assistance in a pro 
gram of health evangelism is best meas 
ured by the depth of friendship offered 
those attending, the genuine concern 
exhibited, and his availability in time of 
need. Church members are trained in 
this loving service by coming close to 
Christ, by carefully studying His 
methods, and by longing and praying for 
a measure of His Spirit. Only those 
members who practice this type of fel 
lowship will be effective health evangel 
ists.

4. Get close to the community. 
Every health-evangelism program 
should be conducted in such a way as to 
bring close involvement between church 
members and those who are seeking 
help. Programs conducted from the 
front by professionals are limited to 
communicating information. Programs 
that are also designed to bring about 
involvement between church members 
and the community provide, along with 
the health information given, a model of 
healthful living to follow. Hopefully the 
church member will be available 
twenty-four hours a day with support 
and encouragement. Health education is 
most effective in changing behavior 
when a personal supportive relationship 
is developed with one who is a model of 
the sought-for behavior. Church 
members can be used as buddies, group 
leaders, and counselors. This fellowship 
is a foretaste of the fellowship a com 
munity member will enjoy when he 
joins our church fellowship.
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5. Stay close to the community.
After the public portion of a program, 
arrangements can easily be made for 
personal visits in the homes of those 
who attended. Church members enjoy 
this type of visitation because they are 
calling on friends and they have a spe 
cific purpose in the visit to see what 
progress or difficulty has occurred since 
the end of the program. The pastor and 
health professional should take a
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church member and lead the way in this 
visitation. Later, members who are ex 
perienced may go two by two. Conver 
sations can be tactfully turned to spir 
itual matters if they don't start that 
way, and often Bible studies and further 
return visits can be arranged. It is in 
door-to-door follow-up that most spir 
itual interests are discovered or devel 
oped, and this phase of health evangel 
ism is most rewarding.

The educational center for the de 
veloping of leaders in the health and 
medical work of the church had as its 
objectives in the early 1900's the fol 
lowing:

1. To train gospel medical missionary 
workers.

2. To teach health reform.
3. To reform the practice of physi 

cians of the world.
4. To be known for treatment without 

the use of drugs.
5. To operate sanitariums.
Are these objectives outdated owing 

to our changing circumstances? No. 
They are more relevant today than they 
were when first given, because of the 
changing conditions that have occurred 
throughout the last seventy to one 
hundred years. For example, the chronic 
disease problem having replaced infec 
tious or acute communicable diseases as 
the major health problem, a change in 
health habits or life-style has become 
the preferred method of treatment.

The basic operational cell of the Sev 
enth-day Adventist denomination is the 
local church. Since we have many more 
local churches than hospitals, the 
operation of the health work should 
logically be centered in the local church. 
The church not only has a facility with 
which to work but, more important, has 
the people or hands to do the work. The 
pastor, of course, needs to be oriented in 
health work in order to make the pro 
gram successful. Whatever is promoted 
from the pulpit has a much greater 
chance of success than that which is not 
promoted. Some pastors are now getting 
such training in the revised theological 
curriculum; others can secure it through 
a variety of continuing-education pro 
grams.

Each church, by General Conference 
action, is to have an evangelism council. 
This council should include all of those
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who are actively interested in health 
evangelism. One of their goals is to meet 
the objectives of the health and medical 
work of the church as originally out 
lined for us in the early 1900's.

On-the-job Church Training
The church should then train its 

members in health evangelism. Too 
often these training programs have 
failed, primarily owing to the fact that 
they were operated like schools, re 
moved from the practical aspect of the 
work. The training should be on-the-job 
type, where people get experience, with 
a little theory on the side.

Programs should be started on a rou 
tine basis. The Five-Day Stop Smoking 
Plan is much more effective if done rou 
tinely on a quarterly basis than on a 
hit-and-miss basis once a year. Pro 
grams should be of a modular nature, in 
which people can come to the one that 
particularly interests them, and from 
this point they catch a view of other 
things that they need to know and soon 
join in other programs.

Remember that it takes more than 
programs to interest people in our 
church. I have often told my students 
that nutrition-education lesson Number 
One is entitled "It's not what's on the 
table, but what's on the chair!" Too often 
we get so busy waiting upon tables we 
don't take time to serve people. We are 
so inclined to be busy running a smooth 
program that we don't have time for the 
people in the program. Each program 
should be planned in such a way as to 
have time for conversation with indi 
vidual participants. If the mind of the 
person sitting on the chair is changed, 
the food on the table will take care of 
itself. In other words, the goal of a nu 
trition-education program has to do 
with the person more than with the food 
itself.



There are a variety of programs that 
might be used, such as Heartbeat, Five- 
Day Plans, weight control, dietary con 
trol of heart disease, cooking schools, 
home-health-aid programs, vegetarian 
fare, stress control, blood pressure 
screening, cancer prevention, and phys 
ical fitness. Begin with one of these, and 
do it well before adding the next one.

Cooking schools are among the easiest 
to start. In teaching the right principles, 
samples will not be served between 
meals. Plan for non-Adventist members 
to sample the various foods demon 
strated at a buffet at a church member's 
home. A personal friendship must de 
velop between the church members and 
those not of our faith. Develop a stand 
ard four-night cooking school, teaching 
the major principles. Too much time has 
been wasted in the cooking processes at 
these sessions. Many know how to mix, 
dump, and stir and have been doing it 
for years, but few know the reasons for 
what they are doing. In two-hour ses 
sions half could be discussion of the
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principles and half demonstration. 
Much can be exhibited with a handout 
of recipes, while only the unusual needs 
to be mixed in front of the audience. 
Church members can easily participate 
in these cooking schools.

Handouts of a professional nature 
should be used at all of these programs. 
The written word may, in the long run, 
have a much greater influence than 
what is heard but often forgotten in 
health-education programs.

Gradually increased involvement of 
the church members is to be expected in 
these programs. They therefore need to 
be trained in how to contact those not of 
our faith. This training must of neces 
sity be of the experiential type. Persons 
invited into our homes to learn how to 
bake granola without sugar or honey 
will frequently discuss every subject 
known to man while the granola is bak 
ing including religion. From this point 
it is not difficult to invite such persons to 
Bible studies that ultimately lead to 
their becoming church members.

A one-day mini health fair, along 
with house-to-house visitation and an 
ongoing children's Story Hour, led to a 
lay health-evangelistic series entitled 
"Reach for Life" in the Waterman Gar 
den area of San Bernardino. The project, 
conducted largely by laymen and sup 
ported by the lay activities council of the 
Loma Linda University church, com 
bined the health approach with an in 
tensive house-to-house visitation sched 
ule and resulted in baptisms.

This approach follows the clear in 
struction given the church that "it is 
well, in presenting the truth to unbe 
lievers, first to present some subjects 
upon which they will agree with us. The 
principles of health and temperance will 
appeal to their judgment, and we can 
from these subjects lead them on to un 
derstand the binding claims of the 
fourth commandment." Counsels on 
Health, p. 545.

More than one hundred local resi 
dents participated in a variety of 
health-screening tests during the one- 
day fair and received instructional ma 
terial and counseling by medical and 
other personnel from the Loma Linda 
University Medical Center and the 
nearby San Bernardino Seventh-day
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Adventist church. Health films were 
shown continuously throughout the day.

The goal of the follow-up visitation 
program was to visit every home in the 
designated area and determine the spir 
itual condition of each family. Health 
and inspirational literature was used 
along with follow-up invitations for 
guided Bible study courses. Every home 
was visited at least four times and, be 
cause of the general good feelings in the 
community from the Story Hour and 
health programs, the response in the 
homes was much greater than antici 
pated. The members of the lay visitation 
team, being fully employed otherwise at 
their jobs, found some difficulty in re 
sponding to all the interests aroused. 
Each team member was assigned a 
block of homes and took the responsi 
bility of following-up interests and 
bringing them to the health-evangelism 
series that followed.

The series itself consisted of a twice- 
weekly, five-month public effort con 
ducted in a local hall, in which doc 
trinal, conversion, and health subjects 
were blended. Six months after the con 
clusion of the effort, follow-up is contin 
uing, with members of four families not 
yet baptized who are receiving studies.
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ArcheologicaM

SEVERAL important new archeologi- 
cal discoveries of interest to students of 
the Bible were announced at the recent 
annual meeting of the American 
Schools of Oriental Research and Soci 
ety of Biblical Literature in St. Louis, 
Missouri, the last weekend of October, 
1976.

Tell Mardikh Tablets
The most sensational find is a whole 

new archive of third millennium B.C. 
inscriptions from Syria that promise to 
rival the famous Dead Sea scrolls in 
their importance for Biblical studies. 
Paolo Matthiae, of the University of 
Rome, director of the archeological ex 
pedition that uncovered the tablets, de 
scribed the find site, Tell Mardikh, an 
cient Ebla, as lying about halfway 
between Aleppo and Hamath in Syria. 
Covering about 140 acres, the 50-foot- 
high mound has both a lower city and an 
acropolis where the administrative 
structures needed to govern 260.000 
people were located. Though the Italians 
have been working there since 1964, 
it was not until the summer of 1974, 
when they began the excavation of the 
royal palace on the acropolis, that the 
first 42 tablets were found. But that 
was only a hint of what was to come. 
The next summer, 15,000 tablets were 
unearthed! And again in 1976, about 
800 more were discovered. Together, 
these tablets constitute the largest 
archive ever found at a single Middle 
Eastern site.

According to Giovanni Pettinato, the 
expedition's epigrapher, all of the tab 
lets were written in Mesopotamian cu 
neiform (wedge-shaped) script. The lan 
guage of 80 per cent of the documents is 
Sumerian, a non-Semitic tongue at 
home in southern Mesopotamia, but the 
other 20 per cent are in a hitherto un 
known Northwest Semitic language
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now being called Old Canaanite or Eb- 
laite, whose closest relative was classi 
cal Hebrew!

There are three bases for dating the 
archives. Archeologically, their clear 
context (based on the stratigraphy of the 
mound's soil layers and the typology of 
its artifacts) is Early Bronze IV, or 
about 2400-2250 B.C., according to the 
usual interpretation of archeological 
dating. This date is confirmed epi- 
graphically through the science of pa 
leography (a study of the development 
of scripts) and historically through such 
synchronisms as one that makes an Eb- 
laite king contemporary with Sargon of 
Akkad.

The majority of documents found (see 
page 36) deal with administrative and 
economic concerns, especially the inter 
national trade of textiles and finished 
metals through sophisticated agree 
ments with neighboring states. Lexical 
texts including scientific lists show cul 
tural exchange on a wide scale. Some of 
the tablets may be classified as histori 
cal and juridical, containing such data 
as the details of a treaty or covenant 
between Ebla and Assur; these tablets 
show that Ebla's influence reached from 
the Red Sea in the south to Turkey in 
the north, and from Cyprus in the west 
to Mesopotamia in the east, with the 
mention of such specific Biblical cities 
(in the third millennium B.C.!) as Ur in 
the territory of Haran, Zoar in the ter 
ritory of Bela (cf. Genesis 14:2, 8), 
Sodom, Gomorrah, Lachish, Gaza, 
Joppa, Megiddo, Hazor, and even Jeru 
salem. They depict customs familiar to 
readers of the Old Testament: Eblaite 
kings were anointed with oil (as were 
Israelite kings), and when the king of 
Emar married the daughter of an Eb 
laite king the latter provided him with a 
gift of several cities (as did Pharaoh 
when Solomon married his daughter).

LAWRENCE T. 
GERATY
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The Eblaite literary texts also provide 
interesting parallels to the Bible. In ad 
dition to collections of proverbs and 
hymns (with poetic parallelism and 
rhyme), there are stories with mytho 
logical backgrounds (500 gods are at 
tested, including "Dagan of Cannan" 
and "Asherah"), and even accounts of 
Creation and the Flood similar to those 
found in Genesis. Ebla had priests and 
priestesses who served in temples to 
which offerings were regularly made, 
and even prophets are referred to by the 
same term as that used in Biblical He 
brew.

Possible Hebrew Ancestor
Among the syllabaries there were 32 

bilingual Sumerian/Eblaite vocabulary 
texts the oldest such documents 
known. They contain numerous words 
that are practically identical to Biblical 
Hebrew and many personal names 
borne by Old Testament characters, in 
cluding Abraham, Ishmael, Esau, Saul, 
David, and Michal. Furthermore, Ebla's 
greatest king bore the name of Ebrum, 
which is cognate to Eber, the Genesis 
10:21 (and Genesis 11:14-17) ancestor of 
the Hebrews. It seems significant that 
until his reign, personal names con 
tained the theophorous element "II" (re 
lated to "El," chief god of the Canaanite 
pantheon), but from Ebrum's reign on, 
"II" was in all names substituted for by 
"Ya" (possibly a shortened form for 
"Yahweh"). Time (Oct. 18, 1976, p. 63), 
in commenting on the discussion over 
these personal names, informs us that 
they provide "the best evidence to date 
that some of the people described in the 
Old Testament actually existed." It 
quoted David Noel Freedman, editor of 
the Anchor Bible, as saying, "We always 
thought of ancestors like Eber as sym 
bolic. Nobody ever regarded them as 
historic at least until these tablets
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were found. Fundamentalists could 
have a field day with this one." In 
Newsweek's coverage of the meetings 
(Nov. 15, 1976, p. 82), William Hallo, an 
Assyriologist at Yale University, was 
quoted as saying, "These tablets reopen 
the whole question of the historical au 
thority of the Book of Genesis."

Scholars came away from the St. 
Louis meetings convinced that a knowl 
edge of this Eblaite civilization, since it 
apparently concerned the background of 
the people of the Old Testament, will be 
indispensable for any future serious 
study of the Bible. The publication of 
the documents from Tell Mardikh in a 
series of volumes is eagerly awaited.

William Dever, during a symposium 
on historical and cultural problems of 
the Iron Age (1200-500 B.C.), reported on 
recent archeological work in Israel that 
has a bearing on the Bible. He showed 
slides of some striking literary and reli 
gious texts written on wall plaster, pot 
tery jars, and stone vessels, dating from 
the early eighth century B.C., or the time 
of the Judean monarchy. Found by 
Zecev Meshel at Kuntilet 'Ajrud some 
35 miles south of Kadesh-Barnea on the 
Negev route between Gaza on the Medi 
terranean coast and Ezion-geber on the 
Red Sea, one votive bowl inscription 
said, "Given by 'Obadiah, son of 
'Adanah, may he be blessed by Yah- 
weh." Another inscription painted on 
plaster beneath a nude feminine figure 
read, "For Yahweh our guardian and his 
Asherah." It is tempting to find in this 
discovery dramatic confirmation of 
Manasseh's syncretistic religious prac 
tices as evidenced, for instance, by the 
episode described in 2 Kings 21 where 
Manasseh placed an image of Asherah 
in the Jerusalem Temple.

Other new discoveries with a bearing 
on the religion of Israel, also mentioned 
by Dever, ranged from Dan where the 
reign of Ahab now looms larger with the 
discovery of a monumental "high place" 
and city gate complex to Beersheba, 
where more pieces of the now-famous 
horned altar were found. Probably dis 
mantled following the reforms of Heze- 
kiah, the altar appears to have origi 
nally measured 5x5 cubits (and not 3 x 
3 cubits as was at first thought). Fur 
thermore, the oldest Hebrew inscription 
yet found was discovered at Isbet Sarte 
near Aphek, due east of Tel Aviv. The 
twelfth/eleventh century B.C. text, still 
unpublished, has 5 lines of 80 charac 
ters.

Other participants in the symposium
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were John S. Holladay, Jr., of the Uni 
versity of Toronto, who analyzed a broad 
spectrum of tenth-to-sixth-centuries B.C. 
archeological data with the conclusion 
that archeology suggests that the 
north-south split in the kingdom after 
the reign of Solomon was political but 
not cultural, and Lawrence T. Geraty, of 
Andrews University, who contrasted 
what we knew about Transjordan in the 
Iron Age only a few years ago (when all 
we had was the Bible, the Moabite 
stone, and the archeological surface 
survey of Nelson Glueck) with the pic 
ture that is emerging today after fur 
ther survey work coupled with the ex 
cavation of such Edomite sites as 
Ezion-geber, Sela, Teman, and Bozrah, 
such Moabite sites as Aroer and Dibon, 
such Ammonite sites as Rabbath- 
Ammon and Sahab, and such Israelite 
sites as Heshbon, Succoth, Zarethan, 
and Ramoth-gilead,

Balaam Inscriptions
To take only one example, at Deir 

'Alia, identified by many with Biblical 
Succoth, in 1967 an important discovery 
was made that has only recently been 
published: prophecies and curses attri 
buted to the prophet Balaam were found 
inscribed in a cursive Aramaic script on 
plaster. Since the script and context 
date to about 700 B.C., we are probably 
dealing with an appeal to history as a 
warning, but it is obvious that the fig 
ure of Balaam, called a "seer of the 
gods" in the text, continued to hold 
prominent position in at least one spe 
cific Transjordanian religious tradition. 
In the new inscription Balaam cries to 
get attention (much as Elisha did in 2



Kings 8) and his uncle acts as spokes 
man for curious bystanders (much as in 
the case of Saul in 1 Samuel 10).

1976 Dig Reports
As is usual at the annual meeting of 

ASOR and SBL, directors of the most 
recent American excavations in the 
Holy Land were given an opportunity to 
report on the results of their work. Il 
lustrated reports from Israel for the 
1976 season included Caesarea Mari- 
tima (by Robert J. Bull, of Drew Uni 
versity), where the magnificent cities of 
Herod the Great and the church father 
Eusebius are coming to light with the 
aid of Loma Linda University's team 
under Kenneth L. Vine; Tell Halif (by 
Joe D. Seger, of the University of Ne 
braska), where a new dig is beginning to 
uncover what the excavators think may 
be Biblical Ziklag; and Herodian Jericho 
(by Eric M. Meyers, of Duke Univer 
sity), where the famous king's palace, 
reception hall, bath, and swimming pool 
have all been found. Presentations on 
the 1976 season in Jordan included Tell 
Hesban or Biblical Heshbon (by 
Lawrence T. Geraty, of Andrews Uni 
versity), where at least 23 superimposed

cities spanning the period from 1200 
B.C. to A.D. 1500 have been uncovered, 
and two "spin-off" projects directed by 
Heshbon staff members after the close 
of the Heshbon dig: Mugharat el-War- 
deh (by Robert A. Coughenour, of West 
ern Theological Seminary), where an 
ancient mine that produced iron ore for 
Gilead was investigated, and the 
Amman Airport (by Larry G. Herr, of 
Harvard University), where a pre 
viously discovered Late Bronze Age 
temple from the time of Moses was en 
dangered by new runway construction. 
Work at the latter produced evidence 
that may most plausibly be interpreted 
as a dramatic illustration of Canaanite 
human sacrifice.

Though many more details could be 
given on these new finds and of how 
they relate to Scripture, it is becoming 
increasingly evident that whatever 
editing the books of the Bible under 
went, it was of minor consequence for 
their content. Most of the important de 
tails such as persons, places, time, and 
sociological setting are still authentic 
for the period concerned, and many of 
them may now be correlated with the 
archeological data. fit

Th<>
Importance 
of Finding 
Ernest

Victor H. Cooper

Ernest got along well with people. 
He worked long hours at a plastics fac 
tory, so he enjoyed going with his two 
children and his wife, Carol, to the 
mountains on weekends. Saturday and 
Sunday were reserved for skiing, boat 
ing, bike riding, walking.

Weekdays were mostly work. Sum 
mer evenings he cared for the yard and 
talked to the neighbors. Winter eve 
nings included occasional indoor romps 
with the children but mostly loung 
ing in front of the television.

One evening Ernest watched a pro 
gram about hospital life. Since he had 
spent two periods in the hospital, the 
character portrayals caught his inter 
est. He watched the program for sev 
eral weeks and found that he was 
beginning to identify with some of the 
Westbrook Hospital personalities. Up 
to this point, Ernest had never thought 
it necessary to create for himself any 
value structure. But now good and bad 
began to acquire importance. It was as 
if his mind had received an outside 
impulse jolting him into reality.

Feeling that the people at Faith for 
Today were interested in him, he sat 
down and wrote to them: "I am not a 
religious person at all, but when I 
watched your show I felt relaxed and at 
ease. Not being a Christian, I do not 
attend church at all, but now I would 
like to get to know Jesus better."

Ernest is one of thousands of people 
reached by Faith people whom we 
Adventists often call secular, or un 
churched. Every week the program is 
seen on 110 stations; 25,000 viewers 
are enrolled in its Bible correspondence 
courses. The annual offering for Faith 
for Today is to be received in Adventist 
churches across North America on 
Sabbath, February 12. The goal is 
$500,000.

Please include an announcement in 
your church bulletin, and personally 
draw your people's attention to the op 
portunities. The theme this year is 
"Showing the Word to the World," fea 
turing Faith's new symbol, depicting 
the Bible, the rainbow, the rising sun, 
and the television screen. El

The Ministry/February, 1977/37



by his side
Sponsored by Catherine Dower 
for the Shepherdess.

Dear Shepherdess: My husband and I 
were visitors in the Australasian Divi 
sion the first part of 1976 and enjoyed 
thoroughly the experience of being 
"under." My husband was busy with 
many appointments, speaking, counsel 
ing, encouraging. I stood by his side 
happy that he was "esteemed worthy of 
the responsibilities placed on him."

We met friends we had known before 
and new ones, two of whom became 
especially dear to us as we traveled with 
them from one camp meeting to another 
through the Australian countryside. We 
were shown several Adventist churches 
en route, and had a few hours in the 
beautiful, well-planned city of Can 
berra, the capital. Pastor and Mrs. 
Graham Miller so endeared themselves 
to us that we invited them to be guests 
in our home as they came to the United 
States in October to attend the world 
advisory of the Youth Department and 
the Annual Council.

In July we were shocked to hear that 
Pastor Miller had suffered a fatal heart 
attack while in West Australia. Forty- 
nine years of age, dead! We could hardly 
believe it. Letters of sympathy were 
written, and then came a reply from 
Zita, his wife. I want to share her words

with you: "Yes, it was a terrible shock, 
and yet when Pastor Frame came and 
told me at ten past eleven on that tragic 
night, the Lord surrounded me with His 
love and I could almost feel the ever 
lasting arms holding me safely and se 
curely. I have told you what wonderful, 
inspiring parents I had, and I could al 
most hear my father saying to me, 'The 
Lord could have prevented it but He did 
not, and it is how we take it that counts.' 
My darling little mother's voice also 
rang in my ears as she mused on the 
news that she had cancer until she said, 
'You know, darling, we have to witness 
not only to men, but to angels and to 
other worlds just as Job did when Satan 
buffeted him. Our faith is strong enough 
to withstand all life's fiery trials and 
even "though he slay me, yet will I trust 
in him." This inspiration and strength 
became mine.'" Then she added, "So, 
dear friends, while others may question 
(and they do) why a wonderful man 
might be stricken down at the height of 
his career, I do not, because I know that 
could we see the end from the beginning 
we would not choose to be led in any 
other way."

Such courage and faith! This is what 
Christianity is all about.

Ada Renzi, minister's wife, mother 
and teacher, writes "Blessed Are They 
That Mourn . . ." from personal experi 
ence. There were three deaths in her 
family in less than six months.

May we each have the attitude of 
peace and submission as we place our 
hand in His each day. Love, Kay.

WE WATCHED as a young widow 
and her children stood at the fresh grave 
of her husband; we sat with an elderly 
woman as her life companion drew his 
last breath; we were summoned to a 
home where a mother sobbed over the 
dead child in her arms; and we re 
member as if it were yesterday the mo 
ment we received word that our own son 
had been killed in an accident. And 
always there was the question, "Why, 
God?"

Until one has experienced tragedy or 
the loss of a loved one he cannot possibly 
realize the importance of the support 
and comfort of friends and relatives 
during those difficult times. Yet, why is 
there a tendency for us to back away
38/The Ministry/February, 1977
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from these situations, to avoid contact 
with the bereaved, to change the subject 
when death is mentioned? Is it because 
we do not want to get involved in some 
one else's loss or be reminded of the 
frailty of life?

Someone once said to me, "I don't go to 
funerals they depress me." This atti 
tude is not only selfish but unChristian. 
Only as we forget our own feelings and 
try to empathize with those in need can 
we truly have the spirit of Christ, who 
was "touched with the feeling of our 
infirmities."

I prefer to believe that we isolate our 
selves from the sorrowing because we do 
not know how to react to death and fear 
doing or saying the wrong thing. Hap-



pily, most of us are well along in years 
before we have to experience the loss of 
a loved one, so it is a foreign situation, 
which we find difficult to relate to. 
However, as ministers' wives, we are 
constantly faced with grief situations, 
and we are in a unique position to be of 
great comfort to the bereaved. But what 
to do and say?

An understanding of the grief process 
is a great help, and the book Good Grief, 
by Granger Westberg, gives an excellent 
explanation of the stages of grief.

The first stage is a state of shock  
nature's temporary anesthetic so we can 
bear the pain and sorrow. Words do not 
matter at this stage. The presence and 
support of friends and loved ones is 
needed now.

I recall vividly one incident that hap 
pened shortly after the death of our son. 
I went into the local music store where I 
often bought music. The owner, a 
Christian woman, came up to me, put 
her arms around me, and whispered in 
my ear, "I'm so sorry." Then, with eyes 
brimming with tears, she turned and 
busied herself waiting on a customer. 
Such a little thing but how much it 
meant to me!

Let us not be afraid to "weep with 
those who weep." It was under such cir 
cumstances that Jesus wept the only 
Biblical record of His doing so. The fact 
that professional mourners were hired 
in Bible times and their tears preserved 
in bottles gives some idea of the impor 
tance of this act.

In the early stages of grief there is a 
tendency of the bereaved to be preoccu 
pied with the pictures, letters, and pos 
sessions of the deceased. It is as if he 
were trying to save all that is left of the 
individual. There is a desire to store up 
the good memories, also, so he wants to 
talk of the deceased. Well-meaning 
friends, because they do not understand 
this need, are quick to change the sub 
ject and to avoid all mention of anything 
that might remind him of his loss. So, if 
you have an incident or memory about 
the deceased which you can share, by all 
means do so. Tears may come, but this is 
a necessary part of the grief process 
also.

Practical help is needed at this time. 
"If there is anything I can do" is appre 
ciated, but specific suggestions of help 
are even better, especially from those 
close to the individual. An offer to take 
the children for a few hours, do the 
shopping, washing, or cook a meal will 
usually be gratefully accepted. Grief is
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exhausting and energy is in short sup 
ply, though there is need to keep busy.

It is true that the degree of loss differs 
in each case. The closer the relationship 
and the younger the age of the deceased, 
the greater the blow. Thus, the adjust 
ment to the loss of an aged parent or 
distant relative is quicker and easier 
than that of a child or mate. Also, the 
unexpected death, such as from a sud 
den heart attack or accident, is more 
difficult to accept than death after a 
lingering illness.

Gradually depression and resentment 
give way to hope, and the readjustment 
to normal activities takes place. But no 
one emerges from grief the same person. 
If his faith in God is strong he will be 
drawn into a closer communion with the 
Creator and Life-giver. He will know in 
a new way the assurance of God's com 
forting presence and the reality of His 
promises. He will gain a whole new per 
spective on the meaning of life and the 
value of people over "things." And be 
cause of his experience, he will be able 
to comfort others with greater compas 
sion and understanding. Then, when 
grief is over and the pain has subsided, 
he can look back and find answers to 
some of the "why's." M

^^IS^s&iWa*,?^'' "'!M \S°IC";<'iM»':s'*^r'"

The Ministry/February, 1977/39



Dear Kay: Regarding the article in 
the October, 1976, issue of THE MIN 
ISTRY, I share your concern that the 
Lord's Supper be conducted with rever 
ence and order. It seems to me, however, 
that you may have misunderstood what 
some people are trying to say with their 
new forms of celebration.

I think I know why the red-checked 
oilcoth disturbed you. When I was 
growing up my mother always spread a 
white tablecloth for Sabbath dinner. 
The white cloth signified that this day 
was special; that our guests, if we had 
any, were honored. The white satin 
cloth on the Lord's table is an obvious 
parallel.

Back in those white-tablecloth days 
my father always wore white shirts, too. 
Not only on Sabbath, but every time he 
had to appear in "polite company." 
Nowadays my dad rarely wears a white 
shirt. Not that he's sporting sequins or 
tie-dyes, but he does show up in some 
pretty lively blues and pinks.

Now if a person almost never uses a 
white tablecloth, even for entertaining 
the boss or the minister, what does the 
white-robed communion table say to 
him? I see several possibilities. The 
white cloth may make him think of a 
state dinner President Ford entertain 
ing Queen Elizabeth. It may remind him 
of Sabbath dinners in his childhood 
when the white tablecloth was re 
served for adults but the children had 
place mats in the kitchen. Or its sig 
nificance may escape him completely, 
adding just one more mysterious ele 
ment to a service that is becoming irrel 
evant to him.

Now even if he enjoys the pagentry 
and formality of a state dinner (after 
all, he is communing with the Kirig of 
the universe), is it any wonder if at least 
part of the time he prefers sitting 
around a red-checked cloth to talk with 
the Big Brother who taught him to call 
God "Abba" (Papa)? Moreover, isn't it 
understandable that he might react 
negatively to a symbol that makes him 
hear, "Don't touch! get back in the 
kitchen!" Or one that he simply doesn't 
understand at all?

If we make great efforts to retain all 
our traditional usages all the time, I see 
three problems. The first is the one I 
have just described: the furnishings we 
use may not say the same things to 
everybody. Some people may have deep 
needs that can be met only in other 
atmospheres.

The second problem is rooted in the
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historical background of our form of 
Communion. We took over the quarterly 
service as practiced by the Methodist 
Church in midnineteenth century, add 
ing some touches of our own, of course. 
It was a good service. It still is. But it is 
a far cry from what happened in the 
upper room and in the homes of the 
disciples after the resurrection. Why 
should we immortalize Victorian Meth 
odism at the expense of other forms of 
worship, which may also be true to the 
Biblical spirit?

The third problem is most basic. By 
allowing (or encouraging) no variations 
in our worship forms, we are in effect 
saying, "We understand all there is to 
know about the Lord's Supper. Since we 
have arrived at perfection, no variations 
will be tolerated." As you recognize, I'm 
sure, we don't hold this attitude. Some 
of our Communion practices (foot wash 
ing, for example) go a long way to re 
store the original purposes of breaking 
bread together. Some (such as burning 
leftover bread and pouring out leftover 
wine) make some Christians wonder 
whether we still hold the Catholic atti 
tude that there is something magical 
about the elements.

A church that is alive enough con 
stantly to re-examine its own beliefs 
and practices will not always maintain 
traditional usages. A church that exem 
plifies true brotherhood will not insist 
on uniformity of practice. Perhaps one 
suggestion would be to continue the 
traditional quarterly service with the 
white tablecloth no doubt the prefer 
ence of the majority of church members. 
Then, in addition to this, set up other 
Communion services: home Com 
munions, informal Communions, chat- 
ting-over-supper Communions. The 
early church broke bread together every 
day why should we stick to four times 
a year?

Thank you for bringing up this vital 
subject of respect for the Lord's Supper. 
If the hand that rocks the cradle rules 
the world, then the arms that hug the 
minister are pretty influential in the 
church! I hope our sisters will be im 
pressed to study further into this topic. 
May I suggest a fascinating book by a 
preacher and teacher in the Church of 
the Brethren? By Vernard Eller, it is In 
Place of Sacraments (Eerdmans, 1972). 
We may not agree with every word he 
says, but we cannot help being im 
pressed by the earnestness with which 
he says it.

A Shepherdess. II



AV'f r Role of the 
Licensed Minister

A 1976 Annual Council action clari 
fies the role of the licensed minister, 
meeting a long-felt need. Steps have 
now been taken that make it possible for 
a licensed minister assigned to a church 
or churches and companies to perform 
the functions that may rightly be ex 
pected of him in his pastoral duties.

Although the document speaks for it 
self, it might be advisable to emphasize 
certain points, which need to be kept in 
mind as this new policy is implemented.

First, each world division determines 
the extent of the licensed minister's 
functions. This is necessary so that the 
training and experience of these pasto 
ral workers may be given proper con 
sideration, along with other factors that 
make it desirable in some fields for lim 
itations to be imposed that would not be 
necessary in other fields.

Second, it should be noted that the 
expansion of the duties of the licensed 
minister shall in no wise detract from

N. R. DOWER
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the importance and necessity of ordina 
tion to the gospel ministry. The licensed 
minister in performing his pastoral 
function gives evidence of his ability in 
and adaptability to his new role as a 
minister of Jesus Christ. Such min 
isterial "practice" helps develop his prep 
aration for ordination.

Third, it should be pointed out that 
each year a responsible committee, 
chaired by the president and, in most 
cases, consisting of the conference or 
mission committee, will review the ex 
perience, growth, and development of 
the licensed minister and determine 
whether sufficient progress has been 
made to justify continuing these privi 
leged functions for another year.

Lastly, we appeal to all our ministers 
whether licensed or ordained to submit 
so fully to the control of the Holy Spirit 
that God can work in a mighty way to 
finish the work so that Jesus can come 
soon.

The licensed minister is granted his li 
cense to provide him the opportunity to de 
velop his ministerial gift, especially in the 
area of soul winning. There are circum 
stances in many fields, however, where it is 
necessary for the conference/mission to ap 
point him to carry responsibilities as pastor 
or assistant pastor of a church or group of 
churches. In order to help make it possible 
for him to bear such responsibilities, the 
Church Manual provides that the church or 
churches he is appointed to serve elect him 
as an elder, thus providing him with au 
thority from the local church and opening 
the way to perform certain ministerial 
functions as outlined in the Church Manual. 
But in the nature of the case he also repre 
sents the conference/mission which appoints 
him, and in varying degrees, depending on 
the fields involved, the field may wish to 
extend his responsibilities and authority, 
delegating to him certain other ministerial

Licensed 
Ministers- 
Role and 
Status

functions in order to enable him to discharge 
his responsibilities satisfactorily. Therefore,

Voted, To approve the following statement 
regarding the role and status of the licensed 
minister:

1. In certain circumstances the responsi 
bilities and authority of the licensed min 
ister may be extended to include the perfor 
mance of specific functions of the ordained 
minister in the churches to which he is as 
signed. This responsibility belongs to the 
division committee, which shall clearly out 
line for its territory the ministerial func 
tions which may be delegated to licensed 
ministers, taking into account:

a. The length and extent of its minis 
terial training program.

b. The needs of its fields, allowing for 
the distribution of their membership, the 
number of churches and the ministerial help 
available.
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c. Any special circumstances that de 
mand special consideration.

2. In delegating ministerial functions to 
licensed ministers the following prerequi 
sites shall be satisfied in all divisions:

a. The licentiate shall have completed 
the prescribed ministerial training requi 
sites of the Seventh-day Adventist Church 
as defined by the division committee for its 
territory. Exceptions must be approved by 
local and union committees within guide 
lines established by the division committee.

b. He is the recipient of a ministerial 
license.

c. He has been appointed by the con 
ference/mission executive committee to a 
ministerial or pastoral responsibility.

d. He has been elected as a church 
elder in the churches, or named in the com 
panies to which he is assigned.

e. He has been ordained as a local 
church elder.

The conference/mission executive com 
mittee shall authorize, in harmony with the 
division policy, what functions of the or 
dained minister the licensed minister may 
perform.

3. A licensed minister's leadership prog 
ress, professional development and spir 
itual growth will be reviewed annually by 
the conference/mission administration and 
executive committee.

4. A licensed minister's authorization to 
serve as a minister of the gospel and to 
perform functions of an ordained minister 
may be withdrawn by the conference/mis 
sion executive committee.

5. A licensed minister is ordinarily or 
dained to the gospel ministry after he has 
satisfactorily fulfilled a period of pasto 
ral/evangelistic service during which time 
he has given evidence of his call to the 
ministry. The spiritual rite of ordination 
constitutes the official recognition by the 
Seventh-day Adventist Church of one's di 
vine call to the ministry as a life commit 
ment, and is his endorsement to serve as a 
minister of the gospel in any part of the 
world.

It was further
Voted, To authorize the implementation of 

the action on "Licensed Ministers Role and 
Status" as follows:

1. The standing Church Manual Commit 
tee is requested to revise relevant portions 
of the Church Manual for presentation to 
the 1977 Midterm Annual Council, which in 
turn will recommend to the 1980 General 
Conference session a study of the modifica 
tions and amendments that will then be 
necessary in the Church Manual. Every en 
deavor should be made to hold such modifi 
cations and amendments to a minimum by
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leaving certain aspects of the subject to the 
discretion of division committees which will 
cover them in the division supplements to 
the Church Manual.

2. The General Conference Ministe 
rial Association is requested to revise the 
Manual for Ministers to include the neces 
sary modifications and amendments.

3. The General Conference Secretariat is 
requested to revise the General Conference 
and North American Division Working Pol 
icy with a view to recommending to the 1977 
Midterm Annual Council the necessary 
modifications and amendments. II

The action above is quoted verbatim from the 1976 Annual 
Council minutes.

IN6TITUTIONPL 
6ERVICE6/E6DP
now structured to meet the needs 
of 6eventh-day Pdventist churches, 
schools, hospitals, camps, industries, 
and administrative centers both in 
North Pmerica and overseas.
We can meet your capital and operat 
ing needs in the following ways:

1. Master contracts—you go direct 
to get special pricing.

2. Franchises—you order through 
IS/ESDA, and items are deliv 
ered through the nearest ware 
house or outlet.

3. Franchises—with orders shipped 
from IS/ESDA.

4. Pooled bidding—periodic accu 
mulation of common needs with 
bids placed in quantities that will 
assure pricing below dealer or 
distributor base.

SEND FOR CATALOG IF YOU DO NOT HAVE 
ONE-NEW ONE PUBLISHED AUGUST 1975.

I6/E6DR, 7112 Willou Rve., Takoma Park, Md 2OO12 
!6/E6DR-West, 11256 Pierce 6t, Riverside, Ga. 925O5



sermon spice shelf

Noise Bothers Plants
Plants may appreciate a kind 

word, as some gardening enthu 
siasts claim but they detest ex 
cessive noise. Researchers at 
Drexel University, Philadelphia, 
Pennsylvania, conducted experi 
ments which show that when 
house plants were continuously 
subjected to 100 decibels of noise
 the noise level in a busy subway 
station their growth rate de 
clined 47 per cent in just six days.
 Quote.

Notable Quotables: Fordyce 
Detamore has a stock answer for 
those who ask how long he plans 
to stay in evangelism: "As long as 
my temperature stays around 
98.6 ." Ablaze. "The smile on 
your face is the light in the win 
dow that tells you are home."  
Apples of Gold (submitted by 
Genevieve Bothe). "Our physical 
laziness is occasional; our mental 
laziness frequent; our moral lazi 
ness incessant." STRANG. "One 
way to save face is to keep the 
bottom half closed." GORDON 
HARRIS. "The whisper of tempta 
tion can be heard farther than the 
loudest call of duty." New Fron 
tiers.

Restore the Luster
I keep a little sign on my desk 

as a daily reminder. It reads: 
"Don't Lose the Luster."

But try as we will, occasionally 
we do lose some of the luster in 
our lives, in our jobs, and in our 
attitudes. So it's important to 
know how to restore the luster. 
When our silver gets a bit tar 
nished we get the polish and do 
a bit of rubbing. We restore the 
luster.

We can restore the luster in our 
lives by pausing early in the day 
to pray, to meditate, and to seek 
God's will and guidance. If we're 
too busy to pray, then we're too 
busy.

We can restore the luster in our 
lives by counting our blessings, 
and by taking time to name them 
one by one. An attitude of grati 
tude rids our lives of the film of 
frustration, the rust of resent 
ment, and the varnish of vanity. 
When we gratefully count our 
blessings we add to the world's 
happiness; we multiply good will 
and harmony.

We can restore the luster in our 
lives and in the lives of 
others by looking for the best in 
everyone and by seeing the Christ 
spirit in every person we meet. 
When we seek the Christ in 
others we truly put into practice 
the golden rule.

We can restore the luster in our 
lives by forgetting ourselves in 
loving service to others. When we 
generously give ourselves away 
we discover that life takes on a 
new sparkle, a joyful radiance, 
and a beautiful luster.

Don't lose the luster. But if you 
do, get busy and restore it!  
WILLIAM ARTHUR WARD, in Quote 
Magazine.

New Testament "Comes"
"COME unto me, all ye that 

labour" (Matt. 11:28).
"COME, ye blessed" (Matt. 

25:34).
"COME . . . apart, . . . and rest" 

(Mark 6:31).
"COME down" (Luke 19:5).
"COME and see" (John 1:39).
"COME unto me, and drink" 

(John 7:37).
"COME forth" (John 11:43).
"I will COME again" (John 

14:3).
"COME and dine" (John 21:12).
"COME over . . . and help us" 

(Acts 16:9).
"COME out . . . , and be ye sep 

arate" (2 Cor. 6:17).
"COME boldly unto the throne 

of grace" (Heb. 4:16).
"COME out of her, my people" 

(Rev. 18:4).
"The Spirit and the bride say, 

COME" (Rev. 22:17).
 Phyllis Bailey

How Jesus Attracted People
"Had it not been for the sweet, 

sympathetic spirit that shone out 
in every look and word, He [Jesusl 
would not have attracted the 
large congregations that He did. 
The afflicted ones who came to 
Him felt that He linked His in 
terest with theirs as a faithful 
and tender friend, and they de 
sired to know more of the truths 
He taught." The Desire of Ages, 
p. 254.

Man's Cry
Psalm 130:6 "My soul waiteth 

for the Lord."
Psalm 141:3 "Keep the door of 

my lips."
Luke 18:13 "God be merciful 

to me a sinner."
Acts 16:30 "What must I do to 

be saved?"
2 Cor. 2:16 "Who is sufficient 

for these things?"

God's Answer
Isaiah 40:31 "They that wait 

upon the Lord shall renew their 
strength."

Exodus 4:12 "I will be with 
thy mouth, and teach thee what 
thou shalt say."

1 Tim. 1:15 "Christ Jesus 
came into the world to save sin 
ners."

Romans 10:9 "If thou shalt 
confess with thy mouth the Lord 
Jesus, and shalt believe . . . thou 
shalt be saved."

2 Cor. 12:9 "My grace is suffi 
cient for thee: for my strength is 
made perfect in weakness."

 PHYLLIS BAILEY

'Bleed My Sheep"

God says "Feed the flock" 
Not  bleed 

heed 
lead 
need 
precede 
supersede 
or weed them.
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FIRST WORLD 
CONGRESS ON 
RELIGIOUS LIBERTY
(Amsterdam, the Netherlands) 

MARCH 21-23, 1977

Travel with your General Conference 
Religious Liberty leaders.

Help develop a strong IRLA forum to 
shape world opinion in defense of 
Religious Liberty.

HERE'S HOW YOU CAN HELP:

Attend if you can. Special group-rate 
fares prevail, with hotels and Congress- 
related sightseeing included.

Bring a group if possible Special con 
sideration given to leaders bringing six or 
more.

Send someone from your church to bring 
back a live report on the struggle for 
religious liberty m these last days.

World Congress on 
Religious Liberty 
6840 Eastern Avenue NW 
Washington, D.C. 20012

Please send me / us complete 
details on the Congress

please print below

Name, 

Street. 

City_

State_ .Zip,

Interested in . . .

D One-week tour to Congress 
D Two-week tour including

France, Italy, Switzerland 
D Two-week tour including

Congress plus Holy Land.

to Focus on
ffrfrf/ioff* Liberty
Problems

WASHINGTON, D.C. The In 
ternational Religious Liberty 
Association will sponsor its first 
World Congress on Religious Lib 
erty in Amsterdam, The Nether 
lands, March 21-23, 1977, to 
identify current problem areas, 
as well as success stories, in the 
field of religious liberty.

Speakers will include such dis 
tinguished persons as Trygve 
Leivestad, associate justice of the 
Supreme Court of Norway, who 
headed the Dissenter Law Com 
mittee, which proposed a statute 
broadening Norway's religious 
freedom; Andre Chouraqui, 
former vice-mayor of Jerusalem; 
J. B. Clay ton Rossi, procurator of 
the Republic of Brazil; Andrew 
Gunn, director of Americans 
United for the Separation of 
Church and State; and Anastase 
Marines, an associate member of 
the Supreme Administrative 
Court of Greece. Delegates will 
honor persons who have advanced 
freedom of conscience.

The World Congress is "open to 
any interested person who would 
like to be a part of history-in-the- 
making," according to IRLA Sec 
retary W. Melvin Adams, of 
Washington, D.C. "Because of 
time considerations, interested 
persons should inquire immedi 
ately about World Congress res 
ervations."

Post-congress guided tours of 
Holland include visits to the his 
toric "Pilgrim Fathers' Church," 
the Anne Frank House, the 
Church in the Attic, the 300- 
year-old Portuguese Synagogue, 
Corrie Ten Boom's "hiding place," 
and other monuments to religious 
freedom.

Optional tours will go to Refor 
mation areas of France, Switzer 
land, and Italy and to the Holy 
Land.

The World Congress will be co- 
sponsored by the Association In 
ternationale pour la Defense de la 
Liberte Religieuse, of Geneva, 
Switzerland.

CLASSIFIED ADVERTISEMENTS

Advertisements appropriate to THE MINISTRY, 
appearing under this heading, per insertion: $10 
for 40 words or less, 10 cents each additional 
word, including initials and address; or $10 per 
column inch (up to 3 inches) for camera-ready 
illustrated ads. Cash required with order. Send 
to: THE MINISTRY, 6840 Eastern Avenue NW., 
Washington, D.C. 20012, U.S.A.

PERMANENT-PRESS BAPTIS 
MAL ROBES: Six sizes available; 
more than 20 colors to choose from; 
zippered closure; lead weights; minis 
ters' baptismal robes made to order. 
Color card sent only if requested. Rea 
sonably priced. Write ROBES, 116 
Robin Lane, Huntsville, Alabama 
35802.

ILLUSTRATED EVANGELISTIC 
LECTURES AND BIBLE STUDIES 
in beautiful 2/2 color slides. Original 
and filmstrips. Reasonably priced. 
Send large self-addressed stamped 
envelope for free brochures. Global 
Church Films, Box 8003, Riverside, 
California 92505. Phone 689-7889.

RIFFI MASSAGE MITTENS for 
skin massage, cold-mitten friction. 
Recommended by Five-Day Plan and 
Century 21 for Better Living. Pair 
with Rx instructions, $5 prepaid. Ten 
pair or more, $4. 10 colors. Write 
RIFFI, 10 Hickory Lane, North Read 
ing, Massachusetts 01864.

SECOND
ANNUAL

HIDDEN VALLEY
MARATHON

Sunday,
February 13, 1977 

Any minister interested 
in running or having 
members interested in 
participating in this 
unique approach to evan 
gelism, please phone

(815) 498-2191 
IMMEDIATELY!
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DRINK, 
& BE HEALTHY

lii hite/Counsels «"

STU 
GUV

yoii
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But what

diet? Are you
Eight amount of food? Do you eat 

tlilme? Do you prepare your food 
vflie best way? Are you getting the proper 
vitamins, minerals, and bulk? You should

What's so special about 1977?

I'll

The Adventist Church will be emphasizing 
good nutrition by:
1. Holding special nutrition study groups in 

local churches.
2. Offering a new edition of Ellen White's 

book COUNSELS ON DIET AND FOODS 
with a Study Guide at the all-time low 
price of $1.50.

Live the good life in 1977. Order 
COUNSELS ON DIET AND FOODS 

with Study Guide $1.50 each

Order from your local Adventist Book Center or ABC Mailing Service, P.O. Box 31776, Omaha, Nebraska 68131. 
Please include State sales tax where necessary, and add 5 per cent or a minimum charge of 40 cents for mailing.



46/The Ministry/February, 1977



shop tatk
Sponsored by John Rhodes, Ministerial 
secretary, Southeastern California Conference.

TV Guide for Church Members
Editor's note: Pastor Gary Case of the 

Banning, California, church committed his 
members to a "No TV Month." The follow 
ing, with slight alterations, was sent out in 
his church newsletter cleverly tucked inside 
a cover, headed, "A TV Guide for Seventh- 
day Adventists." Also included was the 
booklet by Roland Hegstad, entitled Mind 
Manipulators (available through your local 
Adventist Book Center for 60 cents).

Dear Church Family,
The church board has considered the di 

rection of the church program and has made 
some recommendations for the month of 
May. Here they are:

1. To make the month of May "No TV 
Month." Enclosed you will find a "TV Guide 
for May." I hope each of you will read this 
booklet soon. It has some very informative 
concepts of what influences our mind and 
spiritual growth, and hence that of the 
church.

Consider for example these aspects:
A. By witnessing so many "unreal" situa 

tions we are conditioned to inactivity for 
others. For example: We watch a "stirring" 
program, inside something says "help them," 
and then, "oh, it's just a program." With this 
repeated over and over it is not surprising 
that we become indifferent to those in need 
in real life.

B. The average American youngster will 
log more than 13,500 hours of TV watching 
before age 12. This will include 13,400 mur 
ders and 101,000 violent episodes. We are 
learning that these things do affect children's 
and adults' behavior.

For many this will be a new experience. 
Some may need help to know what to do with 
the time. Here are some suggestions:

1. Spend time in reading some good books. 
Get better acquainted with the Bible. How 
about the Psalms, or the Gospels, Epistles, 
et cetera. Also books about the Bible. And 
there are many good devotional books, es 
pecially those by Ellen G. White such as 
Steps to Christ, Thoughts From the Mount 
of Blessing, The Desire of Ages, or Christ's 
Object Lessons. Also, biographies of great 
characters are always inspiring.

2. Take some time to memorize short 
passages of Scripture as a family.

3. As a family play a game for the eve 
ning entertainment.

4. Take the family to prayer meeting.
5. Bring the family to the Thursday night 

gym night (6:00-8:30 P.M.).
6. Take advantage of the school gym on

^j/*v"A - <?v;K?f! - »%'y ,,,!* #yS~,i " J%-iK.£f-

Saturday evenings.
7. Invite another family over for a social 

get-together.
The Lord bless each of you, and may the 

month of May be one long to be remembered 
and a pattern for more to follow.

 Adapted from The Flame, by John 
Rhodes, November-December, 1975 is-

Mission Spotlight
After visiting many churches as well as 

workers' meetings, we are led to conclude 
that there are still many churches not avail 
ing themselves of the excellent program 
provided by Mission Spotlight. Having some 
one get up in the Sabbath school and read 
the story provided for the day is a poor substi 
tute. Mission Spotlight is especially appro 
priate when visitors are present. What an ex 
cellent and amazing view it gives them of 
the mission program carried on by our 
church. Some of these are equally adapted 
to special features in evangelistic meetings 
such as Bible seminars and Bible classes. 
Where the local church may be small, this 
program may help it to grow. If the budget 
is too small, arrange a sharing plan with 
other churches or the conference. One final 
suggestion when using Mission Spotlight 
have it properly set up and presented.

Better Isn't Bitter
A unique new how-to manual dealing with 

the Bible way to permanent behavior change 
is now available through the Academy of 
Adventist Ministers. Produced by Leo R. 
Van Dolson for use with the new AAM course 
in health evangelism, it attempts to answer 
those questions people ask who have tried 
many times to overcome harmful habits, only 
to fail.

The 56-page book entitled Better Isn't Bit 
ter contains seven most helpful chapters, 
which teach: the positive, effective way to 
change stubborn habits; how to combine be 
havioral techniques with psychological and 
religious motivation; the specific steps to 
take in gaining lasting victory; how to see 
ourselves as we really are without being 
discouraged about it; how to marshal incen 
tives, rewards, stimulus controls, and value- 
clarification strategies in overcoming harm 
ful habits; what the "whole man" concept is 
and how to put it to work; and how to find 
happiness, peace, and beauty and to share 
these blessings with others.

For those not wishing to order the health- 
evangelism course, the book may be se 
cured by sending $1.50 (this includes post 
age in the United States and Canada) to the 
Academy of Adventist Ministers, 6840 East 
ern Avenue NW., Washington, D.C. 20012.
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news briefs

Central American Growth 
Is Cited by Mormons

SALT LAKE CITY The phe 
nomenal growth of the Mormon 
Church in Central America and 
Mexico was reported here at the 
146th annual general conference 
of the Church of Jesus Christ of 
Latter-day Saints (Mormon).

J. Thomas Fyans, assistant to 
the Mormon Council of 12 Apos 
tles, the governing body of the 
church, said that in 1947 there 
were fewer than 100 Mormons in 
Central America and fewer than 
5,000 in Mexico.

The 100 in Central America has 
grown to more than 40,000 and 
the 5,000 in Mexico has increased 
to 150,000 today, he said, also 
noting a great progress in eco 
nomic security, education, and 
culture among the Mexican and 
Central American "Lamanite" 
(Indian) members.

Progress in Dialog 
with Catholics 
Reported to Assembly 
of Lutherans

CLEVELAND Roman Catho 
lics and Lutherans visiting each 
other's celebration of the Eu 
charist would "not find it very 
different," a Catholic theologian 
told a gathering of Lutheran 
leaders from the United States 
and Canada here.

Dulpician Father Raymond E. 
Brown, professor of Biblical stu 
dies at Union Theological Semi 
nary, New York, said that despite 
certain difficulties Lutherans and 
Catholics "are no longer able to 
regard ourselves as divided in the 
one, holy, catholic, and apostolic 
faith."

He reported that the question 
of the validity of ordained minis 
tries remains a "tough issue" for 
theologians in dialog, and noted 
"remaining differences in speak 
ing and thinking."

The review of a decade of theo-
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logical dialog with Roman Catho 
lics was presented at a two-day 
meeting of about 90 U.S. and Ca 
nadian presidents of districts of 
the Lutheran Church-Missouri 
Synod, bishops of districts of the 
American Lutheran Church, and 
presidents of synods of the Lu 
theran Church in America.

U.S. Religious
Beliefs Strongest Among
Nations Surveyed
by Poll

PRINCETON   The United 
States rated the highest in re 
ligious beliefs among non-Com 
munist nations of the Western 
world, according to a 60-nation 
survey conducted by Gallup Inter 
national.

"While religion continues to 
play as important a role in the 
lives of Americans today as it did 
25 years ago, Christianity ap 
pears to be in trouble in the 
Western European nations," 
George Gallup said.

However, he found that "nearly 
all people in the nations surveyed 
report being identified with some 
church or faith, and throughout 
the non-Communist world there 
is widespread belief in the exist 
ence of God or a universal spirit. 
A majority of the free world be 
lieves in life after death."

The new survey showed reli 
gious beliefs were considered 
"very important" by 56 per cent 
of persons polled in the U.S., 36 
per cent in Italy and Canada, 26 
per cent of people in Benelux 
(Belgium, Netherlands, Luxem 
bourg), 25 per cent in Australia, 
23 per cent in United Kingdom, 
22 per cent in France, and 17 per 
cent in West Germany and Scan 
dinavian nations.

Professing belief in "God or a 
universal spirit" were 94 per cent 
in the U.S., 89 per cent in Canada, 
88 per cent in Italy, 80 per cent in 
Australia, 78 per cent in Benelux, 
76 per cent in United Kingdom, 
72 per cent in France and West

Germany, and 65 per cent in 
Scandanavian nations.

Belief in "life after death" was 
affirmed by 69 per cent in the U.S., 
54 per cent in Canada, 48 per cent 
in Australia and Benelux, 46 per 
cent in Italy, 43 per cent in United 
Kingdom, 39 per cent in France, 
35 per cent in Scandinavia, and 33 
per cent in West Germany.

India topped all the nations 
polled, with 98 per cent of its peo 
ple expressing belief in God or a 
universal spirit, 81 per cent hold 
ing religious belief to be "very 
important" and 72 per cent be 
lieving in life after death.

George Gallup reported that the 
new survey, "the first on a world 
wide basis, covered two thirds of 
the world's population and nearly 
90 per cent of the inhabitants of 
nations that permit opinion sur 
veys." Some 10,000 persons in 60 
nations were interviewed for the 
study.

Unless otherwise credited, these news items are 
taken from Religious News Service.
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