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Soul-stirring

Imust respond to Will Eva’s final editori-
al in your September (2005) issue by

simply saying it was soul-stirring. I read
in it a call back to the “primitive godli-
ness” that made this movement just
that—a movement. I heard in it the voice
of three angels crying out to a church
with noble intentions but waning spiritu-
al power. “Behold, the Bridegroom
cometh! Go ye out to meet Him!” Thank
you, Brother Eva, and Amen.
—Mark A. Howard, pastor, Hastings and

Revelation Promises Hope Seventh-day

Adventist Churches, Michigan

The awe-inspiring, winning
force of our Savior

Thanks for Bert B. Beach’s article
“Tending Our Own Spiritual Fires”

(June 2005). It moves me to recognize
my needs of being a helpless individual.
The awe-inspiring, unmeasurable win-
ning force of our loving Savior is
sufficient for us to uphold whatever
dimensions of our capacity needed to
brace and keep us alive.

We consider ourselves mendicant.
God gave us that marvelous endow-
ment in which to succeed and to
develop our spiritual disability. It’s our
lucky personality to embrace and to
reach the length of His sustaining
power, wherein, it could shake the rot-
ten waves of our stiff-necked bearing.

There’s no other reason to bend with
our human’s entity but to choose Him
and to dedicate fully all our cherished
hope and perseverance.

Think of the moments of His . . . pain
at the cross. Wonderful, He restores us
back to His divine grace. We shall see
our Savior soon. 
—Madame Estrella Anacleto Jordan, Prilly,

Switzerland.

Bert Beach’s call for “Tending Our
Own Spiritual Fires” (June 2005) by

a personal restudy of Steps to Christ is
most timely. It can provide a barrier
against the tsunami of ego-centered lit-
erature drowning a totally unaware
laity. However, setting a God of “ever-
lasting love,” against God as “severe
judge” calls for harmonization. Recall
that Steps to Christ was first printed with
“The Sinner’s Need of Christ” as chap-
ter 1—just as Paul focused on human
need in chapters 1:8–3:19 of Romans.
In the case of Steps, some called for a
more cautious approach. Whereby,
“God’s Love for Man” was written and
became chapter 1.

To harmonize God’s love and anger,
we might consider John Bunyan’s book
The Intercession of Christ, where he insists
that “God keeps a very strict house
among his children . . . God has a great
dislike of the sins of his own people [italics
his] and would fall upon them in judg-
ment and anger, much more severe
than he doth, were it not for Christ’s
intercession.” “You [Christians] have I
known above all others,” says God,
“Therefore you will I punish for your
iniquities.” “Certain I am,” says Bunyan,
“that God is no countenancer of sin; no
not in his own people: nay, he will bear

it least of all in them” (page 40, op. cit.).
Adventists have ever proclaimed the

need of Christ’s role as Intercessor
between humanity and the Father. Our
fear of the Father is what glorifies Him
for the gift of His Son as our Intercessor.
Hence, let us read Steps in Paul’s saving
order—chapter 2, then chapter 1.

The Laodicean malaise afflicting all
of Christianity exists from its neglect to
hear from our pulpits the “rebuke and
chastening” our loving Savior recom-
mends. Saddest of all, Jesus is being
shouldered aside by a narcissistic laity
looking for personal fulfillment by
“developing a relationship with the
Father”—or worse, succumbing to the
siren spell of false spirits. Preaching the
pure Word of Christ is our great need.
See John 12:47, 48.
—Norman L. Meager, Dayton, Ohio.

Sexual promiscuity and
ministerial accountability

We commend you for having the
courage to raise awareness of

pastoral sexual misconduct (“Pastors
and Sexual Infidelity,” by Mark Carr and
“Pastors and Sexual Misconduct” by
Nikolaus Satelmajer, June 2005). The
issue is certainly a thorny one, at best.
We would all agree that there should be
better policies and guidelines in effect
for how to handle sexual misconduct in
the ministry when it inevitably occurs.
Although The Church Manual, The
Minister’s Handbook, Testimonies on
Sexual Behavior, Adultery and Divorce,

THINK OF THE MOMENTS OF HIS CRITICAL

PENETRATION OF PAIN AT THE CROSS. WONDERFUL,
HE RESTORES US BACK TO DIVINE GRACE.

continued on page 31
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E D I T O R I A L

Images of a pastor:
My first pastor

NIKOLAUS SATELMAJER

Iwas almost 13 when I first went into a
church building to worship. Up to that
point, I had met only with small wor-

ship groups in homes. On that Sabbath,
however, not only did I go into a church
building for the first time, I experienced
another “first” as well: I met a trained
pastor. All this happened within a week
after my parents and I arrived by a ship
from Germany. 

The pastor was Stuart R. Jayne. The
church was the Richmond First Seventh-
day Adventist Church (now the
Patterson Avenue Church). As new
immigrants, neither my parents nor I
spoke English. Ruth Jayne, a gracious
lady and wife of the pastor, translated
for us. And though translating is never
the same as knowing the language, and
a lot of things passed me by—I never-
theless picked up from Pastor Stuart R.
Jayne images about what pastors
should do, images that have never left
me. Here’s what I learned:

Children are important. He
showed genuine interest in the children
and youth. When he told a children’s
story, he became a part of the children’s
group. They were comfortable with
him. Of course, children were also com-
fortable being with Jesus, so the pastor
had a good example to follow.

Preaching with enthusiasm. He
delivered his sermons with enthusiasm

and a smile. Even though I understood
little, I caught his enthusiasm. I looked
forward to his next sermon. I also expe-
rienced that same enthusiasm when,
years later, I heard a priest deliver a ser-
mon in Máteszalka, Hungary, even
though I did not understand a word. 

Visitation. He made a number of
visits to our home. He showed interest
in our efforts to settle in a new country,
and we looked forward to his visits,
which never seemed long enough. 

Compassion for the sick. Several
months after our arrival my mother
became critically ill. My father and I
panicked. The physicians did not offer
much hope. The pastor came to my
mother’s hospital ward and knelt beside
her bed and prayed. I understood only
a few of his words but knew he was
praying for my mother (who, by the
way, just turned 91). After he prayed
with my mother, the women in other
beds asked for him to pray with them.
Soon he was praying with most of the
other 13 women in the ward. 

These are only some of the roles of a
minister. After I became a pastor, I start-
ed learning the many facets of the work
of a pastor. 

How then do you describe the work
of ministry? The pastor is a preacher,
teacher, evangelist, theologian, listener,
planner—and that’s just the start of the
list. I have mentioned a few ministry
roles I saw in the work of Stuart R.
Jayne, who is now waiting for the prom-
ised resurrection. Whatever type of
ministry you are doing, you know the
complexity, challenges, and joys of min-
istry. You also must have individuals
who gave you a positive view of min-
istry, just as Stuart Jane did for me.

Ministry has a long tradition of
addressing the many facets of the work
of ministers, whether as pastors, teach-
ers, chaplains, or denominational
leaders. Ministry has been a companion
to ministers for more than 75 years and
with God’s blessing it will continue to
be. We cannot be your mentors, only
your companions. We count it a privi-
lege to be your partners in ministry. 

The articles in this month’s issue
focus on some critical roles of ministers.
I thank my predecessor and friend, Dr.
Willmore D. Eva, for working with the
articles in this issue so that we are able to
present them to you in final form. It’s my
prayer that they will be a blessing.

“But you . . . pursue righteousness, godliness, faith, love, endurance and gentleness. Fight the

good fight of the faith. Take hold of the eternal life to which you were called when you made

your good confession in the presence of many witnesses.” (1 Tim. 6:11, 12, NIV)



October 2005 M i n i s t r y 5

Jud Lake

Seven habits of
Spirit-empowered 

preaching

T
he empowerment of the Holy
Spirit is indispensable to Christian
preaching. Preachers may be able
to present the letter of the Word of
God and hold the attention of

audiences with interesting stories and
PowerPoint presentations, but the sowing of
the gospel seed will not be successful without
the life-giving power of the Holy Spirit.1

Preachers have described this empower-
ment as “the sacred anointing,”2 “divine
unction,”3 and “the smile of God.”4 In recent
years this subject has received significant
attention in homiletical literature.5 Arturo G.
Azurdia III, for example, in his excellent work,
Spirit Empowered Preaching: Involving the Holy
Spirit in Your Ministry, writes that “the power
of the Holy Spirit is the sine qua non of gospel
preaching, the one thing without which
nothing else matters.”6 He then provides a
helpful description of this empowerment: “It
may be surprising for some to discover that
when the Spirit of God powerfully attends the
preaching of the word, one of the common
indicators is a heightened sense of quiet; not
shouts and ecstasies, but rather an unnatural
silence. The ever-present coughing ceases.
The incessant movement of people is over-
come by a dramatic stillness. And suddenly,
though the features of the preacher’s face and
the timbre of his voice are still identifiably
his, the words coming forth from his mouth
seem to have been sent from heaven itself.”7

Recently while I was explaining and illus-
trating the heart of righteousness by faith in
one of my classes at Southern Adventist
University, the students became exceptionally
quiet. I was caught up in my message at the
time and didn’t really think much about it.
Later my daughter, who was taking the class,
told me that when I was explaining this sub-
ject something happened. “Dad, I sensed a
strange silence in the room, and nobody
around me moved. For the first time, I really
understood an important aspect of righteous-
ness by faith previously unclear to me.”
Needless to say, this testimony deeply moved
me and created in me a profound yearning for
more of the Holy Spirit’s empowerment in my
teaching and preaching.

What must the preacher do to experience
the sacred anointing? I suggest seven weekly
habits based on Scripture and the writings of
seasoned preachers that will bring the smile
of God on our preaching. It is vital to remem-
ber, however, that these seven habits are an
expression of our desire to cooperate with the
Spirit of God, to surrender to His divine guid-
ance and empowerment, never to use Him for
our own ends.

Habit 1: Make prayer and ministry of the
Word preeminent in your weekly ministry.

This habit reflects the practice of the apos-
tles in the early church: “But we will devote
ourselves to prayer and to the ministry of the
word” (Acts 6:4, RSV). Instead of giving in to
the pressure of social ministries, which they
considered important (Acts 6:3), the apostles
established their priorities as prayer and min-
istry of the Word. As a result, “the word of
God spread. The number of disciples in
Jerusalem increased rapidly, and a large num-
ber of priests became obedient to the faith”
(Acts 6:7, NIV; see also 9:31; 11:21, 24; 12:24;
13:48, 49; 16:5; 17:11, 12; 19:20).

These apostolic priorities should be our pri-
orities. “If you are a pastor,” declares David
Eby, “your priorities, your calling, your focus
is determined. No ‘ifs,’ ‘buts,’ or ‘maybes.’
Preaching and prayer are ‘prime-time’ for
you.”8 So let us pray every day—passionately,
earnestly, purposefully, and with determina-
tion. Let us make prayer a “conspicuous and
all-impregnating force and an all-coloring
ingredient” in our sermon preparation and
preaching.9 Let us work diligently on the ser-
mon all week long without procrastination,

Jud Lake, Th.D.,
D.Min., is

professor of
preaching and

pastoral theology,
Southern
Adventist

University School
of Religion,
Collegedale,
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faithfully and accurately interpreting,
applying, and illustrating the text. Let
us live in the Word and preach out of
it. Surely a habit such as this will lay
the foundation for the Spirit’s mighty
work in our life and preaching.

Habit 2: Keep a careful watch over
yourself—daily, hourly.

In his farewell message to the
Ephesian elders, Paul admonished
them: “Keep watch over yourselves
and all the flock of which the Holy
Spirit has made you overseers. Be
shepherds of the church of God,
which he bought with his own
blood” (Acts 20:28, NIV). Richard
Baxter, the famous Puritan pastor in
seventeenth century England, care-
fully expounded on this text in his
classic work, The Reformed Pastor.
Speaking forcibly to preachers he
wrote, “See that the work of saving
grace be thoroughly wrought in your
own souls. Take heed to yourselves,
lest you be void of that saving grace
of God which you offer to others, and
be strangers to the effectual working
of that gospel which you preach; and
lest, while you proclaim to the world
the necessity of a Saviour, your own
hearts should neglect him, and you
should miss of an interest in him and
his saving benefits.”10 These words
ought to be memorized by all preach-
ers of God’s Word. How can one
expect to be anointed with the Holy
Spirit in the pulpit without a daily,
hourly surrender to His transforming
power? So “watch your life and doc-
trine closely. Persevere in them,
because if you do, you will save both
yourself and your hearers” (1 Tim.
4:16, NIV).

Habit 3: Uplift Christ and Him
crucified.

Apostolic preaching was permeat-
ed with the person and work of Jesus
Christ (Acts 5:42; 8:5, 35; 9:20; 11:20;
17:2, 3). Paul’s central focus was
Christ: “When I came to you, broth-
ers, I did not come with eloquence or
superior wisdom as I proclaimed to
you the testimony about God. For I

resolved to know nothing while I was
with you except Jesus Christ and him
crucified” (1 Cor. 2:1, 2, NIV). So
today our central focus should be the
same. As we engage in weekly sermon
preparation, let us keep uppermost in
our minds the “one great central
truth . . . in the searching of the
Scriptures—Christ and Him cruci-
fied.” Ellen White reminds all
preachers that “every other truth is
invested with influence and power
corresponding to its relation to this
theme.”11 Let us therefore make it a
habit to lift up Jesus in our sermons
and bring nothing into it to supple-
ment Him, the wisdom and power of
God.12 Surely, maintaining this
Christ-centered focus will result in “a
demonstration of the Spirit’s power”
(1 Cor. 2:4, NIV) during our preach-
ing. 

Habit 4: Humble yourself before
God in anticipation of the sermon.

“I came to you in weakness and
fear, and with much trembling. My
message and my preaching were not
with wise and persuasive words, but
with a demonstration of the Spirit’s
power so that your faith might not
rest on men’s wisdom, but on God’s
power” (1 Cor. 2:3-5, NIV). One of the
most striking characteristics in these
words is the absence of self-reliance.
Putting his rhetorical skills aside and
discarding his philosophical inclina-
tions, Paul delivered his messages to
the Corinthian church with exclusive
trust in the power of the Holy Spirit
to change lives. His preaching “was
not a matter of enticing words or of
human wisdom,” exclaimed H.M.S.
Richards, Sr., “but with demonstra-
tion, a showing forth, an evidence, a
proof of the Spirit and of power.”13 As
such, Paul humbled himself and put
his trust in God’s power rather than
his own wisdom. 

We must follow Paul’s example.
Power in preaching does not come
from loud speaking, flinging arms,
eloquent sermonizing, or brilliantly
crafted arguments, but from “a
demonstration of the Spirit’s power.”

The experience of this power, howev-
er, begins in the study when we
humble ourselves, discarding self-
reliance and surrendering to the
power of the Spirit. There we must
work hard on the sermon, but not
rely on our own wisdom and
homiletical prowess to the exclusion
of the Spirit. “Our greatest strength is
realized when we feel and acknowl-
edge our weakness.”14 Then we can
experience the smile of God, even
before we get up to preach.

Habit 5: Preach the sermon to
yourself first.

Richard Baxter was an enthusiastic
advocate of preachers preaching to
themselves. “Preach to yourselves
first,” he admonished, “before you
preach to the people, and with
greater zeal.”15 To preachers who fail
to practice what they preach, he said:
“If such a wretched man would take
my counsel, he would make a stand,
and call his heart and life to an
account, and fall a preaching to him-
self, before he preach any more to
others.”16 In The Saints’ Everlasting
Rest, he maintained that every
Christian should plead with his or
her own heart “in the most moving
and affecting language” and urge “it
with the most weighty and powerful
arguments.” This “soliloquy,” or
“preaching to one’s self,” as he
described it,17 has a powerful applica-
tion to contemporary preachers. We
need to take our completed sermons
and earnestly and passionately
preach them to ourselves, heeding
our own admonitions and allowing
the Spirit to work on our own hearts
before we bring the message to the
people. This will prepare us to preach
with greater passion and surrender to
the Holy Spirit.

Habit 6: Pray repeatedly and
specifically for the empowerment of
the Holy Spirit upon the preaching
of your sermon.

“If you then, though you are evil,
know how to give good gifts to your
children, how much more will your



October 2005 M i n i s t r y 7

Father in heaven give the Holy Spirit
to those who ask him!” (Luke 11:13,
NIV). While this promise applies to
every Christian, it certainly has appli-
cation to the preacher. Let us hold it
up before God, therefore, and claim
this great blessing for our sermon all
week long. Never stop, never tire of
asking specifically for this efficacious
empowerment upon the sermon.

Renowned expositor D. Martyn
Lloyd-Jones, said it best: “Seek Him!
Seek Him! What can we do without
Him? Seek Him! Seek Him always! But
go beyond seeking Him; expect Him.
. . . This ‘unction,’ this ‘anointing,’ is
the supreme thing. Seek it until you
have it; be content with nothing
less.”18

Habit 7: Affirm in your heart the
ministry of the Holy Spirit immediately
before and after you preach.

The Metropolitan Tabernacle
where Charles H. Spurgeon preached
during the late 1800s contained 15
steps leading up to the pulpit on each
side in a great sweeping curve. It has
been said that as Spurgeon slowly
mounted those stairs before preach-
ing, he muttered to himself on each
one, “I believe in the Holy Ghost.”19

In the backdrop of seeking the Spirit
all week long, I suggest that as we
approach the platform to preach, let
us repeatedly offer to God this affir-
mation and prayer: “I believe in the
Holy Spirit and claim His anointing
upon me as I preach the Word.” Then
let us preach passionately in the con-
fidence that God has heard our
prayer. When the sermon is finished,
let us thank God repeatedly for the
gracious presence of His Spirit and
leave the results in His capable hands.
May these seven habits bring the
mighty power of the Holy Spirit into
our preaching of the Word. 
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Local Church Prayer
Coordinator

A congregation’s prayer ministry
undergirds all other ministries and provides
opportunity for the church to become more
intentional about prayer.

The prayer coordinator is a member who
has a passion for prayer and has experienced
what it means to connect with God
personally. 

Job Description: Help integrate prayer
into the total life of the church and calendar
of events.

Qualifications: Strong personal prayer
life; spiritual maturity; spiritual gifts to
organize, encourage, and assist others; a
good reputation in the church, the
confidence of church leaders, and sufficient
time to attend key prayer events.

Work Suggestions:
✦ Identify people who have an interest in

intercessory prayer.
✦ Research and evaluate the church's

current prayer ministries.
✦ Establish a prayer group and plan

prayer initiatives.
✦ Provide opportunities for participants to

share their experiences.
✦ Organize prayer partners to pray for

specific people or needs.
✦ Plan prayers for worship, prayer chains,

prayer retreats, evangelism prayer groups,
day of prayer activities, and prayer walks.

—Joy Butler, South Pacific Division
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W
ith the worship service
over, I was heading for the
fellowship hall, where a
lovely potluck lunch was
waiting. As I was about to

enter the hall, a dear, elderly saint stopped me
and asked, “John, isn’t there a verse in the
Bible about once a person has known the
message and then stops going to church,
there is no hope for that person?”

“Yes,” I agreed. “Hebrews does say some-
thing to the effect that, ‘If we sin willfully
after we learn the truth, there is no more sac-
rifice for sin.’ I think that’s around chapter
10.”

“Yes,” Bob replied. “I think it’s right after
the verse that tells us not to stay away from
church. And, you know, I got lots of family
that don’t go to church. What’s going to hap-
pen to them?”

My elderly friend seemed quite distraught,
and, knowing a little of his family’s experi-
ences I said, “Bob, let me tell you something
that happened to me back in the fifties. Have
you the time?”

“Sure. I always like your stories,” Bob
responded.

So I began. When I was about 17 or 18, on
a Friday I had gone to a certain city to collect
payment for a rather lucrative transaction.
Not wanting to have a lot of cash in hand as
I traveled on the bus, and planning to spend
the weekend with a single uncle whom I had-

John Arthur

n’t seen since he had moved there, I pur-
chased a return ticket and pocketed a few
coins. 

Because of delays en route, banks, shops,
and even my business contact had closed
when my bus arrived. Hiking to my uncle’s
address, I discovered that he had moved and
the apartment administration didn’t have his
new address or phone number; however, they
did have his work address and phone number.
Hurriedly calling his place of employment, I
discovered that it, too, was closed for the day.
What was I to do?

Returning to the bus depot, I placed my
suitcase into storage and, because the depot
would close after the last bus of the day,
stepped out onto the city sidewalks. All night
I walked around that city. Finally, as the
Sabbath dawn was breaking I returned to the
bus depot, retrieved my suitcase, went to the
restroom, washed, shaved, and changed into
my suit and tie. After returning my suitcase to
the locker, I once again stepped out into the
city and headed, on foot, of course, toward
the only Seventh-day Adventist church
address of which I was aware. Hopefully, I’d
meet Uncle there.

Arriving about an hour early, I loitered
around the area. After a time a neatly dressed
man stepped briskly to a basement door and
unlocked it. I greeted him cordially, but he
bluntly dismissed me, entered the building,
and relocked the door. Finally, at about 9:15,
the building opened and people began
streaming in. I found a seat near the rear of
the sanctuary on the right-hand side. At least
now, I could be warm, but as a young man
with only a skimpy lunch and no supper the
previous day, and no breakfast, I was tired and
hungry. All through Sabbath School and the
church service, I tenaciously strove to stay
alert.

There I sat. No one spoke to me. No one
asked me to sign a guest book. No one wel-
comed guests. One or two people moved to sit
in the pew that I occupied, but then moved to
another. When the Sabbath School separated
for classes, no one asked me to join their class
or suggested a youth group. I was avoided as
if I had the plague. After the sermon, as we
were filing out, the pastor cordially shook the
hand of each person ahead of me, and they
warmly exchanged platitudes. Then as I
moved forward, the pastor, ignoring me,
enthusiastically grasped the hand of the per-

Hospitality: a
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know better,’ he added, ‘but if they
need me really bad here, I come in.
After all, these people treat me better
than our church does.’ ”

“You see, Bob,” I replied, “there
may be people out there who we
think have turned their backs on
Jesus, but maybe we’ve chased them
away from the church by the way we
have behaved (or misbehaved), and
they have only turned their back on
the church.”

“By the way, John, have you ever
been back to that church?” Bob
asked.

I thought a moment. “As a matter-
of-fact, I haven’t. But,” I hastened to
add, “it’s not for that reason. I’ve just
never been in that city over the
Sabbath since. I believe that there are
a number of churches there now. And
I’m sure I’d be welcome in any one of
them.”

As a footnote: I found myself,
alone on the Sabbath, in a different
city some years later. Remembering
the above experience, I decided to put
the “city-center” congregation there
to the test. 

Loitering until lots of people were
entering together, I tried to slip in
quietly, casually, unnoticed. It didn’t
work. When I finally got into the
sanctuary—after being asked to sign
the guest book and with bulletin in
hand—I found a seat away from the
crowd, and several people soon
joined me. I was invited to join three
different Sabbath School classes. The
pastor spoke with me before Sabbath
School and after the worship service.
I had several invitations for lunch
and afternoon functions. That church
almost made me feel like I was a
celebrity. 

son behind me with another
exchange of pleasant words.

As the people mingled around out-
of-doors in little clusters before
leaving, I lingered, too timid to inter-
rupt any group. Still no one spoke.
Finally everyone was gone and the
church was locked. There I was, alone,
a hungry, weary youth, with only a
bus ticket home, at a church where I
thought I could have felt welcome. 

As I shared this story with Bob,
before I had gotten far into the story,
a number of other members had drift-
ed within earshot and seemed quite

interested. Suddenly I was interrupted
as a listener exclaimed, “And you
stayed an Adventist after that!”

“Oh, yes. My home church wasn’t
like that!”

Another voice spoke up, “Could
we be guilty of treating a stranger like
that?” 

And immediately a remorseful
answer came, “We’ve done it. And
worse.”

For several more minutes the little
group discussed the consequences of
that kind of behavior and other nega-
tives toward strangers or even people
they knew who seemed to be differ-
ent. Finally, a rather thoughtful, quiet
member commented, “You know,
that experience and some of those
other things are the reasons why so
many of our youth and new converts
fall away. Don’t you agree, John?”

“Could very well be,” I replied. “In
fact, I broke the Sabbath (as some may
charge) that day and went to my
uncle’s work place after church and
found him there. He told me that he
had gone to that church once, had
experienced, more or less, the same
thing, and never went back. ‘Yes, I

That church almost made me

feel like I was a celebrity.
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Borge Schantz

Worship and 
witness in the 

twenty-first 
century: Do we 
need a change?

A
s we have entered the twenty- first
century, our church faces many
challenges, one of the greatest
being, How do we adapt to the ever-
changing world we face while, at the

same time, staying faithful to the message we
have been commissioned to bring to that world? 

Confronting this challenge
To begin, in the process of bringing our

proclamation methods up to date—while
keeping the core of the Advent message
intact—we must be aware of potential dan-
gers. For instance, we could be tempted to
accept, indiscriminately, methods that have
been successful in other religious traditions
without thinking through the larger implica-
tions of those methods. No doubt we must
study effective communication, but we can
accept only what is inside a framework of
sound biblical principles.

A delicate task
Leading people to Christ is a delicate bal-

ance between preacher, message, methods,
and target persons. Still the main reason for
church growth will always be the target per-
son’s own seeking after the meaning and
purpose of his or her life. It is the person’s
nostalgia for heaven; it is the sinner’s longing
for peace with God, even if these thoughts
aren’t consciously on their minds. For those
who don’t want it, there’s nothing we can do.

However painful, we must remember that the
Master talks about shaking the dust off our
feet when people are not ready to listen. 

At the same time, a watering down of the
Advent message is unacceptable. The art of
making disciples should not be attained by
lowering standards. The values the Adventists
stand for must be kept and must remain the
framework for outreach. In this delicate
process we should jealously guard our teach-
ings. Our message is powerful; we need a
witness worthy of it.

Analysis of the development of
church growth principles

Today there is talk about the use of spiritu-
al gifts and a possible lack of them in
Adventist churches. Some argue that if we had
more healing services and were to introduce
the gift of tongues, we would see more
progress. 

To understand the emphasis some evangel-
ical groups put on the application of certain
spiritual gifts (based on an extreme interpre-
tation and understanding of some Scripture
passages), the following background could be
of help. The summary is incomplete, but it
outlines some reasons for the developments
of the general church growth trends.

1. Historically the initial emphasis was on
bringing people to Christ. The church should
grow by additions of individuals. This concept
was strongly influenced by the Western indi-
vidualism, where the I and me are in the
center. The voice from the so-called mission
fields reacted negatively because in other parts
of the world it is the family, the clan, the tribe,
and the group that are important. Persons are
part not only of a family but of a wider fel-
lowship. Bible texts show where Noah and his
family entered the ark, and Joshua said that he
and his household would serve the Lord.

2. On this background the term church
growth came in use. The focus somewhat shift-
ed to the church. Many books and courses on
the church growth principles appeared. The
results of this new emphasis, however, did
not reach expectations. Sure, some churches
grew, though often due to members transfer-
ring their membership to a nearby church
with a more attractive program. And some of
these desirable churches got such a large
membership that pastors were unable to do
justice in care and concern, while others lost
so many members that they had to be closed.
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3. In this way the concept of church
planting came into the picture. New
churches should be established spe-
cially in geographical areas where
there was no church. Thereby the
Christian message could be spread
out. Some have wrongly interpreted
church planting to mean that there
was a need for a “new” church
because the older churches were not
able to conceive of new ideas and
were not fit to accept newborn
Christians. The church planting
champions use interesting slogans,
such as It is easier to get babies than to

raise the dead. That sounds intriguing.
However, so-called church planting
has too often taken place by splitting
older churches in such a way that
younger active members have trans-
ferred their membership to a new
church, thus weakening the old one.
So, really, no baby was born; instead,
an old person has been pushed one
step closer to the grave. 

4. The latest wave in the growth
movements is a focused promotion of
spiritual gifts. Some church growth
advocates claim that when individual
witnessing, church growth, and
church planting don’t give the
expected results, the reason is that
the spiritual gifts have not been
applied as they should. They specially
emphasize the gifts of healings, signs,
wonders, and glossolalia. 

They draw attention to charismatic
currents that have touched more than
500 million Christians in about 15,000
Pentecostal-type denominations
worldwide. Even Evangelical and
Catholic churches have been influ-
enced. This one-sided emphasis on

special gifts has caused conflict and
division as many members impacted
by the Pentecostal movements sweep-
ing through their church felt that they
had no need for this extreme emo-
tional experience.

The celebration movement
Adventists have felt the winds of

change as well. “Celebration” church-
es were established, though many
had a short life span. They did not
really fit into the Adventist ethos and
traditions. In connection with the
question of spiritual gifts, what brings

growth is the gift of hospitality paired
with the gift of teaching. These are
the most effective factors in outreach.

It is my impression that the “cele-
bration” experience had a positive
influence on many churches, at least
in parts of the United States. The first
part of the divine service (perhaps up
to 20 minutes) became livelier with
song, music, personal testimonies,
drama, and poetry. Although these
elements are directed toward the
younger sets, they are generally also
accepted, even enjoyed, by the senior
members as well. 

People experience God in
different ways

In all our planning for efficient
churches, we have to understand that
the Lord meets different people in dif-
ferent ways. A few are inspired by read-
ing or listening to deep theology,
others are lifted up by the narrations
of biblical personalities, and many are
spiritually enlightened by exploring
prophecies. Some people best receive
divine guidance by more emotional

means; this can be expressed in song
and music. Still, when God reaches
out to people, His way of doing it is
within the borders the Word of God
has set for beliefs, practices, and pur-
poses of worship. 

Church programs must not
have a dividing effect

Studies were made of an evangeli-
cal church in California with more
than 4,000 members, old and young,
from all walks of life and representing
many races, languages, and cultures.
When they met on weekdays and
Sundays, they were spread in many
groups in the various halls and rooms
in the huge church building. Here
they partook in their specific interests
and expressions of their Christianity,
according to their cultures and prefer-
ences, often in their own languages. 

The senior pastor, however, insist-
ed that at the divine service, Sunday
morning, all were together. Children,
youth, and senior members and folk
of all ethnic backgrounds were in the
sanctuary and sang the same hymns,
heard the same Scripture readings,
and listened to the same sermon. No
other activities were allowed in the
church at this hour. The purpose was
to integrate the whole church so that
all, whatever their backgrounds and
interests, were united as the family of
God. Families were sitting together.
At this hour they formed a complete
whole and totality. 

Interestingly, a study of the same
mega-church was also conducted
about whether the time had come for
renewal and change in the established
order of the divine services. Many
responses to the questionnaire
revealed that the regular church-goers
wanted to sit together as nuclear fami-
ly. They did not want to be split up at
the main service. They also wanted to
know the precise time, week by week,
when to sit down, to stand up for
singing (psalms and Scripture reading),
and to kneel in prayer. The only item
in the traditional and well-established
program they wanted as a surprise was
the sermon. They expressed that a live-
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church model (based on the family) is
where old and young meet and work
together in harmony.

4. Senior members should realize
that age may make people more con-
servative and rigid. They have to pray
for flexibility and let go of responsi-
bilities for the benefit of the younger
members.

5. Younger members, generally
termed the future of the church, are
also the church today. They should
show generosity and patience with
the senior members who have borne
the burden and heat of the day.

6. All age groups in the church
should follow the principle Paul
expressed in his epistles when he
makes clear that love must prevail
over knowledge (1 Cor. 8).

The church is compared to a body
with many parts and “those parts of
the body that seem to be weaker are
indispensable, and the parts that we
think are less honorable we treat with
special honor. And the parts that are
unpresentable are treated with special
modesty” (1 Cor. 12:22, 23, NIV). 

ly, well prepared, short, and appealing
sermon would be a treat.

The concepts of Christian
church structures are based
on the family pattern

A healthy balance in the life of the
church will be obtained only when
children, youth, parents, and senior
members all give to each other and
forgive one another. It is by no means
a result of separation and segregation
by various groups according to their
age and other backgrounds. All must
feel they are part of God’s family. 

In the transition from the Old
Testament sanctuary model to the
New Testament church, various factors
played a role. The worship form in
synagogues had a great influence.
However, it was the family pattern
that gave structure to the newly
founded churches. In the New Testa-
ment we find terms like father (Matt.
23:9), brotherhood (1 Peter 2:17), chil-
dren (Rom. 8:17), house (Heb. 3:2, 3),
wedding (Rev. 19:7, NIV), bride and
bridegroom (John 3:29) used for the

church, her activities, and her organi-
zation as well as the Christian church
members’ experience. All these expres-
sions are from family relations and
activities. Symbolically here are all the
functions a church needs. In the way
the family as a kinship group provides
shelter, protection, education, disci-
pline, development, acceptance, love,
care, and concern for its members, the
church should function.

In the modern world where there
is stress on the divisions of people
according to age, education, sex, hob-
bies, nationality, color of skin, etc.,
the church of God is the best place
where all this can be integrated. 

Summary
1. The church must be open to

new ideas for functioning. However,
these should always be in the frame-
work of the biblical teachings.

2. Genuine and lasting church
planting is not obtained by splitting
up existing churches.

3. Experiences in biblical and
church history reveal that the ideal
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Rose LeBlanc

A look at
suffering–again!

W
hy do bad things happen
to God’s people? A very
common question, and I
have a very common
answer. God doesn’t

cause bad things to happen. He allows them.
This is a sinful world, and evil things fall on
the good and the bad just because we live on
this earth. God has to allow evil to play out its
course so that we will know this earth is not
our home and He can put an end to sin once
and for all when He comes again.

Well, my pat answer and poorly thought-
out theories fell very short of true explanation
when, on a ghastly day two years ago, my
beautiful, beloved, carefully tended and ten-
derly cared for granddaughter, Kelly, was
killed in a senseless car accident. She was five
and a half years old. One moment she was
here, healthy, vibrant, blissfully reading aloud
a Dr. Seuss book to her mother and two-
month-old sister, Katy, both girls tightly
strapped into their car seats in the back of the
car. The next moment a careless driver, with
no license and no insurance, had gone
through a red light and broadsided their car,
striking Kelly’s rear door with enough force
to kill her almost instantly.

Now what use is the argument, “We live in
an evil world, therefore bad things happen”?
What about, “Ask and it will be given to
you”? Didn’t our daughter and her husband,
not to mention we and Kelly’s other grand-

parents, pray daily for God’s protection on
this little family? Where was her guardian
angel? Napping? Ironically, on Kelly’s wall,
there was a large, signed print of Harry
Anderson’s painting “The Guardian Angel,”
protecting a child who is depicted as leaning
precariously over a river. God could have
changed any one of a dozen things and
caused a far different outcome. Hey, I could
have changed one or two things myself and
easily prevented the crash if, like Him, I’d
known the end from the beginning.

All my arguments were ropes of sand when
they related, as they now did, to a real, per-
sonal, hits-you-where-it-hurts tragedy. Not
only do I (as well as others in my family) have
gut-wrenching, daily pain, I have to try to
come to grips with the fact that the Lord I
serve would allow such a thing to happen.

Shortly after the September 11 Twin Towers
attack (and other attacks on that day), some-
one in our Sabbath School class stated she
thought people who prayed for God’s protec-
tion had come through that horror safely, and
those who died in the Trade Center’s fall must
not have been praying for God’s protection. I
thought of that conclusion during our person-
al tower collapse. I know the argument is
invalid since we fervently prayed daily for
safety and protection of these dear ones. My
daughter tearfully mentioned how she plead-
ed with God during morning devotions to
guard and protect her children. Yet Kelly was
gone.

From the perspective of today’s post-
accident time frame, I have a new apprecia-
tion for the “this earth is not my home” idea.
I’ve read many books on grieving, loss, and
God’s part in the whole process. The one book
which has made sense to me, at least in
regards to the “why God allows suffering”
issue, was one by Jerry Sittser called A Grace
Disguised.1 He illustrates his point by Job’s and
Joseph’s biblical stories. They, too, didn’t
know why God didn’t protect them or their
loved ones. I especially related to Joseph who,
in all his misery, was always faithful to God.
And looking back from the vantage point of
centuries we can see that, because he was sold
into slavery, the children of Israel would
eventually be led to the Promised Land by
Moses, and God would be revealed in many
ways during this period.

I don’t know what possible reason God had
for allowing this little girl to be born into a
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loving family who would nurture and
teach her, to have grandparents and
aunts who would love her and dote
on her, why He would let her live and
flourish for five and a half years, then
suddenly allow her life to end because
some careless person drove 65 miles
an hour through a red light. There
must be some reason for it, but we’ll
never know. Not this side of heaven.
We can ascribe all kinds of motives to
God; all kinds of reasons He’d let such
a thing happen. We can make excuses
for Him. But the fact remains: He
could have prevented it. He didn’t.
Therefore, He had a reason why it was
better that she live only five and a half
years. Since we are not privy to God’s
reasons, and as far as the east is from
the west are His ways above our ways,
we can’t imagine what those reasons
are, and it is an exercise in futility to
try. I find myself really annoyed by
people who try to ascribe a reason for
it to God. How can they know? Do
they speak in some way for God?

So, for now, the best I can do is
know and believe that God loves us,
our daughter, and her husband, and
He loves Kelly. I know I can let her
breath of life rest with Him and that
He will return it to her on resurrection
day. Till then, He will tenderly guard
it, and He will re-create her faithfully,
so that she will again call me
“Graama” in her special way of saying
it. She will rise incorruptible and, for
her, the time span between Dr. Seuss
and Lord Jesus will be an instant. 

For me, and for all of us who loved
her so deeply, the hours and days till
His coming drag on. Even so, come
Lord Jesus. 

1 Jerry Sittser, A Grace Disguised (Grand Rapids: 

Zondervan, 1995).
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Davide Mozzato

Anointing the 
sick: ritual or  

teaching?

W
hat does God tell us
through the anointing of
the sick (James 5:14, 15)?
After more than two
thousand years should we

continue to practice this ritual? And if so,
why? And further, why is it that over time this
rite has gone from being considered a caelestis
medicina (heavenly cure) against sickness to
being considered a spiritual rite to be per-
formed only on those about to die?

In the Bible is there a difference between
sacred and mundane anointing? Hebrew1 uses
basically2 two verbs for anointing: mashah
and suk. In the Old Testament these two verbs
express two different aspects of anointing.
Mashah occurs 130 times compared to a mea-
ger 12 times for suk. The two terms express
different connotations, with only four excep-
tions.3 Mashah always refers to ritualistic and
formal activities such as an inauguration, ded-
ication, or consecration. Suk refers to the
common use of a cosmetic or medicinal oint-
ment. The most frequent use of the verbal
root suk refers to the application of an oint-
ment or lotion to the body for cosmetic use
usually after bathing.4 The references in
2 Chronicles 28:15 and Ezekiel 16:9 suggest a
possible medicinal use of the lotion. 

In Greek, as in Hebrew, there are two dis-
tinct terms for anointing, Chrio/Chrisma, and
Aleifo. In the New Testament, Chrio occurs
only five times, and Chrisma occurs only

three times, in 1 John.5 The terms
Chrio/Chrisma are used metaphorically to
refer to the descent of the Holy Spirit, which
implies consecration. In four occurrences the
reference is to the anointing of Jesus by God
the Father.6 The background in these texts is
probably to Jesus’ baptism where our Lord
symbolically receives the royal and priestly
anointing that constitute Him as the Christos.

In the Septuagint the term Aleifo7 is usual-
ly used to translate the Hebrew suk in its
literal sense of application of lotion for the
care of the body or after bathing. Only occa-
sionally is this term a synonym for Chrio
when it is used to translate the Hebrew
mashah (to anoint with a symbolic meaning).
These exceptional texts are Genesis 31:13,
where a pillar is anointed, and in Exodus
40:15 and Numbers 3:3, where we find priest-
ly consecration.

In the New Testament Aleifo occurs only
eight times, in the four Gospels and in James.
Here the term is used exclusively to designate
the physical act of anointing of people for the
following purposes: lotion for the body (Matt.
6:17); in a sign of hospitality (Luke 7:38, 46;
John 11:2, 12:3); to honor Jesus’ body (Mark
16:1); and to care for the sick (Mark 6:13;
James 5:14). H. Schlier raises an interesting
question in regard to the interpretation of
these texts.8 The German scholar says that to
understand them, we need to analyze the
meaning that anointing for the purpose of
healing had in Hellenism and Judaism. His
research presents the evidence for the use of
oil as medicine in Hellenistic Judaism for
healing and relief for numerous conditions,
such as back problems, skin disorders,
headaches, injuries, and more.

Oil used as a magical-medical
remedy

In addition to being used as a medicinal
drug, oil was also used as a magical-medical
remedy, in particular in exorcisms. The
ancient world had established a relationship
between sickness and sin.9 The concept of sick-
ness was directly associated with a demonic
presence. This makes clear what lay behind
the use of oil in exorcism. Thus, according to
Schlier, the medicinal and exorcistic values of
oil are found in Christianity as well.
Specifically Schlier argues that Christians also
attributed this relationship to holy oil. He doc-
uments his case with references to Tertullian,
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Palladius, and a quote from the Acts
of Thomas in which Jesus is asked to
go and anoint people who have been
bothered by demons. 

On the basis of philological con-
siderations, we can affirm that the
Bible generally distinguishes between
two types of anointing by using two
distinct terms. For the concept of an
anointing to consecration, the bibli-
cal writers use mashah and Chrio/
Chrisma. On the other hand, for the
cosmetic-therapeutic-exorcistic pur-
poses they use suk and Aleifo. Having
examined the terminology the Bible
uses for anointing, we are ready now
to uncover the meaning of James
5:13-18.

An exegetical understanding
of James 5:13-18

It appears to us that there is a con-
centric structure in this text. We shall
study the passage in that format: vers-
es 13, 17, 18; 14, 16c; 15a, 16b; 15c,
16a; 15b.

13 Is any one of you in trouble? He
should pray. Is anyone happy? Let him
sing songs of praise. 17 Elijah was a
man just like us. He prayed earnestly
that it would not rain, and it did not rain
on the land for three and a half years. 18

Again he prayed, and the heavens gave
rain, and the earth produced its crops.

James refers often to those who live
in a state of suffering.10 Now in verse
13 he makes reference to another cat-
egory of people: those who are well
(eutsumei). The epistle writer invites
(using the imperative) some to pray
and others to sing songs (psalleto) or,
better, to play a stringed instrument.11

Prayer and singing are in relationship
to the concepts of suffering and joy.12

Prayer and singing are a demonstra-
tion of an enduring faith, a mature
faith that understands what the cen-
ter of Christianity is: to live in the
present a promise that will be fully
realized in the future.13 This teaching
is in harmony with Jesus’ instructions
in Luke 18:1 and those of Paul in
1 Thessalonians 5:17, where we are
encouraged to persevere in prayer
regardless of what may happen. 

Elijah is brought in as a model. He
was human just like us, capable of
both depression and joy. He was also a
man of prayer. The statement that
Elijah prayed earnestly that it would not
rain is not found in the passage in
1 Kings. Given that James uses Elijah
in a peripheral manner, how should
we understand this text? Perhaps the

idea is as follows: Whether people are
sad or happy, they should pray
earnestly as the farmer waits for his
crops (cf. 5:17) or as a pregnant
woman waits to give birth (John
16:20-22). This is exactly how Elijah
prayed. Although he suffered, seeing
the state his people were in (1 Kings
18:21, 22), he continued to pray and
to act until the Israelites professed
their faith in Yahweh (1 Kings 18:39).
Then when Elijah was at last satisfied
by this positive response, the prophet
continued to pray (verse 42) so that
the famine would end and Israel
might rejoice. In response to this
request, rain came.

14 Is any one of you sick? He should
call the elders of the church to pray over
him and anoint him with oil in the name
of the Lord. 16c The prayer of a righteous
man is powerful and effective (ener-
gumene).

It is the sick person who asks for
help. Thus the text teaches a personal
action of the person who is suffering
and who is conscious of his or her
state. Again we are dealing with some-
one who is very aware of their situa-
tion, both the possibilities of healing
as well as the present risk. It is clear
that this is in stark contrast to the
practice of anointing those on their
deathbed. James is not describing this
sort of situation.14

The suffering person is to call the
elders of the church (presbuterous).
This name, always used in the plural
in the New Testament, refers to those
who lead the various local churches.
They had, and have, according to
Spicq, a role that they have inherited
from the Old Testament. In the Old
Testament, for the most part, “elders”
were honored and influential people
who exercised a public function.15

This body of elders is requested to
act and put to use powerful prayer.
More precisely, they are to use a
“powerful and effective [ener-
goumene]” prayer. This is not merely a
“fervent” prayer. The false prophets
of Baal who battled Elijah on Mount
Carmel were certainly not lacking in
fervor or zeal. If we think of a merely
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“fervent” prayer we will misunder-
stand this text and think that the
efficacy of a prayer is related to the
strength of the person who offers the
prayer. Such an understanding could
also lead us to see such a prayer as a
sort of powerful, almost magic, for-
mula. In reality, our prayers should be
prayers of intercession and not com-
mands that demand an answer.

The elders’ prayer is effective in the
sense that they pray and anoint: “let
them pray over him, anointing
[Aleipsantes].” The text suggests an
energetic action toward the sick per-
son who needs help. What is needed
is a faith that works through love (Gal.
5:6). The use of the verb aleifo leads us
to think of the church elders as a sort
of personal paramedic, ready to give
immediate care supported by a work-
ing faith and prayer. We’ve seen above
how cosmetic-therapeutic-exorcistic
qualities were attributed to oil. Who
would be able to administer such a
remedy if not the most respected per-
sons of the community? A Christian
could not, of course, go to a pagan
doctor who would have invoked over
him every sort of spirit in his cure.

Effective prayer can do much but
not everything. When we pray for the
sick, according to E. G. White, we
should remember that we don’t know
how to pray as we ought (Rom. 8:26).
In addition we should keep in mind
that God’s inscrutable love is much
greater than ours.16

A righteous man is a person who is
justified by the grace of God.
Nonetheless the righteous accepts the
challenge of praying for the sick by
clinging to the promises of God in
spite of appearances. And the right-
eous will continue to believe in God’s
promises regardless of the outcome of
their prayers, because they know that
not all will receive healing. This fact,
underlined by Ellen White, should
eliminate completely the idea that
lack of healing is to be attributed
either to the sick person or to those
who pray.17

At any rate the spotlight will
always be focused on the Lord (“the

heavens” 5:18). To pray in the Lord’s
name means to recognize that both
prayer and the successive act, albeit
energetic, will always be merely a tool
that certifies our cooperation with
the divine and sovereign Physician.

15a And the prayer offered in faith
will make the sick person well. 16b Pray
for each other so that you may be healed.

What is the concept of faith that
James has in mind? Is it a mystic or
mysterious faith? We can find an
answer to this question in another
text from his letter, namely James
2:15-26. For the author, faith is some-
thing that one does rather than
possesses (2:18). For James, faith and
religion have a practical demonstra-
tion (1:27). We are helped in our
desire to understand the phrase “the
prayer of faith will save the sick per-
son” because in James 2:14 we have
an identical construction: “can faith
save him?”

This question is immersed in the
context of the treatment of practical
faith. According to Karl Barth, prayer
is to accept God’s invitation to partic-
ipate in His work and His govern-
ment.18 We must not task Him to give
us what we want. On the contrary, we
must seek to understand His plans
and carry them out.

Prayer to God the Creator is an
important sign of our having accept-
ed His plans. Nonetheless it will be
God in His freedom who will inter-
vene for salvation. The Lord, not
prayer or oil, saves.

In fact the author doesn’t use the
verb to heal but the verb to save in the
future tense (sosei). This verb occurs
often in the New Testament in cases
of miraculous recovery of health.19

The context of healing in which we
find this verb and the fact that mirac-
ulous healing is part of its semantic
range prohibits us from seeing here a
reference to future salvation at the
return of Christ.

15c If he has sinned, he will be for-
given. 16a Therefore confess your sins to
each other.

The Old Testament saints leave
their sicknesses before God. It is to
God that they offer their supplication
(Ps. 38). And it is from God that they
receive healing (Ps. 6:4). According to
the Israelites’ experience, in a mys-
terious way sickness is tied to sin and
evil. In addition, for the Israelites it is
faithfulness to God in the form of His
law that brings life (Exod. 15:26).

The ancient world had established
a relationship between sickness and
sin. We are not discussing here the
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nonetheless crucial. Everything that
was implicit in the other verses is ren-
dered explicit here.

The sick person was lying down
(the elders of the church pray over
him, cf. verse 14); the Lord will raise
him up.

As Ellen White writes, “In Him
there is healing balm for every dis-
ease, restoring power for every
infirmity.”21 The power of healing is
in the Lord, not in prayer and much
less in the oil used. The Savior wants
us to encourage the sick, the afflicted,
and the desperate to count on His
strength.

The text in James puts the empha-
sis on the Healer rather than on
healers, the sick person, or the instru-
ments used in healing. The Lord is the
One on whom the spotlight shines
throughout this text. The employ-
ment of the verb Aleifo increases the
idea that the passage presupposes
(though does not state explicitly) that
here we have a “nonreligious” use of
oil, that is as a mere medicinal lotion. 

This brief investigation allows me
to see with different eyes the act James
mentioned 2,000 years ago. The bibli-
cal writer seems to be promoting a
lifestyle rather than a sacrament, a
way of seeing life rather than a rite.

James isn’t a mystic. He encourages
and exhorts us to an action that
makes our faith visible. He would not
mind a paraphrase of his message in
the following words:

Is there someone sick among you? Let
him or her call other members of the
body of Christ. And let those members of
the church bring, in addition to their sup-
port, medicine and let them treat the sick
person. The prayer associated with a
faith that works will save the sick person,
whom the Lord will lift up of the church.

If a member of the body of Christ gets
sick, don’t think that this is necessarily
due to some sin. Nonetheless, if the sick
person has sinned, the Lord will forgive
him/her.

No one is exempt from sin. Confess
your sins to each other and pray for one
another so that you might be healed
(including from your biases). Prayer,
when it moves from thought to action,
when it becomes sincere interest in other
people, has a powerful efficacy. 
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issue of sin as transgression of the law
as cause or effect. The Bible accepts
this connection, at least in the sense
that evil is opposed to God’s original
plan for human beings. Thus suffer-
ing and death are seen as the
consequences of sin (Gen. 3:16-19).
This is the context in which Jesus
lived, although He did not share it
(John 9:2 ff.). 

The conditional particle “if” (kan)
eliminates once and for all the rela-
tionship of causality between sin and
sickness. For James, sins indicate sin-
gle transgressions, in particular those
that generate death (1:15; 5:20).20

Confession of sin also has an impor-
tant psychosomatic effect. Worrying
about ourselves weakens us and
increases our chances of getting sick.
If we have a positive attitude, our
chances of getting better are higher.
For as Psalm 33:18 (NIV) says, “But
the eyes of the Lord are on those who
fear him, on those whose hope is in
his unfailing love.” The psychosomat-
ic aspect should not be underestimat-
ed, even though not long ago it was
thought that this was relevant only
for things such as ulcers.

15b The Lord will raise him up.
Even though this text is not at the

structural center of the passage it is
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I
t’s time for the nominating committee
to meet. New officers, including elders
and deacons, must be selected. Brother
Jones would make a good elder. I’d love
to see Sister Smith as an elder too, but

with Brother Concerned on the committee,
just to suggest that would set off the fire-
works! 

Brother Jones is on his second marriage,
and Sister Smith is a woman. Neither is the
“husband of one wife”! 

A study of the biblical material on the
topic is in order. What did Paul mean by “hus-
band of one wife”? What does 1 Timothy 3:2
mean today?

Before noting the possible interpretations
of the text, we need to consider the context of
Paul’s instructions to Timothy in the church
of Ephesus.

The context
In 1 Timothy 3:1-14, Paul lays out for

Timothy the qualifications of church leaders.
In verses 1-7, he describes the episkopos, the
overseer or bishop, who must be above
reproach, especially in moral matters (verse
1). Verses 2-6 give the details of his godliness.
Verses 8-13 speak of the deacons, concentrat-
ing again on character qualifications. 

There seems to be a subgroup of the dea-
cons: the “women” (verse 11). Some
translations call these women “wives of the
deacons,” but the Greek does not specify this

Nancy
Vyhmeister 

relationship. Quite possibly, these “women”
were female deacons, such as Phoebe, men-
tioned in Romans 16:1, 2. These church
leaders were expected to display Christian
virtues, which, according to the rest of the
New Testament, are to be found also in com-
mon Christians.

This passage is parallel to Titus 1:5-9,
where Paul makes no mention of deacons,
but calls the leader presbuteros, “elder,” and
episkopos, “overseer.” Again, the qualifications
are moral and spiritual, for the leader should
be above reproach.

The text: “Husband of one wife”
The Greek of 1 Timothy 3:2 and Titus 1:6

reads mias gunaikos aner, literally “of one
woman man.” Because the Greek uses one
word for man or husband (aner) and one word
for woman and wife (gune), the context must
determine which word to choose. 

Here the context warrants the translation
“husband” and “wife.” Interestingly, the
phrase does not appear in Greek writings
before the pastoral epistles, perhaps because
the idea of a “one-woman man” was foreign
to Greco-Roman thinking and practice.

A parallel phrase appears in 1 Timothy 5:9,
in which a widow cannot be placed on the list
of widows unless she is at least sixty and has
been henos andros gune, “of one man woman.”
Whether or not this meant that the widow
occupied a leadership position similar to that
of the church elder,1 it is certain that the wid-
ows were considered church workers in later
times.2

In any case, Paul’s use of this phrase so
near to the one about men suggests that it
must be considered in the interpretation of
the “husband of one wife.”

Possible interpretations
Over the centuries, scholars and church

people in general have come up with five basic
interpretations, all of which have defenders
today.

1. Not single. According to this position, a
church elder could not be a single man.
However, this interpretation fails to take into
consideration that the opposite of the Greek
mias, “one,” is not “none.” As far as we know,
Paul was single. He suggested that single peo-
ple could minister more effectively than those
who were married (1 Cor. 7:7, 8, 25-38).   

Jesus taught that some would be “eunuchs”

The bishop,
husband of one 

wife: What
does it mean?

Nancy
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because of the kingdom of heaven
(Matt. 19:12). Finally, the widow in
1 Timothy 5:9 could not be a widow if
she had been single.

2. Not polygamous. Some have
interpreted that this passage means
that the elder could not be polyga-
mous, while the rest of church
members could practice that form of
marriage. While polygamy did exist
among Jews, it was rare and not prac-
ticed outside of Palestine. 

Herod the Great had nine wives,
and some passages of the Mishnah
presuppose polygamy,3 yet there are
no polygamists in the New Testament.
Nor is polygamy condoned. Concu-
binage was common in the Greco-
Roman world, but in the first century,
monogamy was the only legal form of
marriage in the empire.4

If the phrase referred to polygamy
versus monogamy, the widow would
need to have abstained from
polyandry—which does not seem to
have been known in the first century.

3. Not divorced. Some have under-
stood that the elder could not be a
divorced person. It would seem

appropriate enough that a church
leader should not have been
divorced. The Bible clearly opposes
divorce (Matt. 5:31, 32; 19:3-12;
1 Cor. 7:10-14). Yet divorce was com-
mon in the first century, among Jews
as well as Romans. 

Paul and even Christ taught that
under certain circumstances divorce
was appropriate (Matt. 5:32; 19:9;
1 Cor. 7:15). Among Jews, one who
had divorced was not forbidden to
remarry.5 Because the rest of the qual-
ifications of the elder are of a spiritual
nature and refer to the present situa-
tion, a previous divorce, especially
before conversion, could hardly have
been in view. In the case of the widow,
divorce is not envisioned.

4. Not remarried after becoming a
widower. Several scholars, among
them some Seventh-day Adventists,
have maintained that a widower who
remarries cannot be a church elder.6

This would harmonize with Old
Testament practice, which did not
permit a priest to marry a widow (Lev.
21:13-15). 

The laudatory remarks about the

prophetess Anna (Luke 2:36, 37)
would suggest that having been a
widow for so many years was evi-
dence of her piety. The same idea
appears in 1 Corinthians 7:8, where
Paul writes: “To the unmarried and
the widows I say that it is well for
them to remain single as I do” (RSV).
A few verses later he admits that a
widow is free to remarry but would
do better to remain single (1 Cor.
7:40). 

While the last interpretation best
fits the widow in 1 Timothy 5:9, it
still presents problems.

In 1 Timothy 5:14, only a few vers-
es after the mention of the “one-man
woman,” Paul admonishes younger
women to remarry. Thus to follow
Old Testament rules on the marriage
of priests makes no sense, because
ministry in the New Testament is
never tied to those rules. 

In the Roman world, remarriage
after the death of a spouse was not
only common but obligatory. Emperor
Caesar Augustus ordered that all wid-
ows under fifty years of age should
remarry within two years. Remarriage
is never forbidden in the New
Testament. 

Forbidding bishops to remarry
would seem similar to the advice of
the false teachers who prohibited
marriage (1 Tim. 4:3) and were repri-
manded by Paul. 

The analysis of these four positions
leads to the conclusion that none of
them is particularly convincing. We
turn, then to a fifth option.

5. Marital faithfulness. Another,
more plausible, interpretation is that
the “one-woman man” is a faithful
husband to the wife he has. In mod-
ern parlance, he’s a “one-woman kind
of guy.” Likewise, the widow of
1 Timothy 5:9 would be considered
worthy for having kept herself entire-
ly for the one to whom she was
married.

Theodore of Mopsuestia (ca.

AdventistSat
1/4 horizontal
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350–428) described a bishop as one
“who marries one wife, lives with her
prudently, keeps to her, and directs to
her the desire of nature.”7 According
to this interpretation, the bishop’s sit-
uation would not be dependent on
what had happened to him in the
past but would reflect his current way
of life.

Several twentieth-century writers
agree that marital faithfulness is the
best interpretation of the text. 

Craig Keener points out that Paul’s
exhortation “would exclude from
church leadership those who were
taking marriage lightly, whether in
seeking a wrongful divorce, commit-
ting adultery, or even neglecting
their families for personal pursuits.”8

C. H. Dodd concurs with Theodore’s
ancient definition and would bar
from ministry those who are polyga-
mous, have a concubine, or partici-
pate in promiscuous indulgence.9

The Sabbath School Bible study
guide for the third quarter of 1993
takes the same position and quotes
William Hendriksen as follows:
“Accordingly, the meaning of our
present passage (1 Tim. 3:2) is simply
this, that an overseer or elder [and a
deacon] must be a man of unques-
tioned morality, one who is entirely
true and faithful to his one and only
wife; one who, being married, does
not in pagan fashion enter into an
immoral relationship with another
woman.”10

Because sexual activity outside of
marriage is condemned throughout
the New Testament, it would follow
naturally that church leaders should,
when it comes to these things, be
examples to the believers and to their
community. To be a “one-woman
man” would fit perfectly into a
lifestyle that could be copied by the
faithful and admired by those not of
the faith. 

John Stott puts it this way: “The
accredited overseers of the church,
who are called to teach doctrine and
exercise discipline, must themselves
have an unblemished reputation in
the area of sex and marriage.”11

Conclusion
Clearly the elders at Ephesus were

men—so we read in Acts 20:17-38.
Clearly Paul expected them to be
“one-woman” men. They were to be
faithful in their current marital rela-
tionship. Only in this way could they
be blameless examples for the congre-
gation.

Deacons, according to Paul’s
instructions, were also to be “one-
woman” men. And there is little
doubt that most deacons were male.
However, Phoebe of Cenchrea is
called a “deacon” (diakonos) in
Romans 16:1. Interesting epitaphs
show that later women were called
diakonos also.12

Total commitment to one’s spouse,
loyalty to one’s marriage vows would
make—in today’s language—a one-
spouse person. So the Bible does not
address the question of whether or
not women should be elders. Both
Brother Jones and Sister Smith fit or
qualify for the office of bishop or
elder. The nominating committee
will surely see the point! 
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P
reaching today needs a total revolu-
tion. In a world filled with compet-
ing communications of varied
types—drama, mime, PowerPoint
presentations, lecturing, videos, and

chat shows—what kind of role must preaching
play, if it has to live true to its calling and pur-
pose? Can it be relevant? Can it remain
authentic and powerful?

Reflecting on a recent sermon made me
aware of such questions. The pastor was seek-
ing to show how life has meaning. His
structure was clear, under three headings: sur-
vival, success, significance. He had just the
right type of illustrations. However there were
serious omissions in delivery and spiritual rel-
evance.

The delivery was limp. The pastor was
speaking as though he was explaining how to
repair a punctured tire. His preaching had no
energy or life. The preacher did shout and
bang the pulpit, but there was no life in his
communication. The absence of life in the
preacher found its reflection in nodding
heads in the congregation.

More deadly from the listeners’ perspective
was the absence of Jesus in the sermon. How
could the pastor engage the heart or the mind
without making Jesus’ beauty, love, and mercy
the core of his sermon? A sermon without
Jesus is just a discourse—there is no divine
content or power and, consequently, no com-
munication of the good news of salvation.

Patrick Boyle

Such criticism has its danger. One can
allow one’s subjective bias to pass judgment
on sermons that may appear adequate to
many of the listeners. Hopefully the follow-
ing observations will, to some extent, avoid
this pitfall.

An essential, nonnegotiable factor
In preaching, the one essential nonnego-

tiable factor is the desire and intention to
connect people in their sin and weakness
with Jesus, His love, salvation and power. All
other elements may be in place, but without
Jesus—central, prominent, and immediately
relevant—salvation will not and cannot hap-
pen. Salvation is possible only when Jesus is
present. Without Him there may be excellent
music, polished presentation, and fine deliv-
ery, but there will be no salvation. Hungry
souls will continue to hunger. Sinful souls will
find no deliverance. Discouraged saints will
find no solace. The wounded and hurting will
receive no healing. Jesus must be present in
preaching. Jesus must be present—immedi-
ately present—to save, to bring life to those
who come seeking it. He must be present as
the bread and water of life to renew, revive,
refresh, reform, and restore those who look to
Him for mercy, grace, and solace. He must be
present in preaching in order for life to enter
the dead and for divine power to bring deliv-
erance and salvation to those who hear.

Preaching salvation is not optional. The
preacher who stands before a congregation
must carry a burden for lost people. Likewise,
the preacher must see men and women, boys
and girls, as Jesus sees them—candidates for
the kingdom of God. In heart and soul there
must be a burden for souls.

We must know what it means to be lost if
we would reach and touch the lost with the
offer of salvation. It is vital that we under-
stand the nature of lostness. We must gaze
into the darkness of despair if we would com-
fort the despairing. There are things we must
know and understand to qualify to preach sal-
vation. We are more than information
transfer agents. We are proclaimers of salva-
tion in Jesus. 

It is when, like Isaac Watts, we have “sur-
veyed the wondrous cross on which the
Prince of glory died” that we come to under-
stand both sin and salvation. Without this
experience we are no better than spokesper-
sons, therapists in the pulpit.

Salvation: core  
of the sermon

Patrick Boyle
writes from

W atford,
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A divine dynamic
In preaching salvation in Jesus

there is a divine dynamic that not
only connects the sinner with the
Savior but affects the preacher. Those
who lift the Cross find that the Cross
lifts them. The centrality of the Cross
in the purposes of God is nonnego-
tiable, and this centrality must be
clearly presented in preaching.
“Heavenly intelligences know that
the cross is the great center of attrac-
tion. They know that it is through the
cross that fallen man is to receive the
atonement, and to be brought into
unity with God.”1

The preaching of the Cross is never
ineffective. “If the cross does not find
an influence in its favour, it creates an
influence.”2 It is only as the Cross is
proclaimed and made central that it
can save sinners trapped in the power
of sin. A failure to preach the Cross
reduces pastors and congregations to
people who may make friends but
influence nobody. Sinners will not
find salvation.

The contemporary pulpit has to
reclaim its primary function to make
Jesus central. He has to be made great
in the hearts, minds, and souls of
those to whom the gospel is pro-
claimed. Whatever our personal
perspective, people essentially come
to church and to worship because
they feel a need for divine help and
believe their souls will find it there.
They come not to be entertained but
to be divinely enlightened. Sin-sick
souls long for deliverance from mean-
inglessness. They want life, they want
salvation, and they can find this only
in Jesus. No alternatives can substi-
tute for Jesus.

Biblical foundations
Contemporary preaching must

recover its biblical and theological
foundations. There is a place for dif-
ferent kinds of sermons: devotional,

doctrinal, topical, biographical, etc.
But there is no room or place for
Christless preaching.

We live in an age of relative values.
People have a take it or leave it atti-
tude to life. If preachers and preach-
ing are to penetrate their lifestyles,
there must be a recovery of biblical
absolutes. This recovery is possible
only with the Holy Spirit given free
reign in the pulpit. Preachers need to
search for the theological and psycho-
logical depths and implications of
Jesus’ teaching and statements regard-
ing salvation.

For example, Jesus declared, “I am
the way and the truth and the life. No
one comes to the Father except
through me” (John 14:6, NIV). Here
Jesus is either affirming an absolute
theological truth of eternal and uni-
versal relevance or speaking utter
nonsense. Either He is or He is not the
only Savior. If He is, then let this
truth be heard in its plainness and
power from the pulpit. It must be
heard not as dogmatism but as salva-
tion. Peter endorsed this when he
declared, “Salvation is found in no
one else, for there is no other name
under heaven given to men by which
we must be saved” (Acts 4:12, NIV).
This uniqueness of Jesus as Savior is
further attested in the book of
Hebrews: “because Jesus lives forever,
he has a permanent priesthood.
Therefore he is able to save complete-
ly those who come to God through
him, because he always lives to inter-
cede for them” (Heb. 7:24, 25, NIV).

Here is the fullness of salvation.
Here is encouragement for the sinner.
Here is a living Christ, not a dead
hero or some mythological figure.
Here is power for complete salvation
(John 14:6). Here is Jesus unashamed-
ly set forth as the only way to God
and salvation. There are no alterna-
tives, no substitutes by which we can
reach to God. Jesus alone can save
and save completely, but only if we
come to Him. How beautifully we are
informed that Jesus is a living Savior
who intercedes—not for Himself—
but for us and for our salvation. The

focus is on the human as receiver not
as originator.

Paul’s obsession with Jesus
Paul fires the soul with his obses-

sion of Jesus as Savior. He can do no
other. He is possessed with Jesus and
His salvation. He writes in Romans:
“Who will bring any charge against
those whom God has chosen? It is
God who justifies. Who is he that
condemns? Christ Jesus, who died—
more than that, who was raised to
life—is at the right hand of God and
is also interceding for us” (Rom. 8:33,
34, NIV).

As preachers we, too, must become
obsessed like Paul, lifting Jesus up
before all. We must do it earnestly
without apology or diffidence. We
must do it in faith no matter what
appearances may confront us or what
alternatives are offered. We must not
be deterred. From pulpit to kitchen
table, privately and publicly, we must
set forth Jesus as the source of salva-
tion. We must lift Him up not solely as
Savior but as helper, encourager, com-
forter, friend, guide, and companion.

Consoled, rebuked, motivated
If there is one book more than

another that has instructed me in my
ministry, it is Ellen White’s Gospel
Workers. Amid many and recurring
shortcomings as a preacher and min-
ister, this book has consoled, encour-
aged, rebuked, motivated, and
instructed my ministry. Quotations
from its pages spring to mind.
Relevant to the purpose of this article
is the following statement regarding
Paul: “He clung to the cross of Christ
as his only guarantee of success. The
love of the Savior was the undying
motive that upheld him in his con-
flicts with self and in his struggle
against evil, as in the service of Christ
he pressed forward against the
unfriendliness of the world and the
opposition of his enemies.”3

Preaching in the contemporary
world is not an easy task. It has many
challenges and faces many obstacles,
indifference being chief among them.
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But preaching salvation, preaching
Jesus as the Savior, is a privilege. The
power is not of us; it is in Christ.

If Christian history teaches us any-
thing it is that every revival and
reformation has had its genesis when
the church has recovered, recaptured,
and proclaimed the reality of Jesus
and His salvation. Those hungering
for the bread and water of life heard
afresh the glorious news of Jesus as
Lord and Savior.

Is it not true that the attack upon
preaching and the rise of alternatives
have come about because the world,
society, and human need, rather than
the gospel commission, have set the
preacher’s agenda? Have we focussed
overmuch on the problem rather
than the solution? Is the reason for
our involvement in alternatives due
to a lack of faith that Jesus is truly the
answer? Do we really know and per-
sonally believe that Jesus saves?

Decline of religion in the West has
its parallel in the state of Christianity
in eighteenth century England. The
wickedness and indifference of the
population to religion was endemic.
God’s solution was to send George
Whitfield, John and Charles Wesley,
and William Carey, who offered
Christ in all His beauty and attrac-
tiveness to all classes. The result was
not only the transformation of
Christianity as a saving power in the
lives of multitudes but the reforma-
tion of a society. These men set in
motion influences whose effects are
ongoing today and impact all classes
of persons.

It will be no different today or any
other time. Salvation comes only
when in humility and faith Jesus is
lifted up in all His loveliness. When
this happens He is able to make real
what He has promised: “And I, if I be
lifted up from the earth, will draw all
. . . unto me” (John 12:32). 

1 Ellen G. White, This Day With God (Washington, 

D.C.: Review and Herald Pub. Assn., 1979), 51.

2 Ellen G. White in Seventh-day Adventists Answer

Questions on Doctrine (Washington: Review and

Herald, 1957), 661.

3 Ellen G. White, Gospel Workers (Washington, D.C.

Review and Herald Pub. Assn., 1948), 61.
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P A S T O R ’ S P A S T O R

JAMES A. CRESS

Building and
reaffirming faith

Perhaps the most important role of
pastoral leadership is to inspire
confidence among the members

in God’s providential leading in the past
and His divine guidance for the future.

Our objective is to seek creative
methodologies for faith building. One
such idea comes from Scripture when
Israel would gather to rehearse the
great themes of creation, deliverance,
and promised redemption. 

My colleagues in ministry, Sylvia and
John Baldwin from Andrews University
shared the concept for the following
responsive litany as an affirmation of
God’s certification of a literal, historical
creative week along with Jesus’ recre-
ative power assuring His promised
restoration of all good things.

Leader: The Creative Word of God.
“In the beginning God created the
heaven and the earth. And the earth
was without form, and void; and dark-
ness was upon the face of the deep.
And the Spirit of God moved upon the
face of the waters.” (Gen. 1:1, 2)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.” (Gen. 1:7b;
John 14:2)

Leader: The Creative Word of God.
“And God said, Let there be light: and
there was light. And God saw the light,
that it was good: and God divided the
light from the darkness. And God called
the light Day, and the darkness he called
Night. And the evening and the morn-
ing were the first day.” (Gen. 1:3-5)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.” 

Leader: The Creative Word of God.
“And God said, Let there be a firmament

in the midst of the waters, and let it
divide the waters from the waters. And
God made the firmament, and divided
the waters which were under the firma-
ment from the waters which were above
the firmament: and it was so. And God
called the firmament Heaven. And the
evening and the morning were the sec-
ond day.” (Gen. 1:6-8)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.”

Leader: The Creative Word of God.
“And God said, Let the waters under
the heaven be gathered together unto
one place, and let the dry land appear:
And God called the dry land earth; and
the gathering together of the waters
called he seas: and God saw that it was
good. And God said, Let the earth bring
forth grass . . . and the earth brought
forth grass, and herb yielding seed after
his kind, and the tree yielding fruit,
whose seed was in itself, after his kind:
and God saw that it was good. And the
evening and the morning were the
third day.” (Gen. 1:9-13)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.” 

Leader: The Creative Word of God.
“And God said, Let there be lights in the
firmament of the heaven to divide the
day from the night; and let them be for
signs, and for seasons, and for days, and
years . . . And God made two great
lights; the greater light to rule the day,
and the lesser light to rule the night: he
made the stars also. And God set them
in the firmament of the heaven to give
light upon the earth. And to rule over
the day and over the night, and to
divide the light from the darkness: and
God saw that it was good. And the
evening and the morning were the
fourth day.” (Gen. 1:14-19)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.”

Leader: The Creative Word of God.
“And God said, Let the waters bring
forth abundantly the moving creature
that hath life, and fowl that may fly
above the earth in the open firmament
of heaven. And God created great
whales, and every living creature that
moveth, which the waters brought
forth abundantly, after their kind, and
every winged fowl after his kind: and
God saw that it was good. And God
blessed them, saying, Be fruitful, and
multiply, and fill the waters in the seas,
and let fowl multiply in the earth. And
the evening and the morning were the
fifth day.” (Gen. 1:20-23).

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.”

Leader: The Creative Word of God.
And God said, Let the earth bring forth
the living creature after his kind, cattle,
and creeping thing, and beast of the
earth after his kind: And God made the
beast of the earth after his kind, and
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cattle after their kind, and every thing
that creepeth upon the earth after his
kind: and God saw that it was good. 

And God said, Let us make man in
our image, after our likeness: and let
them have dominion over the fish of
the sea, and over the fowl of the air, and
over the cattle, and over all the earth,
and over every creeping thing that
creepeth upon the earth. So God creat-
ed man in his own image, in the image
of God created he him; male and
female created he them.

And God blessed them, and God
said unto them, Be fruitful, and multi-
ply, and replenish the earth, and
subdue it: and have dominion over the
fish of the sea, and over the fowl of the
air, and over every living thing that
moveth upon the earth . . .

And God saw every thing that he
had made, and, behold, it was very
good. And the evening and the morn-
ing were the sixth day.” (Gen. 1:24-31)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.” 

Leader: The Creative Word of God.
“Thus the heavens and the earth were
finished, and all the host of them. And on
the seventh day God ended his work
which he had made; and he rested on
the seventh day from all his work which
he had made. And God blessed the sev-
enth day, and sanctified it: because that
in it he had rested from all his work which
God created and made.” (Gen. 2:1-3)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.

Leader: The Creative Word of God.
“Remember the sabbath day, to keep it
holy. Six days shalt thou labor, and do
all thy work: But the seventh day is the
sabbath of the Lord thy God: in it thou
shalt not do any work, thou, nor thy
son, nor thy daughter, thy man-servant,
nor thy maidservant, nor thy cattle, nor
thy stranger that is within thy gates: For
in six days the Lord made heaven and
earth, the sea, and all that in them is,

and rested the seventh day: wherefore
the Lord blessed the sabbath day, and
hallowed it.” (Exod. 20:8-11)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.”

Leader: The Creative Word of God.
“And I saw another angel fly in the midst
of heaven, having the everlasting gospel
to preach unto them that dwell on the
earth, and to every nation, and kindred,
and tongue, and people, Saying with a
loud voice, Fear God, and give glory to
him; for the hour of his judgment is
come: and worship him that made
heaven, and earth, and the sea, and the
fountains of waters.” (Rev. 14:6, 7)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.”

Leader: The Creative Word of God.
“Here is the patience of the saints: here
are they that keep the commandments
of God, and the faith of Jesus. (Rev.
14:12)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.”

Leader: The Creative Word of God.
“Let not your heart be troubled: ye
believe in God, believe also in me. In
my Father’s house are many mansions:
if it were not so, I would have told you.
I go to prepare a place for you. And if I
go and prepare a place for you, I will
come again, and receive you unto
myself; that where I am, there ye may
be also.” (John 14:1-3)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.”

Leader: The Creative Word of God.
“And ye now therefore have sorrow:
but I will see you again, and your heart
shall rejoice, and your joy no man
taketh from you.” (John 16:22)

Congregation: The Certifying
Word. “And it was so . . . if it were not
so I would have told you.” 
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BOOK REVIEW

R E S O U R C E S

Escape from the Flames: How Ellen
White Grew From Fear to Joy, by
Alden Thompson, 192 pages, published
by Pacific Press, U.S.$14.99.

Ellen White’s writings are an invalu-
able aid in congregational life but they
can also be, if misunderstood, a source
of divisive controversy. A book  is now
available to support pastors who wish to
enhance their members’ understanding
of Ellen White’s life and writings.

Entitled Escape From the Flames: How

Ellen White Grew From Fear to Joy—and
Helped Me to Do It Too, this jargon-free,
191-page book presents profound
thinking in everyday language.

Author Alden Thompson is well
known for his five-part “Sinai to
Golgotha” series in the Adventist Review
(December 1981), as well as for his
books Who’s Afraid of the Old Testament
God? (fourth edition, 2003) and
Inspiration: Hard Questions, Honest
Answers (1991). (Related materials:
www.aldenthompson.com). 

The “growth model” espoused in
Escape From the Flames was conceived in
1979 when Thompson was first assigned

to teach Adventist history. Fresh from
reading Testimonies for the Church, he
began to test and apply his understand-
ing of biblical inspiration with reference
to the writings of Ellen White.

Some of the 80 students in that first
class “rejoiced because they sensed that
God’s hand was clearly leading in Ellen
White’s growing experience,” whereas
others found “a model that allowed
them to be absolutely honest with all
the evidence.” Now Thompson con-
fesses: “In that class, I glimpsed
something that I sensed could work for
the entire Adventist family” (Escape
From the Flames, 31).

Only an ardent devotee of Scripture
could paint the picture that Thompson’s
words portray—of a loving God who
meets the needs of His people through
inspired writings for Israel (Old
Testament), the early Christian church
(New Testament) and Adventists
(through Ellen White). The strengths of
his book are many: its solid foundation
in Scripture; its wide and deep under-
standing of Adventist heritage; its
penchant for listening actively to every-
one in the Adventist community, even
those who disagree sharply; and more.

The theme of inspiration is presented
honestly, insightfully, believably. Both
the Bible and Ellen White’s writings are
thereby illumined; especially do her
principal historic statements on inspira-
tion glow with fresh meaning. 

Those who read Escape From the
Flames will be stimulated by Thompson’s
wisdom, and church members will be
enriched in faith and drawn toward a
sustainable understanding of God’s
leading in the Adventist past. Such
experiences can facilitate a joyous sense
of community, willing service, and
enthusiastic witness. 
—Arthur Patrick, Research Fellow, Avondale

College. Cooranbong, New South Wales,

Australia.
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and other writings of Ellen G. White; the
booklet Sexual Misconduct in Church
Relationships; and many other sources
that are available to us do address prop-
er procedures and guidelines, it seems
as though whenever a situation arises,
those who must make decisions are fre-
quently at a loss as to what to do. It’s as
though they must invent the procedure
for the first time all over again.

Whether these policies need revision,
or just consistent application, is not the
only question, however. (Personally, we
believe these policies are just, theologi-
cally correct, and should be consistently
applied throughout every church and
conference.) What each of these
resources lack is a definitive policy for
assisting the victim(s) of pastoral mis-
conduct. That’s where policies and
procedures really need to be further
developed. Allow us to introduce The
Hope of Survivors (www.TheHope
ofSurvivors.com) and its mission:

(1) Reaching the Hurting—Ministering
to those who have suffered abuse at the
hands of clergy; (2) Calling the Faithful—
Providing resources and support to
church leadership to help them remain
true to their high calling; and (3)
Bridging the Gap—Leading the hurting
to hope through a healing relationship
with Christ.
—Steve and Samantha Nelson, co-founders,

The Hope of Survivors, Thompsonville,

Illinois.

Practical, useful sermon
writing feature

The Swiss army knife with its several
practical tools (“Seven Sermon

Tools I Wouldn’t Trade,” April 2005)
caught my attention, but when I read
Maylan Schurch’s sermon preparation
and writing tools he wouldn’t trade I
exclaimed, “WOW!” In all the previous
articles over the years, this is in a class
by itself—a practical, one-of-a-kind,
useful sermon writing feature that I
hope will expand to several parts. . . .

After reading the “seven tools” that
Maylan Schurch espoused, my attention

to the tools four and five became
focused—“clustering” and “free writ-
ing.” I’ve written local letters to the
editor for 12 years with 90 percent suc-
cess. And a pastor colleague encouraged
me to expand this skill and write
700/950 word “oped” pieces.

So, there are no more complaints
and excuses in my retirement years. No,
not even for one who thinks and feels
young at 76 years! Will writer/pastor
Schurch expand on those seven tools
he refuses to trade? 

Thanks for a practical feature.
—Keith R. Mundt, retired pastor, Riverside,

California.

Other men have trials, too

This is by way of a comment on the
article “Tale of a Twenty-first

Century Pastor” (William Colburn, May
2005). How nice it was to read that
other men in the work have the same
kinds of trials, troubles, highs, lows, that
others of us have. Sometimes the lone-
liness of it is somewhat overwhelming.

Thanks for Ministry. The articles for the
most part are inspirational—I’m glad
they aren’t all—it makes the ones that
are extra-special and reminds us that
along with the special there are the mun-
dane things of life to take note of too.
—Bruce Burling, via email.

Openness, transparency,
vulnerability

Iappreciate the vision of the corporate
church’s responsibility for healthy

Christian families, as portrayed by
Miroslav Kis in the final installment in
his series on sexual infidelity (March
2005). In a healthy church, this could
be beautifully fulfilled.

But how many of our churches are
truly emotionally and spiritually healthy?
I fear that in far too many churches the
responsibility for “sens[ing] when [others
are] tempted” could easily be abused,
resulting in more harm than help.

Openness, transparency, and vulner-
ability are worthy goals to strive for, but
they should be buttressed by constant
vigilance to prevent the erosion of
healthy personal boundaries. 
—Carol Grady, Snohomish, Washington.

Letters continued from page 3
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